











versal, since it is only revealed to those who went back
home, not to those who are not at home, and de nitely
not to those who stand between the people (Vpland
their homecoming. The latter are subsumed under the
category of the mass (dos Man), and of course the Jewish
people gure foremost in this category in the Black Note-
books, in which what Donatella Di Cesare describes as a
‘metaphysical anti-Semitism’ prevails: in this reading of
history of metaphysics, the Jews become those who have
completed and ampli ed a metaphysical deracination:

“The question of the role of World Jewry [Weltju-
dentum] is not a racial question [rassisch but the
metaphysical question [metaphysisch] concern-
ing the kind of humanity [Menschent Omlichkeit],
which, free from all attachments , can assume the
world-historical task of uprooting all beings [Set
endes] from Being [Sein].”

The Judenfrage and the Seinsfrage constitute an ontolog-
ical di erence, but for Heidegger, Juden is not something
stationary like a being-present-at-hand; rather, it is a
force that drives the West towards the abyss of Being. Ju-
daism appropriated the modern development of Western
metaphysics, and is spreading “empty rationality” and
“calculating ability.” Judaism walks hand-in-hand with
toxic modern metaphysics:

“The reason why Judaism has temporarily increased
its power is that Western metaphysics, at least in its
modern development, has o ered a starting point

What should we take from these attempts to overcome
modernity? Attempts to take a position cleaving to Heide-
gger’s interpretation of philosophy and technology ended
up with metaphysical fascism. The Kyoto school’s adop-
tion of Hegelian dialectics and Heidegger’s mission of
philosophy as the theory of the Third Reich to achieve the
East Asia Co-prosperity Sphere led not only to a meta-
physical mistake but also to an unforgivable crime. How-
ever, it is not enough to criticize them simply out of mor-
al indignation: Heidegger did point out a problem that is
produced by the planetarization of technology, namely
the destruction of tradition and the disappearance of any
“home.” But it is a question that must be taken beyond a
critique of nationalism, so as to reconsider the grave con-
sequences brought about by technological globalization.
Afailure to understand this dilemmawill end up in the fa-
naticism of the Kyoto School, which sought to reestablish
aworld history even at the expense of a total war; or that
of Islamic extremism, which believes it can overcome the
problem with terror. The cinders of fanaticism will not be
extinguished without a direct confrontation of techno-
logical globalization, without which it will spread every-
where, both inside and outside Europe, in di [erknt forms.
The first two decades of the twenty-first century reflect
this incapacity to overcome modernity.



