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ABSTRACT

Throughout four centuries of Ottoman domination, Salonika Jews had managed to
preserve their particular ethnic identity and to occupy an important position in the
economic life of the city. In 1912 Salonika was annexed to the Greek nation-state. and
only decades later various sources of the early 1930s were emphasising the economic
and socral degradation of the Jewish community. Existing bibliography has tended to
underline almost exclusively the role of Greek politics and Greek society as the major
explanatory factor of the community’s decline.

This thesis challenges this approach and argues that intra-communal politics
within the inter-war years had a significant share of responsibility for the crisis which
threatened Salonika Jews in the late 1920s and early 1930s. Indeed, Jewish political
elites were deeply split over 1ssues of fundamental importance for the community,
resulting i political deadlock. Consequently, the community was caught up in fierce
1deological debates and was deprived of a solid communal leadership able to steer them
through unsettled waters.

In order to account for this explanation, the thesis reassesses as a first step Greek
majority policies and argues that notwithstanding the numerous constraints which they
imposed on the status of the Jews, the latter were left significant room 1n which to
influence their own affairs. Secondly, this thesis explores the ways in which communal

political leaders responded to and made use of their ‘power’. By analysing the four
major Jewish political parties in the inter-war years - the Zionists, the Assimilationists-
Modecrates, the Radicals (Mizrahi-Revisionists) and the Communists - on the basis of

party competition and party 1deologies which set “Jewishness’ at the centre of political



discourse, 1t 1s shown that their constant ideological struggles over this issue rendered
them unable to build up constructive political coalitions and find answers to the pressing

cconomic and social needs faced by the community.
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FOREWORD

Samuel Usque, a sixteenth century Jewish poet of Portuguese origins, called Salonika
“Jerusalem of the Balkans™, thus pointing to the unparalleled economic and cultural
dominance of Salonika Jews who had settled in the Ottoman-ruled city in the aftermath
of their expulsion from Spain in 1492. In the next three centuries the history of Salonika
Jewry became linked to the developments taking place in the Ottoman Empire. As a
consequence, the end of Ottoman rule over Salonika and the city’s annexation to the
Greek state in 1912 meant to alter radically the life of Salonika Jews. Indeed, after only
two decades of Greek rule various sources of the early 1930s emphasised the
devastating economic and social degradation of the Jewish community, imputing the
responsibility for its current plight on different factors. The Jewish daily Action ascribed
the blame on the lack of competent communal leaders.” Petros Minardos, the Director of
the Bureau de Press in Salonika, blamed the insufficient knowledge of the Greek
language and the unwillingness of the Jews to integrate in Greece.” Mentech Bessantchi,
the militant Zionist, alluded to intra-communal disagreements and lack of c:)rg::misation.4
Ten years later, in 1943, the community was dealt a fatal blow when Nazi extermination
policies reached Salonika, leading to the murder of almost ninety-five per cent of

Salonika Jews 1in Auschwitz Birkenau.

'Ch. Raphael, The Sephardi Story (London: Valentine Mitchell, 1993), p. 147.

* Action, 21 July 1933. (Greek translation sent by Bureau de Press (Salonika) to the Greek Foreign
Munistry, July 1933, 1933 A. 21. IV., Historical Archive of the Greek Foreign Ministry (thereafter
[TAGFM). Unless indicated in footnote reference [ am responsible for all translations.

‘Bureau de Press (Salonika) to Governor General of Macedonia, 13 December 1932, Jews of Salonika
(1932-1933), File 38, Archive of Filippos Dragoumes.

‘Ph. Konstantopoulou and Th. Veremes (eds.), Documents on the History of the Greek Jews. Records

from the Historical Archives of the Minustry of Foreign Affairs (Athens: Kastaniotes, 1998), p. 208.



This thesis will deal with the history of Salonika Jews 1n the inter-war years
(1923-19306) and by providing an analysis of Jewish politics during this period it will
show that the conduct of the main Jewish political parties in the city had its own share
of responsibility for the crisis in the early 1930s. When taking into consideration that in
the face of archival difficulties there is only little information concerning the social
history of the community, that is a history dealing with the cultural, intellectual and
cconomic situation of “ordinary’ Salonikan Jews, this thesis will fill this historiographic
gap partly by examining developments occurring within the political strata of this
community.’

T'he advantage of this approach 1s that 1t breaks with the traditional bipolar
historiographic frame which has viewed the history of Salonika Jews in the inter-war
years as a mere outcome of external conditions. Although 1t 1s true that this type of
history written ‘from without’ does provide useful insights into Jewish history, it risks
1ignoring equally relevant explanatory schemes, which can only be discovered by an
analysis of forces operating ‘from within’. A brief look at the existing bibliography will
sutfice to corroborate this deduction.

There 1s a first category of bibliographic references which can be termed as
‘episodic’, since it does not deal with the history of Salonika in a conttnuum but touches
upon only some of its ‘episodes’, that 1s individual aspects of communal life separated
from the wider context of the communal history. This category includes a number of

articles which have sought to examine how individual 1ssues (e.g. the imposition of

> It is only nine years ago that historians traced in the former Soviet Union parts of the ‘lost’ communal
archive of the Jewish community which - at tirst sight - seems to contain information allowing scholars to
write the social history of Salonika Jewry during the inter-war years. However, researchers have still to
walt for the archive to be catalogued and computerised before they can have access to its precious
content. M. Vassilikou, “The Archive of the Jewish Community of Salontka™, Bulletin of Judaco-Greck

Studies. 21 (1997-1998), pp. 35-37.

10



Sunday Closing Day in Salonika m 1924, the establishment of a separate electoral
college in 1923, the decision to expropriate the old Jewish cemetery, the rise of
antisemitism 1n Salonika, etc.) affected the status of Salonika Jews in the years under
consideration. Moreover, given the community’s importance for the socio-economic
and political profile of the city 1tself, the same bibliographic category includes scholarly
writings, which have dealt with aspects of the community’s life as a side-effect of their
cttorts to write the history of Salonika itself, or to analyse the issue of antisemitism in
Greece.

T'he second category 1s one which aims to reproduce the entire historical
narrative of the period. The only representative example of this trend is Bernard
Prerron’s recently published book, Juifs er Chrétiens de la Grece moderne: Histoire des
relations intercommunautaires de 1821 a 1945, which provides useful insights into the
tegal, political, and social framework defining the status of the Jews as citizens of the
Greek state. However, this book is a history of the community written largely ‘from
without’; namely Salonika Jews are presented through the lens of the Christians, that is
as a compact ethnic bloc subjected to a series of external and, occasionally,
uncontrollable conditions, in the form of legal measures, social attitudes and economic
pressures. This type of history leads not only to a levelling of important differences
cxisting 1n both ‘host society’ and ‘Jewish community’ but also risks depriving Jews of
their role as historical subjects, namely, of their ability to assess external conditions and
make binding decisions for their future. It 1s true that some of these shortcomings with
regard to aspects of intra-communal history are covered by the collective work Zikharon
Saloniki published 1n 1972 1n Tel Aviv, which gives - inter alia - precious information

with  regard to the movements of Zionism, Mizrahi, Revisionism and
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Socialism/Communism that appeared among Salonika Jews during the period.
However, the fact 1s that the two volumes are written in a largely nostalgic. non-
scientific way, based on little primary research, occasionally lacking chronological
accuracy, and suffering from poor citation of sources.

[t 1s the aim of the third chapter to strike a balance between the two
historiographic “schools’ by giving an overview of the main issues of Greek politics
towards the Jews and assessing their importance for the conduct of Jewish politics.
Starting from the deduction that the array of forces operating within the surroundings of
a minority draw the lines along which the spectrum of the choices of the minority can
expand®, this chapter will show that Greek politics evolved in a rather frustrating way’,
lcading to a double-sided effect: on the one hand, they made Salonika Jews aware of
their ‘otherness’ within Greek society, while on the other hand, they left considerable
‘elbow-room’ for the Jews to decide what this ‘otherness’ was all about. In other words,
the history of Salonika Jews in the mnter-war years “cannot be divided into distinct
periods of power and powerlessness’” and i order to assess how Salonika Jews used
their elbow-room the “wide spectrum of persistent and ongoing political activism™ in
this community becomes of vital importance.

Thus the hitherto domnant historiographic frame ‘host society vs Jews’ will be
enlarged to include a second frame, that 1s ‘Jews vs Jews’. In other words, this thesis
will follow the same historiographic principle advocated in the work of Birnbaum and

Katznelson’s Paths of Emancipation published 1n 1995. According to this principle

"Ch. Woohdouse, “Minorities and Politics - An Introduction”, in H. Tobias and Ch. Woodhouse (eds.),
Minorities and Politics (Albuquerque: University of New Mexico Press, 1969), p. 15.

‘Similarly frustrating were Greek politics followed vis-a-vis the Slavomacedonian minority residing in
northern Greece. P. Carabot, “Slavomakedones kair Kratos sten Ellada tou Mesopolemou™, Histor, 10
(December 1997), pp. 259.

"D. Biale, Power and Powerlessness in Jowish History (New York: Schocken Books, 1986), p. 6.



Jewish history should be written not only as a depiction of “large-scale processes”
which were occurring in different parts of the Jewish Diaspora and being beyond Jewish
control, but also through the emergence of Jews as anthropological subjects, “that is, as
social actors with identities, dispositions, and intentions who sought to find their way
and to construct their fate within [...] radically altered contexts and possibilities.””

Indeed, during the inter-war years Salonika Jews along with the rest of their
fellow Jews in Europe grew increasingly restless as far as their future was concemed.
Although the Paris Peace Conference in 1919 had sought to ameliorate through the
creation of the League of Nations the living conditions of all minorities living in post-
war Europe, the rise of totalitarian ideologies and the violation of minority rights
perturbed Jewish communities and their leaders all over Europe as to what their future
would be. Salonika Jews, n particular, started facing during this period the
consequences originating from the city’s annexation to the Greek state in 1912. All
Greek governments which rose to power during the inter-war period passed a number of
different laws which affected the educational, political and religious life of Salonika
Jews, thus bringing dramatic changes to their status. Facing such a cascade of new
conditions, Jewish political elites articulated their voices and sought to influence
accordingly the course of events. Their responses were commensurate with a variety ot
identities, dispositions, and intentions, as these had developed throughout the
community’s long history and the presentation of which 1s the goal of the introductory
chapter.

The principal characteristic of these voices was that they had direct relevance to

the 1deological designs and political attitudes existing among the Jews 1n the Diaspora.

Thus, some chose to advocate acculturation or even assimilation to the Greek

’P. Birnbaum and 1. Katznelson (eds.), Paths of Emancipation. Jews, States and Citizenship (Princeton,

New Jersey: Princeton University Press, 1995), p. 20.
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surroundings while others opted for a “revolutionary collective exit either in a

universalist Marxist or particularist Zionist dimension.”'"

Finally there were those who
followed their own 1individual destinies and emigrated not necessarily to Palestine but to
France, ltaly, Switzerland and South America, motivated by personal interests rather
than by 1deological commitments.

It was the arena of Jewish politics 1n inter-war Salonika which reflected best this
ideological fragmentation as 1t led to fierce struggles over the cultural and political
hegemony within the community. Given the very definition of parties as strategic and
adaptive actors constituting independent forces and being able to initiate change as well
as to alter the direction of the political system to their own advantage'' it becomes
obvious that the analysis of Jewish political parties in Salonika provides the 1deal field
for the scholar who wishes to promote an understanding of the Jews as cognitive and
self-motivated individuals. Throughout this period 10 Jewish parties were formed, by all
means, a large number for such a small community. This can be related to Sartori’s
observation according to which “1t does matter how many are the parties. For one thing,
the number of parties immediately indicates, albeit roughly, an important feature of the
political system: the extent to which political power 1s fragmented or non-fragmented,
dispersed or concentrated.” * Most of them had their own mouthpiece propagating each

party’s preferred courses of action and their own centres of power, both 1n Greece and

abroad.

"Birnbaum and Katznelson 1995: p. 31.

-~

"'G. Smith, “A System Perspective on Party System Change”, Journal of Theorctical Politics, 1/ 3
(1989), p. 356. Smith’s analysis of political parties refers to post-W WII liberal democracies. However. his
cceneral considerations on parties, party-formation and party-competition are applicable to a wider range
of political constellations, such as minority and local politics.

'"“(3. Sartori, “A Typology of Party Systems™, in P. Meir (ed.), The West European Party System (Oxford:
Oxford University Press, 1990), p. 317.
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Since the Jewish electorate played a decisive role in the ultimate distribution of
political power within the community, this thesis will not be a mere study of political
¢lites but will also consider wider societal trends existing amongst ordinary Salonika
Jews. It 1s a common-place amongst scholars that electoral choice and party politics are
intimately interwoven. Thus on the one hand, “the electorate does not act autonomously,
since voters are directly affected by the implementation of party policies, by the
mobilising efforts of the parties, and by the more general impact of parties on
society.”’” On the other hand, parties themselves often adopt their policies to meet the
expectations of potential voters while bearing 1n mind that “possible electoral benefits
have to be set against 1deological costs, and the failure to find the right balance may
lead either to electoral decline or internal disunity, even fragmentation.”'” In other
words the position of the electorate as determinants as well as receptors of party politics
creates a link between the nature of party politics and larger structural changes
happening 1n society.

In order to be able to reach conclusions on party politics and wider social trends
chapters four to seven will deal with the four main parties, namely the Zionists, the
Assimilationist/Moderates'5, the Mizrachi/Revisionists or Radicals and the
Communists. The choice of these four parties 1s in no way accidental but 1t 1s based on

qualitative criteria, and follows Sartori’s proposition that one should count only those

parties which are of relevance within a political system due to their “governing or

Smith 1989: p. 355.

“Ihid.: p. 350.

“Although the ideological discourse of this group did not favour assimilation pcr se but rather
acculturation (see Introduction of Chapter 5) this thesis will refer to this group as ‘Assimilationists’ or

‘Modcrates’ on the basis of their characterisation as such by their contemporaries.
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coalition potential™ or due to their “blackmail potential”.'® The Jewish Communists in
Salonika qualified for the latter while the other three parties stood for the former.

The three major variables which will constitute the main axes of the chapters on
the four parties are: party 1deologies, “the system of interactions resulting from inter-
party competition” and electoral choices.'’ These three variables acquired particular
importance during the numerous electoral campaigns which took place in Salonika from
1923 to 1930.

As had been the case in other Jewish communities, Salonika Jews did not step
back from history. The fact that they were a minority facing certain constraints did not
mean that they had no power at all and that their history was entirely conditioned upon
external forces and decisions of outsiders. Although 1t 1s true that on certain occasions
they were powerless vis-a-vis Greek policies, most of the time they were able to
exercise power, that is the “exercise [of] strength and authority within a collective
framework, informed by conscious political goals.”'” Hence, the two central questions
of this thesis are: How did Jewish political elites in Salonika exercise their share of
power? and, How did they define their political goals 1n the process of local politics? In
order to answer these questions, this thesis will touch upon issues of ideology and

o . . : . 19
political competition, which have long been neglected or even passed over 1n silence.

"“Sartori 1990: pp. 320-321.

As cited in Smith 1989: p. 349.

"*Biale 1986: p. 7.

A case in point was Moissis’ s encouragement “not to talk about painful stories” when referring to party
competition in Salonika. A. Moissis, “Ha-Tnua ha-Zionit Be-Saloniki Ve Bitar Kehillot Yavan”, m D.
Recanati (ed.), Zikhron Saloniki, Grandeza I Destruyicion de de Yeruchalayin del Balkan, (Tel Aviv: El

C:ommitato por la Edition del Livro Sovre la Communita de Salonique, 1972), p. 389.
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INTRODUCTION - FROM COMMUNITY TO MINORITY: THE CASE OF

SALONIKA JEWRY IN THE EARLY TWENTIETH CENTURY

Aron Rodrigue has argued that “the fortunes of Salonika Jewry followed those of their
Ottoman overlords™’ while Michael Molho, a Rabbi from Salonika, has maintained that
the “the fate [of Salonika Jews] came to be i1dentified with the fate of the city itself.”' [t
1s the fusing of the two statements that reflects best the history of Salonika Jews until
the annexation of the city to the Greek state in 1912.

[ndeed, the Pax Ottomana that lasted for more than three centuries had helped
the Judeo-Spanish communities of the Empire to preserve their existence as well as their
particular rehgion, culture and language (Judeo-Spanish). As will be shown, these
communities, notwithstanding their social and juridical infertority as non-Muslims,
lived under a relatively tolerant regime and their communal profile was shaped by their
contact with other groups of subject peoples within the Ottoman realm.” Any change
that took place within their milieu nfluenced their status, gave birth to new forms of
responses and opened new paths of existence. Consequently, as soon as the Empire
entered a period of non-reversible decline from the middle eighteenth century onwards,
Salonika Jews became receptors of a variety of path-breaking cultural and political
nfluences. The options the Jews took were dictated by the two basic and 1nextricably
interwoven trends of modernisation and nationalism that had developed within the

Empire as well as beyond it. In the light of these new developments emerged the

“'A. Rodrigue, “The Sephardim in the Ottoman Empire”, in E. Kedourie (ed.), Spain and the Jews. The
Sephardi Experience 1492 and After (London: Thames and Hudson, 1992), p. 177.
*'N1. Molho, /n Memoriam (Thessalonike: Jewish Community of Thessalonike, 1976), p. 15.

7

“A. Rodrigue, “From Millct to Mimority: Turkish Jewry”, in Birnbaum and Katznelson 1995: p. 239.

| 7



Alliance Israélite Universelle with its Franco-centred Weltanschauung, the Federacion
Socialista Laboradera, and the Zionist movement.

The annexation of Salonika to the Greek state in 1912, a case of transition from
an 1mperial context to the context of a nation-state, was destined to bring dramatic
changes to the status of Salomka Jews, thereby creating a situation which confronted
them with various dilemmas. This 1s not surprising when considering that the imperial

political setting represented a prototype of a multi-cultural or plural society which left

considerably more space and “freedom for the application of local or community laws

23 while the nation-state was based on the

and for the preservation ot local autonomy™,
creation of a homogeneous ‘ethnos’ achicved by cultivating via different agents a
feeling of national identity important for the survival of the state.”* Although it was not
until 1923 that Salonika Jews fclt heavy upon them the effect of this dramatic change, in
the period 1912 - 1923 certain events took place, which revealed the incompatibility
between the interests of the Greek state and those of the Jewish community, thus
rendering this period the ‘test tube’ of Greco-Jewish symbiosis 1in Salonika.

On 31 March 1492, three months after the capitulation of Granada which marked
the end of the Spanish Reconquista, the Catholic monarchs King Ferdinand and Queen
Isabella of Spain issued the Alambra decree which dictated that, unless Jews converted
to Christianity, they should leave their united realms. The promulgation of the decree
marked the culmination of the persecution against the Jews that had been going on tor at

-.','

. 2*
least three centuries.

2"I'iis definition has been suggested by D. Gadgil to cover both the multi-national states of the Roman
and the Ottoman Empires. D. Gadgil, “The Protection of Minorities”, in W. Mackay and A. \erdoot
(eds.), The Multinational Socieny (New York: Newbury House Publishers, 1969), p. 75.

13, Lewkovicz, © *Greece i1s my Home, but...” Ethnic identity of Greek Jews in Thessaloniki”, Journal of
Vediterranean Studies, 4/ 2 (1994), p. 227.

2For an analysis of the different reasons which led to the promulgation of the decree see E. Gutwirth,

“T'owards Expulsion: 1391-1492" in Kedourie 1992: pp. 51-91.
| &



The Ottoman Empire received a vast number of exiles from both Spain and
Portugal. Others went by sea to North Africa and thence to Italy. By that time the
Ottomans had consolidated their dominance over the Balkans while by the middle of the
sixteenth century they came to control the greatest part of the Middle East and North
Africa. Sultan Bayezid 1l himself, driven by political and economic considerations,**
encouraged the Jewish exiles to come to his Empirc and restart their lives.”’ The exiles
settled throughout the Empire; Salonika,2 S Constantinople, Edirne, and Smyma emerged
as the four major urban centres of the Balkans, where numerous Sephardim lived as
distinct groups alongside the other religious and ethnic groups of the Ottoman Levant
for four centuries.”” These Sephardi communities later accepted another wave of cxiles.

the conversos who fled Portugal after the establishment of the Inquisition there m

1547.%°

*As Pearson has pointed out, attracting “foreign ethnic or religious groups of a higher economic or social
standard in order to raise the national average and undermine the position of truculent resident groups”
has been one of the options available to dynastic Empires concerning the “geographical location of ethnic
minorities”. R. Pearson, National Minorities in Eastern Europe 1848-1945 (London: The Macmillan
Press, 1989), pp. 10-11.

*'B. Lewis, The Jews of Islam (Princeton: Princeton University Press, 1984), p. 50.

Sources testify that the origins of the Jewish settlements in Salonika date back to 140 BC, when the first
Jews came from Alexandria. They were mostly Romaniote Jews who spoke Greek. In the places where
the Sephardim settled, there were autochthonous Romaniote Jews, who had endorsed different
interpretations of Jewish religious law and different customs and cultural life in general. They stood n
conflict with the newcomers for a long time, but the latter managed to gain the upper hand and impose
their authority upon the ‘old guard’. E. Benbassa and A. Rodrigue, Juifs des Balkans. Espaces Judeo-

iheriques X1 e-NA siecles (Paris: Editions La Découverte, 1993), pp. 71-78. For the origins of the Jewish

presence in Greece in general see A. Nar, Keimene epi Aktes Thalasses... Meletes kai Arthra gra (en
Eviaike Koinoteta tes Thessalonikes (Thessalonike: University Studio Press, Ekfrase, 1997), pp. 158-19.
*Rodrigue 1995: pp. 238-239.

¥rerm used to characterise Jews who had converted to Christianity. Another term used was Marranos.

Benbassa and Rodrigue 1993 p. 30.
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Upon the arrival of the 20,000 Sephiardim in Salonika, they found few Jewish
residents.”’ The 1478 census shows a total absence of Jews in Salonika’” as the Ottoman
rulcrs had already apphed the policy of Sz'irgﬁnm and transferred them to
Constantinople.™ Thus, the Spanish exiles who came to the city found only some
Jlewish communities of Ashkenazi origin that had come to Salonika, from western and
central Europe. Despite the initial absence of any numerically substantial Jewish
presence 1n Salonika, the newcomers managed to regenerate the presence of the Jewish
clement of the city and made 1t thrive in all walks of life, thereby transforming Salonika
mto the ‘Jerusalem of the Balkans’. This is how the poet Samuel Usque chose to

characterise the city in his writings:

[t 1s the mother of Israel, which 1s founded on the basis of religion, [and
which] produces excellent plants and fruitful trees, like nowhere else 1n the

entire world. Its fruits are delicious because [1ts so1l] 1s being watered by the
rivers. Jews from Europe and from other countries, persecuted and expelled,

have come here looking for a shelter, and this city has received them with
love and cordiality, as if it had been our respectable mother Jerusalem.™

Until the mid seventeenth century hardly any ship entered the port of Salonika, from

. . : : . 16
which a family or a group of marrano exiles did not disembark.

As the passage quoted above has alluded to, 1t was the combination between

ecographic and political factors which accounted for the flourishing of the Sep/ardim in

U1 Ancel. La Macedoine. Son Evolution Contemporaine (Paris: Librairie Delagrave, 1930), p. 280.
“Benbassa and Rodrigue 1993: p. 69

This Turkish word means exile or deportation, or simply compulsory transfer from one place to
another.... It was more frequently imposed for reasons of state policy, because it was believed that the
interests of the Empire would be served better by transferring certain populations from one place to
another.” L.ewis 1984: p. 121

"Benbassa and Rodrigue 1993: p.69.

P As cited in ibid.: p. 07.
. Risal, La Ville Convoitée. Salonique (Paris: Librairie Academique, 1917), p. 191



Salonika. In particular, Salonika’s favourable geographic position as an opulent
continental city lying within the fertile valleys of the Vardar and Vistritsa and being
“the only noteworthy Mediterranean port for Balkan trade’’ allowed Salonika Jews to
involve themselves 1n trading activities thereby utilising the experience they had
brought with them from the Iberian peninsula. Their commercial dexterity, largely
involving trading ot food and war commodities, was boosted by their connections with
other commercial centres in Europe, that 1s New Christians in the Iberian Peninsula and

the Sephardi Jewish centres in northern Europe, Bordeaux, Italy, Constantinople, the

towns of the Levant and North Africa and created ““an important economic and social

338 - -
At the same time, the theocratic

network based on family ties, tradition and language.
political setting of the Empire which characterised the Jews, along with other non-
Muslims, as dhimmis® allowed the former to enjoy security as well as a high degree of
communal autonomy, thereby facilitating even more the development ot the urban skills
of the Ottoman Sephardim.m A case in point was the extremely successful involvement

of Salonika Jewry in the already existing textile industry. Indeed, not only did Salonika

Jews become the exclusive producers of the uniforms wom by the corps of the

Y"M. Mazower, “Salonika between East and West 1860-1912", Dialogos, 1 (1994), p. 100.

RN Ettinger, “The Modern Period”, n H. H. Ben-Sasson (ed.), 4 History of the Jewish People
(Cambridee Massachusetts: Harvard University Press, 1994), p. 734.

*In Muslim law and practice, the relationship between the Mushim state and the subject non-Muslim
communities to which it extended its tolerance and protection was regulated by a pact called /iimma, and
those bencfiting from this pact were known as ahl al-dhimma (people of the pact) or more brietly,
dhimmis.” The different communities had to recognise the superior status of the Muslims and Islam and
express their recognition “in the payment of the poll tax and obedience to a series of restrictions defined
in detail by the holy law.” Lewis 1984: pp. 21, 59-02.

“1owever, as H. Kamen has argued, being a wealthy town dweller was only one of the occupations of
the Jews, which varied substantially according to the place of their residence and the prevailing social
conditions. H. Kamen, “The expulsion: purpose and consequence”, in Kedourie 1992: p. 88, See also. A.

Mackay, “The Jews in Spain during the Middle Ages”, in Kedourie 1992: p. 34



Janissaries” but the capital tax on the community was regulated in the mid sixteenth
century according to the fabric with which the janissaries were supplied.42

[t was to be expected that the political and economic power which some
members of the Sephardim enjoyed was not viewed favourably by those who failed to
enjoy the same privileges, or even by their competitors.” These Jews were identified
with the power of the established order and the authority of the Ottoman ruler - what is
known as the “royal alliance™ Consequently, this relationship triggered feelings of
contempt n the local population which led to occasional eruptions of antisemitism most
frequently under the accusation of blood libel.**

The high degree of autonomy enjoyed by the Jews was reflected in the way they
organised their existence. All Spanish immigrants grouped around synagogues that
carried the names of the place of 0rigin.45 Each g¢group had its own spiritual leader
(haham) who was elected by an assembly of notables of the community. Charitable,
religious and cultural institutions were run by the community which also had 1ts own
burial site. school, seminary and court of law. The administration of the community was
jmplemented via ordinances (haskamoth) “which the Chief Rabbi enacted with the
council’s agreement” and whose raison d'étre was the maintenance of peacetful

relations among the members of the community, the dictation of its duties, obligations

“"I'he janissaries were the elite military corps constituted of Christian boys who had been taken away

‘rom their families according to the devshirme system, then converted to Islam and finally recruited 1nto

the Ottoman army. Rodrigue 1992: p. 163 and Lewis 1984: p. 133.

**Benbassa and Rodrigue 1992: p. 108.

YLewis 1984 pp. 131-139.

or an analysis of Christian antisemitism in the Ottoman Empire see S. Shaw, “Christian Antisemitism
in the Ottoman Empire”, Bebbeten, Cilt: LIV Sa 211, Aralik (1990), pp. 1073-1149 as well as J. Barnat, ™
‘Blood Libels' in the Ottoman Empire of the Fifteenth to Nineteenth Centuries”, in S. Almog (ed.).
Antivemitism Through the Ages (Oxtord et al.: Pergamon Press, 1988), p. 419.

“For a history of the Salonika synagogues, see Nar 1997: pp. 11-119.
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and rights, and, finally, the preservation of order, discipline, decency and morality.*
There was also a committee responsible for gathering the necessary resources, which
would suffice to pay the taxes of the community. The latter in order to cover the costs
for the running of 1ts own mstitutions had imposed a special tax on its members, the
pesha.”’’ Finally the issues of “marriage, re-marriage, repudiation, pensions, inheritance
and the re-marrage of a widow by her brother-in-law” were dealt with by the court that
carried the name Bet/i Din and which consisted of three judges (dayvanim) and a
recorder.™

However, from the early seventeenth century Salonika Jewry experienced a
oradual decline as the result of the multi-faceted decay of the Empire. In 1ts imterior.
central rule represented by the sultans was seriously undermined by the arbitrary
covernance of powerful and greedy local overlords, whereas a simultaneous price
inflation- stemming from the flow of Spanish bullion- disrupted the financial system. At
the same time, the discovery of new commercial routes by European powers enhanced
the latter’s role in the Ottoman economy and deprived the Jews of their intermediary
role. They were replaced by the English, the French and the Dutch, to whom the
Ottomans gave certain commercial privileges through the signing of the capitulation
trcaties. Finally, the parallel ascendance of Greek and Armenian elites challenged even
more the dominance of the Jews 1n trading relations with the West.”” As a result, the
hitherto profitable textile industry of Salonika proved unable to compete with the more

advanced English textile industry which flooded international markets with English

4] Nehama. “The Jews of Salonika in the Ottoman period”, in R. D. Barnett and W. M. Schwabs (cds.),
I'he Western Sephardim (London: Gibraltar Books, 1989), pp. 210-211.

Y“An annual tax on the supposed capital or, failing that, on the annual profits which a tax-payer was
normally supposed to realise.” Nehama 1989: p. 213.

Wibid. p. 213

YRodrigue 1992 p. 177.
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cloth and made the Salonika textile industry to go “into a serious decline surviving as a
pale shadow of its former self until the ninetcenth century.”ﬁ“

[t is against the background of a profound crisis experienced by the community
as well as of important intellectual developments, connected with the shock of The
Expulsion and encouraging the spreading of messianic hopes throughout the Sep/iardim,
that the movement of Sabbateanism erupted in the mid seventeenth century.”’ Shabbetai
Zevi, claiming to be the true messiah, came from Izmir to Salonika in 1657. He was
received enthusiastically by many Jews who “stopped work and sold all their
belongings in preparation for the ingathering of the exiles in the Holy Land.” While
initially tolerated by the Ottoman authorities, some of Shabbctar Zevi’s opponents
pointed to the officials the revolutionary danger of his enhanced popularity. Alarmed by
this prospect, Sabbetai Sevi was asked in 1666 to choose between conversion to Islam
and death, whereupon he became a Muslim.™ Along with him, some 300 Jewish
families converted to Islam. These converts formed the donme (Turkish for the word to
turn) and until the beginning of the twentieth century, approximately 20,000 dénme
resided in Salonika.™

With the rise of the nineteenth century new dramatic changes awaited the life of
Salonika Jews whose status altered significantly as a result of the enhanced and

omnipotent presence of the West in the Ottoman Empire. “Both the modernising

reforms [known as Tanzimat] instituted by the Ottomans and the creation of ncw states

M hid

Ybid.: p. 178. Biale's interpretation of the Shabbetaian movement does not accept it messianic
dimension. On the contrary, he attributes to it the “urge to set up a Jewish state somewhere i the
Diaspora, without any direct connection to the messianic desire for a future rencwal of sovereignty n the
.and of Israel.” Biale 1986: p. 84.

“Rodrigue 1992: p. 178.

'\ Papacosma, “The Sephardic Jews of Salonika”, Midstreant, XXIV (1978), p. 11.

24



in areas where Ottoman rule fragmented were the result of the massive incursion of

triumphant western might into the region.”™”

Of exceptional mfluence upon the instigators of the reforms proved to be the
ideas of civic equality and religious tolerance, as these were propagated by the French
and American Revolutions, as well as the emergence of the nation-state as the only
viable political entity of post-revolutionary EurOpe.55 In the hght of these cataclysmic
developments in the West, Ottoman officials embarked upon the Tanzimar imperial
rescripts which sought to revive the decaying Empire, by building a centralised state
based on the principles of rationalisation and organised along a central bureaucratic
system able to contain the dangerous centrifugal local forces.” It was in 1839 with the
Hatti Serif of Giilhane that a certain degree of equality between “believer’” and
“unbeliever” was ngarz111teed.57 The decisive step was the reform decree of 1850
(Islahat Fermani) which - inter alia - consolidated the equality of non-Muslims, and
declared that all citizens of the Empire were eligible for admission to public offices as
well as to civil and military schools independently of their religious }:)ersuasion.58
Moreover, the 1856 decree asked non-Muslims to reorganise the system of their
communal administration. As a result secular leaders gained a major say in the decision
making within the community and the religious leaders became its official
representatives. In 1869 a new law was passed which “formulated explicitly the new

conception of Ottoman citizenship which included all the subjects of the Sultan.” The

“Rodrigue 1992: p. 180.

“The end of the eighteenth century witnessed the creation of a new American Republic with a
constitution that institutionalised free admission to offices, independently of religious persuasion; during
the same period the French National Assembly abolished all legal barriers to ciuzenship “affecting
individuals of the Jewish persuasion.” Birnbaum and Katznelson 1995: p. 3.

Rodrigue 1995: p. 241,

Mibid. p. 242,

“Benbassa and Rodrigue 1993: p. 140.



outcome of these legal developments was that the status of the Jews as dhimmi was
dealt a fatal blow while the reorganisation of the miller admimstration, which withheld

its authority, “added legitimacy to group identity and jeopardized the creation of a
united Ottoman citizenry.” This was of particular importance for the Jewish subjects
who, lacking the support of a government or a state, perceived the community as the

only legal milieu of their existence.®

It was the field of education which reflected best the novel influences brought
about by nationalism and modernisation. New schools were build by Greeks,
Bulgarians, Serbs Romanians, Italians, French and English, each one fighting a bitter
war for the propagation of national and religious interests.”’ Increased preference for
these new establishments were shown by Salonika Jews. As a result more than 3,500
young Salonika Jews at the beginning of the twentieth century were attending the two
French schools (Mission Laicque Francaise, College des Freres des ecoles Chretiennes
Jean Baptiste de la Salle)®” and the two Italian schools Royal College for Boys and
Girls’ Royal College.®

In parallel to these western-inspired developments implemented by the Ottoman
officialdom. the status of Salonika Jews was also affected by initiatives taken by
western ‘emancipated’ Jews themselves who, as powerful individuals or as organised
groups, tried throughout the nineteenth and early twentieth century to ameliorate the

situation of their fellow Jews in the rest of the world.”” Although their efforts were

“Rodrigue 1995: p. 181.

"“"Benbassa and Rodrigue 1993: p. 171.

“'P. Agratiotou-Zachopoulou, Scholia tes Thessalonikes (Thessalonike: lanos, 1997), pp. 132-133.
“Ibid.: p. 139.

“Ihid.: p. 147.

“Lor a discussion on the term ‘emancipation’ see J. Katz, “The Term ‘Jewish Emancipation’. Its Oriuin
and Historical Impact™ in A. Altmann (ed.), Studies in Nineteenth-Century Jewish Intellectual History

(Cambridge, Massachusetts: Harvard University Press, 1964), pp. 1-25. In Irance the emancipation of the
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inspired by the humanitarian work and the vision of the Universal Evangelical Alliance
established in London in 1865, what they emphasised was the particular Jewish identity
of their fellow Jews thereby seeking to prevent them from joining the ranks of
Protestantism.” The Damascus Affair in 1840 occasioned the first instance of collective
action undertaken by the Jews in the West on behalf of their fellow Jews in the East.”® A
great many articles circulated in the Jewish press all over Europe which depicted as
alarming the situation of Oriental Jewry and underlined the need for regeneration.”’ In
1858 the concern of western Jewry for their fellow Jews grew further as a result of the
Mortara Affair in Italy.”® In order to organise their intervention emancipated French

Jews established the Alliance Israélite Universelle in Paris in 1860 (hereafter AlU)

Jews was achieved in 1790 and 1791 when the French Revolution “abolished the juridically accepted
Jewish ‘natton’ ', Rodrigue 1995: p. 239. Another fruit of the French Revolution was the implication 1t
had upon the status of Dutch Jewry, who gained full emancipation by the decree of 2 September 1796
passed by the first National Assembly. H. Daalder, “Dutch Jews in a Segmented Society”, in Birnbaum
and Katznelson 1995: p. 42. In Germany the road to civic equality was a gradual process that bore its fruit
since 1871. In England after successive gains Jews were conceded as late as 1858 the “last civic right....
that of sitting in the House of Commons.” “In Italy there was a first emancipation period under French
aceis”, and a second one in 1848 when the Jews actively participated in the nationalist movement in
Piedmont, proving themselves “not {to be] alien to the new modern state but implicated integrally with 1ts
fragility and fate.” Birnbaum and Katznelson 1995: pp. 24-25.

“*A. Chouraqui, Cent Ans d'Histoire: L Alliance [sraélite Universelle et La Renaissance Juive
Contemporaine (1860-1910) (Paris: Presse Universitaires de France, 1965), p. 27.

00rla Jows of Damascus in 1840 were accused of having murdered a Capuchin friar for religious
purposes. Many Jews were arrested, others were tortured while some died. The French consul complied
with the Syrian authorities, helped in the diffusion of the charges of the monastic order, and was later
backed by his government. Western Jewish notables, e.g. members of the Rothschild family, Moses
Montefiore and Adolph Crémieux. summoned their efforts to voice their opposition against the unjust
accusations. D. Vital, The Origins of Zionism (Oxford: Clarendon Press, 1990). p. 14 . See also Jonathan
Frankel. The Damascus Affair. ‘Ritual Murder', Politics, and the Jews in 1840 (Cambridge: Cambridge
University Press, 1997).

The Archives Isradlites (1840) in France, the Voice of Jucob and the Jewish C hronicle (1841) 1n
I:ngland appeared in the light of the Damascus affair. Benbassa and Rodrigue 1993: p. 151.

% An Italian Jewish boy called Edgardo Mortara was secretly baptised, snatched away from his parents

and handed over to a monastery. Biale 1986: p. 124.
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which thus added to the list of international movements which came into being in the
second half of the nineteenth century.”” The AIU assigned to Charles Netter, Elie-

Aristide Astruc, Isidore Cahen, Eugene Manuel, Narcisse Leven and Jules Carvallo the

"% which included the setting up of a network of

accomplishment of its universal vision
primary and secondary schools in northern Africa and the Near East,”' profiting thus
from the Tanzimat edicts that had favoured the opening of schools.”” By 1913 the AIU
ran 183 schools with 43,700 pupils attending a programme of French-oriented
instruction, which emphasised the importance of French culture for the overall
programme of Jewish regeneration and underlined in a bombastic tone that 1t was “...
Paris where the Jewish civilisation should establish its joint co-operative council and

> The syllabus also contained the teaching of the history of the

hold 1ts meetings.
Jewish people as well as that of the Jewish religion and the Hebrew language.”

Being a major urban centre with a compact Jewish population, Salonika could
not have escaped the attention of the AIU which set up its first school for boys there in
1870.”” The schools run by the teachers of the Alliance sought to propagate the
assimilationist doctrine and to encourage the complete integration of the Jewish
population in the environment of the host country. The high standard of teaching

methods and the acclaimed quality of its staff rendered Alliance a pivot around which

evolved and developed the overall educational life of Salonika Jewry. Indeed, Alliance

“’Along with AIU one could cite the Freemasonry which secretly expanded its activities all over Europe;
the formation of the Socialist ideology under the influence of Fourrier, Saint-Simon, Proudhon; the

creation of the First International in 1864 by Marx and Lassalle and the founding of the Red Cross In

1860 by Henri Dunant. Chouraqui 1965: p. 20.

"For an elucidating biographic account of these individuals see Chouraqui 1905: pp. 30-41.
""Benbassa and Rodrigue 1993: p. 165.

’Risal 1917: p. 241.

> As cited in Chouraqui 1965: p. 27.

"Benbassa and Rodrigue 1993: p. 165.

"“Mazower 1994: p. 112.
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exerted a profound influence upon the seven Jewish communal schools (Talmud Torah,
School of Baron Hirsch, School of Regie Vardar, School of Agia Paraskevi, School of
Kalamaria, School in Quarter 6, Schools of Kazes) and upon five other private schools
(Gattegno, Alcheh, Bernadout, Meir Pinton, Solon Tzachon).76 As the fifth chapter will
show, the Alhance played a very important role in shaping the cultural, social and
political life of Salonika Jews before and after the community’s annexation to the Greek
state.

In addition to the Alliance establishments there was also the Hilfsverein der
Deutschen Juden, a German-Jewish organisation founded in 1901 for the amelioration
of the conditions of the Jews in eastern Europe and of the Orient. This move, which was
considered the German answer to the French-inspired programme of emancipation, was
encouraged by the Kaiser himself who considered the Oriental Jews as important allies
for the implementation of his Drang nach Osten policy. The latter was 1n need of a
population willing to support the flow of German capital in the Ottoman lands and 1t
was the Jews who assumed eagerly this responsibility.77 This 1s the background of the
establishment of the first school in Salonika by the Austro-German railway company 1n
887 aiming at training the staff.”®

The establishment of intellectual centres constituted just one aspect of the whole
network of relations that linked the recipients with their foreign benefactors. There were
local forces at work among Ottoman Jewry that assisted the educational work of the
Alliance establishments because of their close commercial ties with the West, which

madc even more urgent the need for modern education, with special emphasis on the

70

Agrafiotou - Zachopoulou 1997: p. 136.

M. Oke, “Young Turks, Freemasons, Jews and the Question of Zionism in the Ottoman Empire (1908-
1913)”, Studies in Zionism, Vol. 7, no 2 (1980), p. 207.
"Mazower 1994: p. 116.

29



teaching of foreign languages (French and Italian) and secular subjects (mathematics
and geography). In Salonika a group of foreign Jews called Francos, most of them of
[talian origin who had settled in the Levant on account of their trading activities,
welcomed and buttressed the educational efforts of the Alliance.”” The latter, 1n addition
to their educational work, could bring the Francos into contact with foreign commercial
agents, helping them to moderate the 1solation that the ethnic division of labour had
imposed on them thus enabling them to compete with the other economic élites of the
city, the Greeks and the Armenians, who had managed to ascend in the Ottoman
bureaucratic and commercial world.*

Last but not least, the influence of the Alliance was also evident in the spirit of
communal solidarity reflected in the existence of an advanced system of communal
welfare amongst Salonika Jewry. By the end of the nineteenth century, there was a
hospital and a dispensary as well as specialised organisations such as the Yec/oua
Verahamim, which saw to the distribution of coal and foodstuffs to destitute families.
The medical care of the poor was guaranteed by the generosity of various charitable

organisations which embodied the humanitarian principles of the Alliance teachers. By

"The origins of the Francos date back to the end of the sixteenth century when persecuted Jews found
refuge in Livorno. The influx of Jews as well as of other persecuted groups (Catholics from England,
Moors from Spain, Spanish and Portuguese Marranos) went on throughout the 16th and 17th century
rendering Livorno a prospering port able to compete with Salonika and Venice. During the 18th century,
Livornian Jews settled in Salonika, where they enjoyed foreign protection, and assimilated western
culture. Because of their holding foreign citizenship, they did not have to pay taxes raised both by the
community as well as by the Ottomans; moreover, they could enjoy the benefit of guarantees and
“privileges granted to foreigners by the capitulations regime: consular protection, fiscal facilities, and all
kinds of immunities. The connections that they possessed with foreign communities (Trieste, Venice,
Ancone. Genoa, etc.) ensured them a dominant position in the Salonika market”. P. Dumont, “The Social
Structure of the Jewish Community of Salonika at the End of the Nineteenth Century”, South-eastern
Europe, 5/ 2 (1979), p. 56.

®'B3enbassa and Rodrigue 1993: p. 118, pp- 153-154.
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providing for the needy, the effort was made to contain social discontent which might

endanger the community’s unity.gl

The rapid change of the profile of the city during the last decades of the
nineteenth century worked for the benefit of the Jewish economic élite of Salonika.
Although around the middle of the nineteenth century the economic life of Salonika did
not tare well, two decades later there was a substantial increase in the city’s shipping
acuivity. The construction of a network of railways that connected Salonika to
Constantinople and also to Vienna and Paris through Serbia and Bosnia stirred up the
cconomic activity of the area but at the same time “exposed the fragile condition of the
Macedonian economy.”™ A number of public works undertaken from the late 1860s
onwards by Sabr1 Pasha, the governor of the city, led to the urbanisation and
modernisation of the city, which was endowed with “street-sweepers, a distribution
network of drinkable water, a gas lighting system (1890). electrically propelled
tramways (1893), theatres and cinemas”.™ During the same period the first theatrical
pieces 1n Judeo-Spanish were performed 1n Salonika.”™ The increase of the population is
indicative of the development of the city; at the end of the nineteenth century, the total
population was around 120,000 people, including 60,000 Jews, 25,000 Moslems

(together with the donme), 20,000 Greeks, 10,000 Bulgarians, and 5,000 of various

L;

r

. - Y
other nationalities.

As striking as the numerical predominance of the Jewish community was the

social composition of its members who “‘encompassed the entire spectrum of a fairly

*'Dumont 1979: pp. 47-48.

“\lazower 1994 p. 110.

“Dumont 1979: p. 33.

“y' . Kerem, “The Greek-Jewish Theater in Judeo-Spanish, ca. 1880-1940", Journal of Modcrn Greck
Studies, 14 (1996), pp. 32-33.

“Dumont 1979: p. 34.
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industrialized urban class structure, from bourgeols to proletarian and
lumpenproletarian”.*® The Francos, who constituted part of the Jewish aristocracy,
profited from the development of the city and amassed huge fortunes. The Allatini
excelled 1n international commerce and banking ventures and, together with the
Modiano, they tfaded In cereals and the production of flour. Their activities culminated

in the establishment of the first large flour mill in Salonika in 1857. They also invested

in the tobacco trade and together with their foreign partners established the Banque de
Salonique.®’ The families of the Capandj1, Jehiel and Bensussan set up a lingerie factory
in 1911 while Modiano and Fernandez founded the famous Olympos distillery.®® Out of

a total of more than fifty large enterprises in Salonika thirty-eight were run by Jews -

who also specialised 1n imports and exports - eight by démme and another eight by

Greek families.

The remarkable economic prosperity of the city which had attracted foreign
capital in raillway construction and the trade sectors created new needs that were to be
covered by white collars workers. The latter, known as the medianeros - trade agents,
brokers, small bankers, retailers, etc.- were either educated at the Alliance schools or
studied abroad, and constituted a motley group of people and specialisations which

helped Salonika to become one of the main trading centres of the Near East from the

80G. Th. Mavrogordatos, Stillborn Republic. Social Coalitions and Party Strategies in Greece, 1922-19306
(Berkeley. University of California Press, 1983), p. 254.

7This bank was set up in June 1888 with the co-operation between the brothers Allatini and the three
banks Comptoir d'Escompte de Paris, Banque Imperiale et Royale Privilegiée des Pays Autrichieis.
Banque de Pavs Hongrois. The base was in Salonika but in 1909 was transferred to Constantinople. E. A.
Chekimoglou, Thessalonike Tourkokratia kai Mesopolemos (Thessalonike: Ekfrase, University Studio
Press, 1995), pp. 226-227.

““Benbassa and Rodrigue 1993: p. 162.

“Dumont 1979: p. 56.
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late nineteenth century onwards.”” Finally, the economic development of the industrial
sector of Salonika and its suburbs gave birth to the formation of a strong working class,
the only proletarian force of the whole Sephardic world which organised itself in 1909
in the Federacion Socialista Laboradera.” Tt is the last chapter of the thesis that will
explore the 1deology and politics of Salonika Jewish Socialists- and from 1920 on
Communists- from the early twentieth century until 1936 when the establishment of the
Metaxas’ dictatorship suppressed all sorts of political activities.

Within each of the three major “classes” - aristocracy, middle class, lower class -
into which the Jewish community can be roughly divided, there existed a number of
heterogeneous social groups. Indeed, these “classes’ rarely constituted unanimous blocs
and on a number of occasions 1deological and political cleavages created factions and
clans. The old and powerful families of the Nahmias and Covos competed for judicial
and religious power, whereas among the notables the parties of modernists and
traditionalists triggered off many disputes over communal issues.”” The involvement of
lay members of the community in educational matters caused increasing tension
between the traditionalists - as they were expressed in the rabbinical authority - and

their opponents. The first came to realise that they were losing ground for the sake of

YIbid.: p. 58.

" According to Risal, there existed at the beginning of the twentieth century “two spinning muills, one
model mill, one brick factory, two breweries, about ten soap factories and, especially, important plants for
the processing of tobacco.” As cited in Dumont 1979: p. 33. However, notwithstanding the overall
amelioration of the economic situation of the Jewish community, there was at the bottom of the social
ladder “a crowd of peddlers, hawkers on the brink of destitution, an industrial proletariat in 1ts formative
age, and important disinherit element composed of porters, water carriers, donkey drivers and domestic
servants’. /bid.. p. 40.

»2Ibid.: p. 55.
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modernisation and progress, a situation which had many similarities with that prevailing

in the Greek and Turkish communities of the city.93

An 1ndicative picture of the internal disputes that tore the community apart can
be drawn from the circulation of newspapers and journals of different affiliations. One
could cite selectively La Epoca, written in Judeo-Spanish and first published in 1878 by
Saadi Halevi.”* This paper was “the mouthpiece of the liberal Jewish bourgeoisie until
Its demise 1 19127, Its opponents, E/ Avenir (1897) and the periodical Revisia Popular.,
also published in Judeo-Spanish first supported the religious opposition and later won
the Zionist tendency over.” In 1895 the first French-speaking newspaper, called
Jouwrnal de Salonigue, made 1ts appearance in Salonika. In 1900 and 1909 two more
French-speaking newspapers were published by Salonika Jews, Le Progres de
Salonique and L Independant. During the same period La Solidaridad Ovradera marked
the beginning of a long publishing activity on behalf of the Jewish-dominated
[“ederacion. In 1912 the socialist weekly was renamed Avante, which continued to be
published until 1934.7°

Thus the dawn of the twentieth century found the Jewish community of Salonika
undergoing a modernisation process at the same time as the other ethnic groups of the
city. By that time all the prerequisites were present for the setting up of different
Masonic lodges in Salonika. The first and foremost was the presence of a flourishing

middle-class that carried many of the trappings of a European life-style, both 1n their

""Mazower 1994: p. 111,
"For a brief account on the publishing material and the political orientation of Epoca see R. Molho, "Ta

Ispanoevraika sten Kathemerine Zoe tes Thessalonikes”, Ta Historica, 15/ 28-29 (June-December 1998),

pp. 129-131.
*)51\_;1320\3*;’{31' 1901 | 18
(

Apart from these major publications once could also cite journals of a minor importance, such as

Selanik Ahali, El Tzornal del Lavorador, La Nation, Emparsial, La Libertad, La Tribuna Libra. La
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sccular and their religious activities.”” Moreover, there was a flourishing bourgeoisie. a
network of remarkable primary and secondary schools, a mature and active
Intelligentsia as well as an effective network of transport and communication (maritime
lines and railways) with the outside world. Amongst all the Masonic lodges the most
interesting - on account of its exclusively Jewish membership - was the lodge | eriras
which contributed occasionally to the maintenance of charitable institutions, scholarly
establishments and last, but not least, assisted the community in case of fire, economical
crisis, epidemics, flooding, etc. Established in 1904 under the auspices of the Grand
Orient de France, 1ts founding members Isaac Vita Modiano, Isaac Rabeno de Botton,
lacob M. Mosseri, David Joseph Cohen and Paul Isaac Modiano were all Jewish
notables. By 1908 four Greeks, two Armenians and around 15 Muslims joined in
without however erasing the predominance of the Jewish element.”

The lodges were also the suitable arena for the Young Turks to conduct their
clandestine activities, since they operated under the capitulations regime and thus were
free from the penetration of Ottoman police. By overthrowing the absolutist regime of
Abdul-Hamid 11 and reintroducing the 1876 Constitution, the Young Turks thought that
parliamentarism would succeed in impeding the national-separatist movements and at
the same time prevent the foreign powers from interfering “in the affairs of the Empire
on behalf of [their] minorities.” Although many of the liberal declarations voiced by
the Young Turks were never implemented, one cannot fail to observe that at the outset

this liberal atmosphere created great enthusiasm amongst the subject peoples of the

Revista Popular and “Oriental”. There were also satirical newspapers such as El Pountson and EI
Nirbats. M. Kandylakes, “O Evraikos Typos tes Thessalonikes™, Parateretes 25-26 (1994), pp. 112-114.
""Mazower 1994 p. 114,

"P. Dumont. “la Franc-maconnerie d’Obédience Francaise a Salonique au Début du XXE Siecle’.
Turcica, 16 (1984), pp. 67-73.

"Oke 1986: p. 202.



Empire who saw in 1t a chance to claim their rights. The principal motto of the Young
Turks was that simce all Ottoman minorities would be represented in the parliament.
they would have the opportunity to express their grievances through peaceful means. As
long as the ethnic groups were satisfied with their political life in the Empire, there
would be no reason for European powers to intervene in the domestic politics of the
Empire.

Without wishing to downplay the importance of the overall policies of the
Young Turks, when one focuses on the change they brought to the status of the
minorities one 1s confronted with a paradox: namely, that while the granting of civil
rights to the ethnic groups of the Empire aimed at keeping them under the Young Turks’
control, the minorities took advantage of this atmosphere of politicisation and liberalism
and claimed their freedom {rom Ottoman rule. The proclamation of the Constitution of
1908 was followed by the national mobilisation of Greeks, Albanians, Arabs, Kurds and
Circassians who through the setting up of nationalist clubs aspired to propagate their
claims.'” As far as the Jews were concerned, the same years witnessed the spreading of
the Zionist ideology amongst the Jewish population in Salonika. Indeed, Zionism was
both a ‘political’ and a ‘national’ option since 1t could provide many Jews with the
possibility of emancipating themselves from the oligarchic rule of communal notables
and/or of confirming their national identity. The Zionist movement 1n Salonika had to
wait for the annexation of the city to Greece in 1912 in order to achieve considerable
progress and expansion.

After the turmoil of the Balkan Wars which established the status of Macedonia

as a casus belli amongst the states of the Balkans, Greece emerged as the big winner. It

"Crhid. p. 203.
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anncxed approximately 50 per cent of the Macedonian region = thereby promoting
substantially its nationalist vision known as the Great ldea (AMcgale Idea).'” Indeed, the
Greek state increased 1ts termtory by 70 per cent, while “its population rose from
2,800,000 to 4,800,000.”" However, the new citizens of the so-called New Lands,
were far from being ethnic Greeks, since these territories were inhabited by substantial
numbers of Slavs, Mushims (mainly Turks) and Vlachs, let alone the compact Jewish
population of Salonika numbering by that time 70,000 people.'” However, it would
take ten years of constant fighting and internal political turmoil until the Greek
governments of the inter-war years placed the minority issue at the centre of their
political agenda. Nevertheless, the interim period proved a ‘test tube’ for Greco-Jewish
relations, thereby providing useful insights for the years to come.

For one thing, the annexation of Salonika to the Greek state was interpreted 1n
unfavourable terms by many Jews who saw 1n 1t a threat to their commercial interests.
In particular, the 1solation of the city from 1ts commercially mmportant Balkan
hinterland, representing a market of four million people as well as the emerging
importance of the new ports of Volos and Piraecus over Salonika, spelled troubles for the
lews’ economic dominance. On the other hand, the issue of the huge debts owed to

Jewish merchants by the Turks was likely to be left unsettled, the precedent for that

U1 Kofos, “National Heritage and National Identity in Nineteenth- and Twentieth- century Macedonia™

in M. Blinkhorn and Th. Veremes (eds.), Modern Greece: Nationalism and Nationality (Athens: Sage
[liamep, 1990), p. 115.

e Great ldea was coined by loannes Kolettes, a Hellenised Vlach, in 1844 during his speech before
the Greek constituent assembly. It was his firm belief that the recently established Grecek kingdom had to
be enlarged in order to incorporate other unredeemed Greeks who still lived under the Ottoman rule. R.
Clovy, A Concise History of Modern Greece (Cambridge: Cambridge University Press, 1992), p. 43.

" 1hid.: p. 83.

"bid.: p. 85.
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being the anncxation of Thessaly.'® Finally, the antisemitic incidents which took placc
once the Greek troops cntered the city created a hostile atmosphere which poisoncd the
rclationships between the Christians and the Jews.'™ In light of these shatterig cvents
the publishing activity amongst Salonika Jews was greatly enhanced. Amongst the
newly-appeared newspapers one could cite La Vardad, La Boz de Pueblo, El Ticmpo,
ot 107

On the other hand, the Greek state was perturbed by Salonika’s geopolitical
importance and muxed ethnic composition, which were potential pretexts for
neighbouring regimes to lay irredentist claims to the area. Being thus in a precarious
position, the Greek state embarked upon the first stage of a modernising process a vital
aspect of which was the Hellenisation of the newly-acquired city as a means to
discourage any of the aforementioned irredentist programmes. As in the case of
Romanian nationalistic policies, Greek officialdom would seek to Hellenise Salonika’s
economic and demographic profile thereby changing the status quo of the Jewish

: : , . 108
community and engendering cardinal changes n 1ts overall profile.

Thus on 3 January 1913, a memorandum prepared by Jewish communal leaders
affirmed that the best solution, from the Jewish perspective, was that Salonika should be

annexed neither to Bulgaria nor to Greece and should come under international

'R Molho. “The Jewish Community of Salonika and its Incorporation mto the Greek State 1912-19",
VMiddle Eastern Studies, 84/ 4 (1988), pp. 392-393.

oGee K. Skordvles, “Réactions Juives a I’Annexion de Salonique par la Grece (1912-1913)", i loannes
K. Hassiotes (ed.), The Jewish Communities of South-castern Europe (Thessalonike: Institute for Balkan
Studies, 1997). pp. 501-510, and R. Molho, “Popular Antisemitism and State Policy in Salonika during
the City’s Annexation to Greece”, Jewish Social Studies, 50/ 3,4 (1988-1933), pp. 253-204.

""Kandylakes 1994: pp. 114-115.
N1 Levene, War, Jews and the New Europe (Oxford: Oxford University Press, 1992), p. 170.
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% Swiss and Belgian experts would be responsible for public safety and the

auspices.
administrative organisation. Finally all nations would have access to the port which
would be free and neutral. The plans for the internationalisation of the city were warmly
reccived not just by Zionist circles in Salonika who considered it a way to preserve the
lewish character of the city and to avoid the danger of the Hellenisation process: this
plan made a favourable impression on official quarters of European diplomatic circles
as well as on prominent leaders of international Zionist circles, who did not want
Salonika to lose 1ts Jewish character. However, political and economic differences
among the countries interested in the internationalisation scheme as well as the mutual

suspicion between the Balkan states and the breaking out of the Second Balkan War 1n

July 1913 brought the scheme to an end. The treaty signed between Turkey and Greece

on November 14 after the Second Balkan War ceded Salonika to the Greek kingdom.'"

In the meantime, the Greek authorities strove to allay Jewish fears thereby
creating a favourable image of the country amongst the Great Powers, particularly
France and England, whose support was necessary for Greece to proceed with 1ts plans
for modernisation and with its territorial ambitions.''' Not only did the Greeks appoint
officials who gained the trust of the Jewish community, but in December 1912 they
offered official assurances to representatives of the AIU to the etfect that the Jews’
rights would be respected. More specifically, the Greek government would strive “to

favour the commercial enterprise of their new citizens whom they recognise as

important elements of public prosperity”. In July 1913 loannes Gennadius, the charge

"The donme of Constantinople, competing with the Greeks, sent money to Viennese circles so that the
latter would intervene in favour of the internationalisation scheme. Document no 13730, 1914, A/Politike,
HAGIM.

N M. Gelber, “An attempt to internationalize Salonika”, Jewish Social Studies, 17 (1955), pp. 105-
120 Sce also R. Molho, “Thessalonique aprés 1912. Propagandes étrangeres et la communauté juive’,

Revie Historigue, 287 (1992), pp. 127-140.
"M Cloge 1992: p. 87.
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d 'affaires in London, gave similar assurances to the Conjoint Foreign Commuttee of
British Jews''= while in the Peace treaty with Turkey in 1913, Greece pledeed herself to
“scrupulously respect” not only the “life, honour and religion™ ot the inhabitants of the
ceded territories, but also their “customs™. Finally, similar assurances were given by
Eleftherios Venizelos, the current Prime Minister, 1n a letter he addressed to the editor

of the Jewish Chronicle in London on 5 January 1913.'1°

World War I and internal Greek politics complicated the situation for the Jews.
even more so since the situation of the country was far from providing guarantees of
political stability and economic prosperity. By 1915 the Greek populace was politically
divided between the supporters of Venizelos, who favoured mtervention in the War on
the side of the Entente, and those of Constantine I, who advocated continued neutrality.
Venizelists concentrated their forces in Salonika, while at the same time, the city
became the disembarkation point for over 150,000 Allied troops trom October 1915
onwards. The British and French forced Constantine to leave the country in June 1917,
some days later Greece under Venizelos entered the war officially.

While the war was raging, the Jews of Salonika, who had been touched and
motivated by the American initiative taken in March 1916 n Philadelphia to create an
American Jewish Congress aiming at ameliorating the hiving conditions of the Jewish
Diaspora, convened their own first congress. Its goal was to draft a memorandum the

main points of which would define their stance during the future Peace Conference and

">The Conjoint Foreign Committee of British Jews was set up in 1878 and consisted of the Board of
Deputies of British Jews and the Anglo-Jewish Association. In December 1917 the *Conjoint ceased to
exist and its previous ‘diplomatic’ role was played by the Joint Foreign Commuttee. Levene 1992: pp. 2-0

and 154-157.
"3 Archive of the Board of Deputies of British Jews (hereafter ABDBIJ), ACC 3121/ 13/ 21/ 1. Sec also

Molho 1988: pp. 391-401, and R. Molho, “Venizelos and the Jewish Community of Salonika, 1912-
19197, Journal of the Hellenic Diaspora, 13/ 3-4 (1986), pp. 113-123.



come up with proposals concerning the issue of Jewish development in Palestine.''” Of
particular importance were the resolutions adopted which sought to bring together Jews
[rom different social strata and difterent political opinions. This occasion marked the
first public acceptance on behalf of Jewish political leaders pointing to the intense

ideological [ragmentation of the community and warning against its dangerous

PS5

repercussions for their future.’

While the Salonika Jews were working on how to find ways to guarantee a
better tuture for themselves, an unfortunate event dealt a grave blow to the life of the
community. This was the Great Fire of August 1917 which destroyed 120 hectares of
the historical centre of the town and rendered almost 72,00 people homeless. '
Amongst all of the victims of the Fire the Jews were the worst affected; “they lost eight

oratories, most of the thirty-seven synagogues, all the hbraries, schools and club

buildings and most of their homes.”''" Their plight was so dreadful that Baron

Rothschild sent (5,000 to relicve them, '™ while two years later approximately 3,000

"Le Congres Juif et ses Buts, Salonique (1917).

'“Speech delivered by L. Gattegno according to which it would be a pity if the Jews of Salonika failed to
imitate the ideological uniformity of their foreign fellow Jews and let their differences undermine the
feelings of concord and harmony which were of utmost importance for the implementation of their sacred
voal. Pour le Congres Juif de Salonique, Salonique (1917), pp. 3-4.

A Gerolymbou, “To Meridio tes Fotias” in Veinstein Gilles (ed.), Thessalonike 1850-1918. He “Pole
ton Evraion” kai he Afupnise ton Valkanion, (Greek translation) (Athens: Ekate, 1994}, p. 285.
"""Mazower 1994: p. 105. More detailed information about the destructive consequences of the Fire upon
the Jewish population can be found in the answer prepared by the Jewish community to the questionnaire
submitted to her by the Hoover Mission. According to it the community had suffered the following
losses: 32 synagogues and their furniture, 17 public oratories, 64 private oratories, 450 sacred scrolls, ]
dispenser, 1 clectric oven for the azymes, 10 rabbinical libraries, 5 schools of the A/liance, 3 communal
schools, 5 yeshivots and 1 seminary place, the locality of the “Association des Anciens Elcves de I
Aliance Isradlite Universelle™ . the building of the Club des Intimes, of the Society Kadimah, and ot 3
sport clubs. The total cost of the destroyed area rose up to 6,505,000 Drachmas. Doc. no 68483, 1 April
1919, Grece 11 C 53, Archives of the Alliance Israélite Universelle (hereafter AAIU).

'""Foreign authorities as well as local forces offered important economic assistance. The Commander of

the Allied Army gave 100,000 francs to the Jewish victims of the Fire; 10,000 to the Turks and an equal
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Jewish families were still living in tents.''” The new plan for the reconstruction of the
town was drawn by an International Committee headed by Ermest Hebrard, and aimed at
creating a modernised urban centre which would be able to meet the requirements of a
new westernised modus vivendi."*® Such a plan can be considered as the first attempt of
the Greek state to mtervene actively 1n the public sphere of town planning, by assuming
the role of the co-ordinator of the urban life. As far as the fate of the burmnt area was
concerned, the government decided to expropriate the bumt zone to the profit of a
broker’s agent association, which comprised all the owners of the burned zone. Each
owner received an amount equivalent to the value of his plot while nobody had the right
to turn down this offer. Although the new city plan was mitially praised as an
achievement of modernisation, a great number of Jews - who were the owners of the
seventy-seven per cent of the would-be expropriated land - did not hold the same

opinion and their fears were not unwarranted. On the one hand, the plan of the

expropriation did not allow for individual indemnities while, on the other hand, all fire
victims were legally obliged to invest the money they would receive exclusively 1n the
scheme for the reconstruction of the town. The Jewish community considered this plan
an effort on behalf of the government to expel them from the centre of the commercial

lifc of Salonika and they protested vehemently by addressing continuous appeals to

- S - 12]
Jewish organisations in England and France.

amount to the Greeks. Moreover 20,000 francs were given to M. Nehama and 10,000 to the Mission
Laicque. Finally the under-secretary of the Service of the Military Health gave 60,000 francs to the Chiet
Rabbinate. French Consul (Salonika) to Rober de Billy, 12 July 1917, Salonique 22, Archives
Diplomatiques (hereatter AD).

""Doc. no Z 325-4. 19 February 1919, Europe - Gréce 69, Archive of the Qual d ' Orsay (hereafter
AQDO).

'"“Gerolymbou 1994: pp. 283-284.

2TAt the beginning Venizelos assured the Joint Foreign Committee that the “the State Bonds given by
way of compensation to the owners of the property in the bumnt area would be easily convertible, and that

they would be accepted on their face value in payment for sites in the area of reconstruction which the
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As the Great War moved to 1ts end the i1ssue of pcace came to the forefront of
mternational concern. In 1919 the Paris Peace Conicerence was attended by
representatives of thirty-two states - Venizelos included - who took decisions that
dramatically changed the intermational map. President Wilson’s Fourteen Points
imvoked the principle of self-determination, which granted every nation the sacred right
to form an independent state. The forces of nationalism and self-government, which had

characterised the political setting of the nineteenth century, constituted the ideological
arsenal of the nationalities which were aspiring to independence at the peace discussions
following the First World War. However, the application of this principle comprised
inherent difficulties, for not all ethnic and cultural groups were enough advanced n the
‘life-cycle’ of munorities to be regarded as qualitying for nationhood and hence
statehood. '™

A product of the peacekeeping machinery at the Versailles Conference was the
creation of the League of Nations. Though 1t proved 1n hindsight unsuccessful, 1t was
created in order to promote international co-operation and to achieve international peace
and security. Moreover, it was charged by the various Minority Treaties to supervise
efficiently the protection of national minority groups, who were part of the demographic

reality. Such a settlement was regarded as a deterrent to future nter-state contlicts,

which had arisen in the past as result of ill-treatment and oppression. What previous

owners might wish to acquire.” The same committee was also reassured that all the profits realised from
the expropriation and the re-sale of property would be applied for the benefit of the town of Salonika.
[However, one month later the same committee cabled to Jacques Bigart, the secretary of the AlU, that
\"cnizelos changed his initial stance. By that time he had stated that only half of the profits deriving form
the sale of the buildings in the burnt area would be handed back to the victims of the tire. Moreover he
mentioned something about a “Betterment Tax” on houses in the vicinity of the reconstruction quarter.
Wolf to Bigart, 14 January 1918, ACC 3121/13/21/1, ABDBJ.

221 Wirth, “The Problem of Minority Groups™, in R. Linton (ed.), The Science of Man in the World
Crisiy (New York: Columbia University Press, 1945), pp. 360-3067.
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experience had shown was that, morc often than not, the situation was particularly
complicated when the oppressed minority belonged to the same nationality as that of a
majority in another state - the status of the Jewish minority constituted the only
cxception - which projected itself as the protector of the oppressed. When the two states
Involved happened to be neighbouring countries this often worked as a casus belli. Thus
the internationalisation ot the protection of minorities was propounded as the suitable
means to avoid the repetition of similar disputes.'*

According to the memorandum of the League of Nations, guarantees were
provided as far as the protection of life, liberty and equality of the minority groups were
concerned. All citizens of the country were entitled to legal, political and civil equality,
whereas admission to public posts, functions and honours was open to all residents. In
the public sphere all nationals could set up, manage and control all kinds of institutions
- either charitable, religious or social - wherein they could use their own language and
practise their religion. Moreover, certain provisions guaranteed the employment of any
language In private intercourse, commercial dealings, religious practices, printing
activities or at public gatherings.'™ This new regime was also accepted by powerful
Jewish representatives who took part in the deliberations during the Peace Conterence

and who correctly understood the following inherent disadvantage of the Jewish

minority with regard to the rest of the minorities: while 1t was evident that all non-
Jewish minorities could, in a way, rely on the government of a neighbouring country -
where they constituted the majority of the population - and whose government had
different good reasons to intervene and protect that minority, the Jews were the only

minority which had no one to speak on their behalf if they raised their gricvances

23p de Azcarate, League of Nations and National Minorities, an Experiment (Washington: (ornegie
l-ndowment tor International Peace Division of Internal Law, 1944), pp. 14-15.

bid.: p. 60.
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against the government of the country in which they lived.'® To this effect, Zionist
representatives  attempted to promote the solution of the establishment of an
independent Jewish state in Palestine, according to the Balfour Declaration of October

1917, but to no avail. On the other extreme stood the AIU, whose traditional

unwillingness to challenge French national interests'” resulted in a formula “asking

simply for equal rights.” Consequently, the AIU was isolated from the rest of the Jewish

delegations thereby depriving itself of the ability to influence the status of European

) L& 79 27
Jews n the “New Europe !

In the end, 1t was the politics and the programme of Lucien Wolf, the permanent
secretary of the Joint Foreign Committee since December 1917, who succeeded there
where the others had failed. He asked that the Jews be granted a “national minority
status” which would: a) place them on equal civic status with the majority population;
b) allow them to use the language of their preference in “speech, writing, contracts, and
court procedure™; ¢) permit them to run their own “Jewish religious, educational,
charitable, and other cultural institutions” and d) enable them to rest on Saturday and
work on Sunday.'*® Additionally, he fought for “international protection”, namely the
placement of “the rights and security of Jews and other minorities under the protection

of the League of Nations, and in particular... their right of direct appeal 1n case of treaty

infractions.”' = Wolf’s points constituted the backbone of the drafting of the Polish

" ANNEXE 111, ACC 3121/C11/7/2/2/1 , ABDBIJ.

2°Giiven the vital economic and cultural French interests in the Levant and in Europe. 1t was inevitable
that FFrance would not support “a Wilsonian peace but a peace of security”. Levene 1992: p. 200.

"2 1hid.: p. 205.

"NIbid.: pp. 202-203.

"1bid.: p. 294. See also L. Divane, Ellada kai Mecionotetes To Systema Dicthnous Prostasias tes

Koinonias ton Ethnon (Athens: Nefele, 1995), p. 28.



Minorities Treaty on 28 June 1919 which became the modc! for other Treaties signed
between the Allies and “‘the ‘new’ or defeated states 1n the ‘New EurOpc’".”’O

A case n point was the Special lreaty of Sévres signed on 10 August 1920,
which sought to regulate the status of muinorities residing in the New Lands recently
annexed by Greece, Salonika Jews included. However, the latter would remain officially
‘unprotected’ since 1t was not until 6 August 1924 that the Greek Minorities Treaty was
ratified. The ensuing msecurity felt by all minorities, was further accentuated by the
common knowledge that that the Greek political establishment had been sceptical with
regard to the actual level of ‘national autonomy’ granted to the minorities. In March
1919 Nikos Polites, the Greek Foreign Minister, had mformed Jacob Meir, the Chief
Rabbi, that the Jews of Salonika should be prompted to act as the Jews of Old Greece,
thereby implying their high degree of assimilation, and that the Greek state would never
consider the Jews as a national nminority but only as a religious minority. At the same

time, however, the Greek state recognised the Jews as a nation since 1t declared its

support for the national movement of the Jews in Palestine and for the establishment of

|31

an independent Jewish state in the East.”” It was 1n the 1920s that this two-told

contradiction, between autonomy rights and assimilation and between the support for
the Jewish national aspirations abroad and the suppression of Jewish national status n
Greece, became most explosive.

The Armistice in November 1918 and the international repercussions 1t brought
about certainly affected Greece, but failed to end the country’s military entanglement.
Mustafa Kemal’s nationalist forces in Asia Minor vigorously, and m the event

successfully, resisted Greek efforts to bring the region under Greece’s control. While

UL evene 1992: p. 312,
SiGimilar statements had been previously addressed to Nahum Sokolow. Polites to Greek Foreign

\NMnistry, 11 March 1919, 1919 A/5, HAGEM.
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the embrotled political situation of the country left the status of the Jews more or less
intact, many well-off Jews decided to leave Greece and emigrate to [taly. Switzerland or
trance, the last of which attracted the majority of these emigrants because of their
knowledge of the French language and the French customs. Once there, they settled in
brg cities, such as Lyon and Marseille; however, in their overwhelming majority they
settled mn Paris which was characterised as the most tolerant and hospitable of all.'??
Thus since the spring of 1919 more than 2,500 Salonika Jews had come to Paris with
the ntention to create a centre of reunion, build a synagogue and, of course, continue

35 Although according to the official communal

with their commercial activities.
discourse what triggered off this emigration wave were the lack of accommodation in
the aftermath of the Great Fire, the high cost of living and the commercial stagnation, it
was the opmion of the French Consul that the main reason behind 1t was the rising
antipathy between Greeks and Jews ever since the establishment of the former n

Salonika. In the Easter of 1921 this antipathy appeared 1n the cloak of the notorious

blood accusation which brought the two sides in sharp confrontation. Jacob Cazes, the

““Graillet to Millerand, 18 August 1920, Europe-Gréce 69, AQDO. In France, the French consul
continued, all emigrants were given very quickly the emigration permit and did not have to go through a
confusion ot administrative proceedings.

U1t is interesting to note, that although the French consul regarded this emigration as a rather positive
fact for the commercial life of the city - given the active, laborious, intelligent and wealthy character of
these emigrants, as well as their knowledge of the Levant - he also pointed to a couple of negative side-
cffects. From a political point of view, Salonika Jews did not have the notion of Fatherland and thus
would not try to become French, thereby aggravating their assimilation into the French society. From an
cconomic point of view, many of these Salonika emigrants nourished Germanophile feelings and were
avents of German economic propaganda. It was the Consul’s belief that this fact might prove fatal for the
Irench economy should these emigrants fail to integrate themselves into the French economic life and
start propagating German economic interests. Graillet to Millerand, 18 August 1920, Europe-Grece 09,
AQDO. For an anthropological analysis of the settlement of Salonika Jews i Paris, sce A. Benveniste,
“Identité et Intéeration: Parcours d’ Immigration des Juifs de Gréce”, Pardés, 12 (1990), pp. 210-218. Sev
also 1. Skourtes “Metanastefse ton Evraion tes Thessalonikes ste Gallia kata ton Mesopolemo’,

Thessalonike, 3 (1992), pp. 235- 247,
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president of the community, urged the commandant of the Army Corps 1n Salonika to

send his men and scatter the furious crowds of the Greeks, while the communal
assembly protested against the unacceptable tolerance of the police forces towards the
rioters.'”* On the other hand, the Greek political world, was solid in its condemnation of
the sad events and blamed them on popular superstitions and illiteracy.'-

Until that moment 1t was obvious that the Greek state had not dealt seriously
cither with the Jews or with the other minorities residing in Greece. However, Greco-
Jewish relations in Salonika had already been tested and were found wanting from many
aspects. For one, declarations of Greek officials made Salonika Jews aware that they
were no longer a community residing in the multi-ethnic context of the Ottoman Empire
but a mnority living in a nation-state. As a result, the community’s multi-lingual and
multi-cultural profile, evident 1n the variety of school systems and newspapers, stood in
actual or potential conflict with the new nationalist-oriented environment. At the same
time, communal life had to cope with a serious accommodation problem, which was the
sad legacy bequeathed to 1t by the Great Fire. To make matters worse, the emigration
wave which was meant to continue during the inter-war years was an economic
haemorrhage which deprived the community of vital communal income. What gave
Salonika Jews comfort 1n this difficult setting was the presence of the international

system of protection of minorities and Greece’s stated intention to comply with

international provisions for the sake of her national interests.

From 1923 onwards all these issues would exert a profound 1mpact on the course
of Greco-Jewish relations. Indeed, with the signing of the Treaty of Lausanne of 1923,
which sent over 400,000 Turks (and dénme) to Turkey and brought 1,300,000 Greeks

(rom their ancestral homes in Asia Minor and eastern Thrace to Greece, the Greek state

" Indépendant. 16 April 1921 and 18 April 1921.
21 Opinion, 20 April 1921,



was forced to vive up for good the grandiose scheme of the Great Idea, accept its
identification with the Greek nation and focus on the area of domestic politics, an
important part of which was the status of Salonika Jews. And if Lord Acton’s dictum
“by making the state and thc nation commensurate with each other in theory. it reduces
practically to a subject condition all other nationalities that may be within the boundary™

1s taken into consideration, the future of Salonika Jewry within the Greek state would

not be ideal.'”®

30 As cited in: Gadgil 1969: p. 70.
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GREEK MAJORITY POLICIES TOWARDS SALONIKA JEWS DURING THE

INTER-WAR YEARS

3.1. Introduction
In the aftermath of the Lausanne Treaty, the overall picture of the Greek situation was

utterly disappointing. As Konstantinos Paparregopoulos, a Greek historian, eloquently

put 1t 1 1932

Greece, defeated and sunk 1n the economic consequences resulting from a
five years’ war and a two years’ mobilisation, instead of all other indemnity
mherits the burden of a sudden over-population, the bulk of which was
constituted by destitute urban classes [...]. The Pay Office, emptied by the
needs of the campaign and of the ensuing social conditions, could no longer
atford neither the most elementary needs of the new population of the
country nor its general relief.'

Therefore the need for setting up a new economic, political, and social
infrastructure which would help the country overcome its current plight was imperative.
For this reason, the successive Venizelist governments of the inter-war years embarked
upon the second stage of the modernisation plan whose principal goals were the
complete assimilation of the territories which had been annexed 1n the course of the two
Balkan Wars and the Great War - the assimilation of which the Greek government had
postponed for the sake of the implementation of the Great [dea'" - and the rehabilitation

of Asia Minor refugees. This major political project was doomed to influence the lives

of all Greek citizens, and, 1n particular, those of Salonika Jews whose “double status” as

""As cited in N Pandelakes, “Ta Polemika Daneia 1918-1919. Paragondas Exoterikes Oikonomikes kal
Politikes Lixarteses”, in G. Th. Mavrogordatos and Ch. Chatzeiosef (eds.), Venizelismos kai Astikos
Eksvachronismos (Heraklelo: Panepistemeilakes Ekdoseis Kretes, 1988), p. 409.

""(5. Mavrogordatos, “Venizelismos kai Astikos Eksychronismos”, in G. Th. Mavrogordatos and Ch.
Chatzetosef (eds.). Penizelismos kai Astikos Eksychronismos (Herakleto: Panepistemciakes Ekdoseis

Kictes, 1988), p. 10.
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non-ethnic Greeks and residents of a city-center of rcfugee settlement placed them at
the intersection of the goals of the modernisation plan. In other words, Greek policics
towards Salonika Jews throughout the inter-war years were not a means in themselves
but were considered as necessary vehicles leading to the modernisation of the state. In
particular, the assimilation programme confronted the community with questions of
identity and national loyalty, while the sudden crisis which erupted with the influx of
the 80,000 refugees 1n Salonika provoked intense economic and political disruptions.
The first part of this chapter will discuss Greek majority policies towards the
Jlews 1n the years 1923 to 1928, that is, the way in which the Greek host society chose to
deal with the Jewish munority, whether this way pertained cither or both to official

9

politics and popular trends.”>’ During this period, Greek majority policies were
overwhelmingly dominated by official politics, as indicated by the voting of a number
of laws passed which aimed, by altering the educational, social, economic and political
status of Salonika Jews, at serving and protecting the national project of modemisation.
For one the Greek state, by integrating the Jews into the Greek army, gave proof
of a policy of “peaceful assimilation”, which sought to use the army as the breeding
cround of dominant patterns leaving the Jewish minority the time and the space to
absorb them in their own individual way.'™ A greater degree of tolerance was shown by
the Greek educational policies towards the Jews which could be characterised as
“pluralistic”” because, without suppressing the particular linguistic 1dentity of the Jews,

they favoured their linguistic assimilation. Relevant to the pluralist regime was the

official recognition of the Jewish community as a legal person n public law able to

"G, E. Simpson and Y. J. Milton, Racial and Cultural Minorities: An Analysis of Prejudice and

Discrimination, (New York, London: Plenum Press, 1953), p.20.
“Ihid
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mamtain and run its own communal schools, charitable stitutions and communal
political life.'"!

However, a less benevolent image of Greek majority policies arises when
looking at two other 1ssues. Thus during the same period under refugee pressure the
Greek state imposed Sunday as the day of rest in Salonika, thereby showing signs of a
policy ot “lorced assimilation”, that is, an “extreme manifestation of ethnocentrism
developed into an active policy for the supposed benefit of a national state.”'™
Additionally, electoral considerations operating at a national level were responsible for
the voting of a separate electoral college for the Jews, thus attesting to policies of
“subjugation”, which umplies that the majority group wants ‘‘the minority groups
around, but it wants them kept ‘in their place’ subservient and exploitable.”'*

When confronted with the two contradictory sets of majority policies Salonika
Jews became increasingly frustrated as to what their status in Greece was and, as the
next four chapters will arguc, different political groups gave fundamentally different
answers to the dilemmas surrounding them. What enhanced the contradictory character
of Greek policies was the gap between legal measures and their implementation. A case
In point was the issue of assimilation via education which, due to admunistrative

incfficiencies and economic difficulties, was significantly delayed. As a result, one

could argue that Salonika Jews had, most of the tume, enough autonomy to make their
own policies and take their own decisions, always, however, bearing in mind that their

“clbow-room” was delineated by confines imposed upon on them by their external

cnvironment. However, most of their frustration disappeared once Greek majority

Uhid.: p. 28.
Y Ibid.: p. 20.
bid.; pp. 20-32.



policies abandoned their pre-1928 non-patterned line and followed a consistent and
single-minded programime.

This cvolution will be discussed 1n the second part of this chapter which is
devoted to the period 1928 - 1934. Thus, although the pre-1928 legalistic-dominated
context continued, popular trends seemed by then to have become the factor
determining the course of Greek majority policies. Jumping on the bandwagon of
popular antisenutic tendencies, triggered by the economic crisis and tolerated within an
atmosphere of increased xenophobia, Venizelism sought to maintain its political
hegemony. In order to account for this shift this chapter will provide an analysis of the
foregoing issues, which were the cultivation of a nationalist atmosphere by Greek
ofticials and the Greek press, the emergence of fascist groups and social discontent, the
rise of antisemitism and its protean image, as well as moments of antisemitic explosion.
However, 1dentification with antisemitic popular trends did not lead to the passage of
antisemitic laws. Greek officialdom was too sensitive over its 1mage abroad to take
lceal measures which could stain 1ts international profile. A case in point was the non-
implementation of the proposed plan of expropriation of the Jewish cemetery i 1929
for reasons of urban planning as it foundered 1n the face of numerous problems. The
third period spanning from 1934 to 1936 saw a relaxation in Greco-Jewish relations,
which can be explained by the departure of Venizelos from government and the ensuing

absence of issues which might trigger confrontation between the two sides.

Before discussing major political issues which atfected Salonika Jewry 1t 1s
paramount to highlight the context in which both the Greek state and the Jewish
community operated because political action by both sides was taken always with

reference to key elements of this contextual frame.
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First it was the i1ssue of the status of national minorities living in the northemn
provinces of the country which influenced profoundly Greco-Jewish relations. Although
the Greek state refused to recognise these groups as national minorities, it did consider
them as compact “ethnic groups ... [that is]... as Greek citizens distinguished only by
rcligion or language - as Moslems rather than Turks, as Slavophones rather than
Slavs”,'* as Albanian-speaking Moslems rather than Chams or Albanian nationals and
strove to assimilate or neutralise them. This need became all the more important given
the fact that certain of these minorities were “actually or potentially identified with
majority populations in neighbouring countries” whose relations with the Greek state
were far from 1deal, thereby rendering these compact ethnic groups potential or actual
fifth columns of foreign interests.'® Although Salonika Jews were lacking connection
to a particular nation-state they were also considered eligible for assimilation by their
qualification as ‘national minority by association’, that is as an ethnic minority
concentrated 1n a border area where other ‘national minoritie<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>