effective co-ordination, achieved through the
informal networks of affinity, kinship, traditional
and intentional community, workplace and, yes,
even perhaps ritual and religious practice. Socially
embedded networks, developed at the level of the
everyday, are as opaque to the authorities as they
are indispensable to subversive activity. Let what's
left of the Left engage in monumental plans for
grandiose national—now even global—federations.
(Federations and movements of what? Parades
before the worlds TV cameras? No thanks.)

Effective subversion must be organised out of
the gaze of domination, in a sequestered physical,
cultural or social location; those areas that are
least patrolled by authority. (Anarchist and eco-
activist meetings are mostly conventions for police
informers, wannabe reformist politicians and
loonies.)

For those who look only on the surface of
things, those seduced by the spectacular image of
defiance, the strategy posed here might be seen
as a retreat from ‘conventional’ class struggle. But
all things are precisely not as they seem; this is
the very form that traditional successful class
struggle has always taken. The clandestine,
apparently innocuous, maybe even anti-political
assembly provides the fluidity, the guerrilla mobility,
for effective subversive action.

No Name No Slogan

For us, there are immediate uses and gains in
formations such as these; no leaders to round up,

no hierarchical organisation to wield power over us
in our name, no membership lists to investigate,
no manifestos to denounce, no mediators to meet
(and then join) the power holding elite. No public
claims are made, no symbolic lines are drawn, no
press statements to be deliberately misconstrued
and trivialised by journalists. No platforms or
programmes which the intellectuals can hijack as
their exclusive property, no flag or banner to which
to pledge a crass and sectarian allegiance.

Then what concrete forms will our subversion
take? Well, the forms it already takes; theft,
feigned ignorance (all the better to dissemble our
intentions), shirking or careless labour, foot-
dragging and the go-slow, zero work (with a little
preparation we might come to enjoy the next
depression), secret trade and production for sale
(for barter—or even better for free), squatting,
defaulting on all payments for anything, evasion of
taxes, destruction of official records, sabotage and
arson, assassination, impromptu riot (for the hell
of it) and the detournment of State sponsored
celebration into moments of joyous destruction.

If we were to undertake all this with the
objective of attaining a complete self reliance in
the satisfaction of all our needs and desires, we
may well find it sufficient for the move from
surviving within this system, to superseding it.

Let the daily celebration of life be but a dress
rehearsal for insurrection. It is the accumulation of
small, instrumental acts that will bring authority to
its knees. Let us risel¥
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1. A close association of two interdependent animal or plant species.
2. A similar relationship between persons or groups. [Greek: a living

together]

The Tuatara Lizard (Sphenodon punctatus) has a symbiotic
relationship with two birds, the Diving Petrel (Pelecanoides sp.) and the

Sooty Shearwater (Puffins griseus). The Tuatara is a living fossil—the

only remaining example of the reptilian order Rhynchocephilia; the rest of this group of animals have been
extinct for about a hundred million years. The Tuatara has lived almost without change for two hundred
million years, passed by evolution thanks in part to its isolation on islands off New Zealand. It sports a
crest of elongated movable plates along its neck and back giving rise to its name, which means 'spine
bearer’ in Maori. Not reproducing until the age of twenty, it lays its eggs in burrows—usually those
inhabited by birds. The eggs remain in the nest for up to sixteen months (a very long time for a lizard or a
bird!). Once hatched, the lizard can live for up to three hundred years. The birds with which it associates
live in colonies with burrows close together, giving the lizard a measure of safety, as the birds have a noisy
early warning system if danger threatens. From the birds' point of view, the lizard protects eggs and
nestlings from nest thieves and cleans the burrows of parasitic insects. ¥

Organising for Attack!

“From a certain point onward, there is no turning back.
That is the point that must be reached.”—Franz Kafka.

For us anarchists the questions of how to act and how to organise are intimately
linked. And it is these two questions, not the question of the desired form of a
future society, that provide us with the most useful method for understanding the

various forms of anarchism that exist.

Insurrectionary anarchism is one such form,
although it is important to stress that
insurrectionary anarchists don't form one unified
block, but are extremely varied in their
perspectives. Insurrectionary anarchism is not an
ideological solution to social problems, nor a
commodity on the capitalist market of ideologies
and opinions. Rather it is an on-going practice
aimed at putting an end to the domination of the
state and the continuance of capitalism, which
requires analysis and discussion to advance,
Historically, most anarchists, except those who
believed that society would evolve to the point that
it would leave the state behind, have believed that
some sort of insurrectionary activity would be
necessary to radically transform society. Most
simply, this means that the state has to be
knocked out of existence by the exploited and
excluded, thus anarchists must attack: waiting for
the state to disappear is defeat.

Here we spell out some implications that we
and some other insurrectionary anarchists have
drawn from this general problem: if the state will
not disappear on its own, how then do we end its
existence? Insurrectionary anarchism is primarily a
practice, and focuses on the organisation of
attack. Thus, the adjective ‘insurrectionary’ does

not indicate a specific model of the future.
Anarchists who believe we must go through an
insurrectionary period to rid the world of the
institutions of domination and exploitation,
moreover, take a variety of positions on the shape
of a future society—they could be anarcho-
communist, individualist or primitivist, for example.
Many refuse to offer a specific, singular model of
the future at all, believing that people will choose a
variety of social forms to organise themselves
when given the chance. They are critical of groups
or tendencies that believe they are ‘carriers of the
truth’ and try to impose their ideological and
formal solution to the problem of social
organisation. Instead, many insurrectionary
anarchists believe that it is through self-
organisation in struggle that people will learn to
live without institutions of domination.

There is also another, more specific usage of
the term ‘insurrection'—one that comes from the
distinction Max Stirner, a 19th century German
philosopher and individualist, drew between
insurrection and revolution. To Stirner, revolution
implied a transition between two systems, whereas
insurrection is an uprising that begins from an
individual’s discontent with their own life and
through it the individual does not seek to build a



new system but to create the relations they desire.
Both of these general conceptions of insurrection
have informed insurrectionary anarchism.

In this article we will first explore some of the
general implications of these two conceptions of
insurrection. Then, as these ideas have grown out
of the practice of struggle and from concrete
experiences, we will explain these ideas further by
putting them within the historical context of their
development. While insurrectionary anarchists are
active in many parts of the world at the moment,
we are particularly influenced by the activities and
writings of those in Italy and Greece, which are
also the countries where insurrectionary anarchists
are the most active, The current, extremely varied
ltalian insurrectionary anarchist scene, which
centres around a number of occupied spaces and
publications, exists as an informal network carrying
on their struggle outside of all formal
organisations. This tendency has taken on the
‘insurrectionary anarchist' label to distinguish itself
from the Italian Anarchist Federation; a platformist
organisation which officially reject individual acts of
revolt, favouring only mass action and an
educational and evangelistic practice centring
around propaganda in ‘non-revolutionary periods’'—
and from the Italian libertarian municipalists? who
take a largely reformist approach to “anarchist’
activity.

The state will not wither away, as it seems many
anarchists have come to believe—some are
entrenched in a position of waiting, while others
even openly condemn the acts of those for whom
the creation of the new world depends on the
destruction of the old. Attack is the refusal of
mediation, pacification, sacrifice, accommodation
and compromise in struggle. It is through acting
and learning to act, not propaganda, that we will
open the path to insurrection—although obviously
analysis and discussion have a role in clarifying
how to act. Waiting only teaches waiting; in acting
one learns to act. Yet it is important to note that
the force of an insurrection is social, not military.
The measure for evaluating the importance of a
generalised revolt is not the armed clash, but, on
the contrary, the extent of the paralysis of the
economy, of normality. If students continue to
study, workers and office employees to work, the
unemployed to solely strive for employment, then
no change is possible. We could look to the
examples of May 1968 in Paris, Italy in the 1970s,
or the more recent insurrection in Albania for
inspiration.?

Sabotage and Other ‘Modest Attempts’
As anarchists, the revolution is our constant
point of reference; no matter what we are doing or

with what problem we are concerned. But the
revolution is not a myth simply to be used as a

point of reference, it should not be thought of as
inhabiting an abstract future. Precisely because it
is a concrete event, it must be built daily through
more modest attempts that do not have all the
liberating characteristics of the social revolution in
the true sense. These more modest attempts are
insurrections. In them the uprising of the most
exploited and excluded of society and the most
politically aware minority opens the way to the
possible involvement of increasingly wider sections
of the exploited in a flux of rebellion which could
lead to revolution. Over the last year, we have seen
the beginning of this process at work in Argentina.
Yet struggles must be developed both in the
intermediate and long term. In other words, it is
still possible and necessary to intervene in
intermediate struggles, that is, in struggles that
are circumscribed, even locally, with precise
objectives that are born from some specific
problem. This may be direct actions to resist the
building of military bases or prisons; fights against
the institution of property, such as squatting and
rent strikes; or attacks on particular capitalist
projects, such as high-speed railways, genetically
modified crops or power transmission lines. These
should not be considered to be of secondary
importance; such kinds of struggles also disturb
capitalism’'s universal project.

For these events to build, they must spread;
insurrectionary anarchism, therefore, places
particular importance on the circulation and spread
of action, not managed revolt, for no army or police
force is able to control the generalised circulation
of such autonomous activity. Paying attention to
how struggles have spread has led many
anarchists to aim their critical focus on the
question of organisation, for whereas centralised
struggle is controlled and limited (one only needs
to think of the examples of the many revolutionary
movements in Latin America that until recently
were controlled by ‘The Party’ to understand this),
autonomous struggle has the capacity to spread
capillary-style.

Therefore, what the system is afraid of is not
just these acts of sabotage themselves, but also
them spreading socially. Uncontrollability itself is
the strength of the insurrection. Every
proletarianised individual who disposes of even the
most modest means can draw up his or her
objectives, alone or along with others. It is
materially impossible for the state and capital to
police the whole social terrain. Anyone who really
wants to contest the network of control can make
their own theoretical and practical contribution as
they see fit. There is no need to fit themselves
within the structured roles of formally organised
revolt (revolt that is circumscribed and controlled
by an organisation). The appearance of the first
broken links of social control coincides with the

those crises of ruling class confidence that allow
insurrectionary breakthrough. Our ability to
capitalise on these favourable moments must be
understood in the context of a long term struggle
that is only successful insofar as it is invisible.

So a view of politics focused either on the
official and formal relations of power (the
command performances of consent), or on open
protest and rebellion, represents a far too narrow
concept of political life. The body of historical
knowledge that we must grapple with is for the
most part only a record of that which has broken
through to the public sphere. There are
undoubtedly important instructive events and
occurrences among them which can give strength,
through popular memory, to protest and
resistance. But the lens of hindsight and reportage
is a distorted mirror. ‘History' records what is
most spectacular and most easily located: the
start, the peaks, the decisive break with the past.
We see the climax, the (only possibly decisive)
invasion of public space. As such it implodes the
development of movements of refusal and social
transformation, for it freezes our attention on a
single frame in time, disconnected from that which
made it possible. As Dickens remarks in Barnaby
Rudge; “We note the harvest more than the seed
time."” Despite the claims of the media, these
moments almost never come from nowhere; they
are, rather, the acceleration of continuing
processes through timely public manifestation. The
agitation and preparation that precede and
underpin the demonstrative act are always
beginning and never end. It is at the point of
certain rupture that the perpetrators of everyday
acts of refusal consider it safe to appear on the
public stage. Unless provoked by the State into
desperate measures, open collective defiance is
rarely undertaken unless it is practical and likely to
succeed. Until that time, the mechanisms,
structures and struggles which necessarily precede
it remain a closed book.

It is the accumulation of ‘petty’ acts of defiance
and refusal that make critical upsurges possible.
They are not a substitute for revolution but a
necessary condition for it. That is why the
insurrectionary moment invariably escalates so

Power Corrupts...

rapidly—"“as if from nowhere"—and is why
revolutionary elites (the clownish ringmasters of
the vanguard) always find themselves hopelessly
overtaken.

No More False Prophets

An understanding of E,msccm movements for
change is not merely an exercise in historical
interpretation. Knowledge gained is the means by
which we can understand how to take effective
action, ourselves, today. When we recognise what
has been, we can plan for what might be.

Movements that attempt to create a groundswell
of opposition by initiating public (usually publicity
seeking) protests will always meet with general
indifference not because most people don't care,
but because we are a lot more realistic about the
utility of such initiatives than the protestors.

The art of the possible is discovered rather in
those anonymous, immediate (but not by any
means spontaneous) short run collective actions
that apply the principles of guerrilla warfare to
everyday life. Cryptic and, above all, surreptitious
actions are best adapted to resist an opponent
who can probably win any open confrontation. We
must be ever ready to melt away as soon as faced
with unfavourable odds.

Spontaneous forms of popular action can be,
and are, deliberately chosen because of the
tactical advantages for all those involved. What
might be called ‘low intensity class warfare’ is
always pressing, testing and probing the
boundaries of the permissible—so as to take swift
advantage of any fissures that may open up in
moments of crisis. It is not then our ‘incapacity’ to
sustain permanent political organisation (most
sensible people vote with their feet and avoid
these formations like the plague) but that the
choice of fieeting, direct action represents a
popular tactical wisdom developed in conscious
response to the political constraints realistically
faced. Anonymity and avoidance of formal
organisations are enabling modes of resistance, a
measure of our understanding of both the danger
and the futility of spectacular mediated action.

While such action precludes formal
organisation, it most certainly does not eschew




40 yoea 0} sjuesd ¥ eyl Buiag|am e pue Wopaay
paliWi| B UBY] SJ0W W 0} aPAU0D |im K13100S ON
‘UOIENPIAIPUL JO POYIAW € INQ ‘LLIOJ |BID0S B JOU S|
Ayoleuy, ‘910im ‘ZZET Ul 20110d ay) yum 1no-jooys

B Ul PaIp OYMm IS|YDIBUE UB|[R)| UB ‘DI0IBAON
‘0M) 84} UBaMIaq UONDIPeAUOD OU
Sem alay) panaljaq ueajjen 18N 1s|ium ‘a|Fanns
|B120S 10} BISIR[EW 00143 ‘YOAS) [ENPIAIPUI
10} POOIS BJOJBAON OZUSY :S32UID ISiydieue
A12UON2ALNSU BY) UIYIM Uo S308 (NS pue uo auod
sey 1ey) 21eqap e s| s|yL 2|F3nas jo uopesijuedio
ay) jo uopsanb e s| sy ‘uiede :a(@3nns
|2120S PUB [ENPIAIPUI US3MIaQ UONIPeIIu0D
pasoddns ayl S| $9|2419 1SIYdIeUE UM

qap J0 10| B pasnes sey eyl anss| Jayjouy

a|3nns |ENpPIAIPU PUE [2190S

"UoNIN|oAal 0} ausinbaiaid

Kressaosu ay) se samod |eapjod jo 1sanbuod

aij] 21220ApE 0) Suollesiuedio Jaquaw ||e Buuinbas

pue [euonewiaiu] ay) wouy uiunieg Buiadxa ul

Papaadons XIBW ‘Z /8T Ul "|RUOELI3U| 3Y) |0AU0

0} 1[dwane ueueILoYINE S)I YIBwW 0} ISHUep,

20U3I3JU0T UOPUOT SY) PAJIED JBIIAUOS UL 350U}

pue ,‘I1SIyoJeue, A2UdIBJUOD JAIIIAUOS BU) pauLIal

Alaanesolad xiep | uonesiuegio uelelLoyIne

UE JO N0 BW00 0} A18100s ueuelEda pue aaly

e 10}, 9|qISsodwl Sem )i ‘SaN.IS JBINIID JBIIIAUOS

ay) sy "spua Aieuoinnjoaal |eio0s uled o) pasn

aQq JaA3u pIN0D sueaw |eanijod pue [ediydiesaly

1241 Suindie 'Ja|)IAU0S Ul 3JUBI3JUDT UMO

112U} P|ay SISIUIUNYEE “UOPUOT Ul Pjay |Buoliewalu|

ay) Jo 80UaJIaU0D |B12ads e Jo N0 siajioddns

S|y pue uuNeg INd 0}—awed jeueiajoid

ay) Jo diysi01212|p, 8y Jo 1dacU0I By} oYM

wos—inbue|g JO SIAMO||0) BUYL YUM SIAASWIaY)

paljje siepoddns siy pue xie T.8T Ul "Spiom

10U ‘UONN|OAR] By} peads pINom Jeyl suopioe s auo

sem )i 1ey) panfie uunyeg ‘SaueuOoNIaLNSU| Jale|

0} [enuanyul 0S|y "Joeq UONNIOARS [B120S ay) play

pey swuoj jeuopesiuedio pue jeayjod 1eyy paniie

ujunyeg ‘uoNoAas [B190S By} S3UBAPE PINOM

(uoneuasaidal pue ADRIDOLWSP JO SLLIOY) BUNWIWOD

3y} jo swioj [eanjod mau 3y} ey} pasaljaq

xiep sealayp 's1daouod oiseq s ws|yoleue

£12U0[1091NSUI JO UONEWIO) By} 9as ued

BUO JRUONELLIAYU| 1SII4 BU] JO SIDIYUOI By} Ul pue
T/8T JO dUNWIWOY SUEd Y} 01 Sasuodsal ay) u|

*adoin3 Waynos ul pajenuasuod

uaaq aAeY SIs|yoleuR AJeuoidauNSU| awi

s, ulunyeg aduls puy ‘adoin3 wawynos ui Ajepadsa

‘aseq ay) 1@ Suof9a1INsul Snowouone yanoy)

uonoe pajeuipio-09 10} 1ioddns pling 03 paxIom

UUNYEd ‘2JNJONIIS SANNJAXa |B1JUSD Y} UIYIM

AjISow ‘jeuonewalu| 1S4 ayl ul Loddns siy ing

OUM ‘XJBW BYIJUN "UOIIBLINSUL Ul 32104 SY PASNI0)

ey} WSIYDIEUE UE JO Juawdojaaap ay) 0} Juelioduw)

AlloUOISIY Sem ulunyeg JeA "suoive pue sBunum

SIy ||& puajap o} paau ou |33) pue ‘adwexa

10} ‘SiSiuluNyeq 10U aie Sisiydieue A1euolidaunsul
SNYJ :aULjI0p |BAUSBD JIBY] Se ueIdaI0ay)
Aseuonnioaas ajduis Aue JO oM 3] aye) Jou op
s)siyaeUR AJeuoidaunsul—AIoISlY JSIuIWIlap e
10 2imny ay} jo [@pow |eaiBojoapi ue Jou—adnoeid
Buidojaaap € §| Wsiyaieue AJeuondalnsu) sy

Aysieuy Aseuoijdaunsuj jo sjooy

“JUBWOLW AJRUOIID3LNSU 31NNy B 0}
pea| jou SUONDE JWasaid 1By} SJUBADE Ul MOUY
2u0 ued J0u ‘poylaw Aue Aq doueape ul pasiuesend
aQ J9A3U UBD UONN|OA3] O}—PagquIsSWINIID
puB Pa)ILLI—SUONIBLNSUl SNOUBA B}
woyy afessed ay) 'SaouaNbasucd pajdadxaun 1sow
3y} aABY ued afFEnAs palwI| B uaA] "adueApe
u 9|F8nns oy)oads e Jo SWOIN0 BY) 8BS 0}
ajqissod Jaaau s| ) ‘sanJed Aseuonnjoaal puesd ayy
10 suedNewaylew ay) 0] A1enuod ‘uonippe uj
‘afpajmouy pajeansiydos 10 sanbjuyoal
x2|dwWod ‘SUOHNYISUOD pue SIALIELD UM
uonesiuedio adie| e Juipaau INOYUM UOINDE UMO
1181 N0 A1ied pue ueid ues suockue asnesaq uede
‘Alqejjonuodun peaids sey shem|ies paads ydiy
jo afejoqes ‘Ajgy uj “anbjuyasy ayy o Anaiduis
ay) 0} Aj@die| anp Aunod ay) ssooe pealds
aABY ‘JU0l4 UOIIEIGIT YIIET Bweu 3y} Japun
pawiep awos ‘spaloid uidewep A||RIUBLILOIAUS
10 suos.e Jo Buuls e ‘salels pauun ayl uj
‘Aouafinsulsa1unod u) sjuawdojanap [eoidojouyoal
pasueApe 1SOW 3y} UBA3 JO AJa)20W e ayew
£ay] "ajqejjonuosun Ayaueluods pue Auoyduns
Asan nisy) Ag ase—ajqionpoidal Ajisea ase snyy
pue ||e 0} B|Ge|IRAR BJe Jey) Suesw pajednsiydosun
aiinbal yojym—suojioe |j[ews ‘aseld Bupmel jou
8Je SUOIJBLNSU| 3RS 1a8ie| Uaym SluaWOoW Uj
~1amod Aq aoce|d
o Ind uopuaaid Jo Sapod Ayl Bueaiq ‘spiay
|le 01 peaids pjnod uciieIaqiHIas [B120S JO donoed
snowlkuoue ay) "afejoqes Jo sjoe jo Buipeaids

j4opaostp ‘esvapd ‘sapaosi(] juawRpusl ‘unuIUID,

AQ UaxoIq Auo St pue ‘adnyIBIgns O aunseaw
3yl si Aujioop Jussedde ‘jooid jo a|qissoduw

s1 “asnjeu A1aa s) Aq “wuiod ayy yBnoyy
‘uaye) axmoid Jjay) aey
pUE S3WEeU J1ay) 18340 0] punose yem 0] YSim pinom
sajyjeuosiad eipaw J0 51S1911qnd-}as "sikuew
aq 0) ysim oym asoy) Ajug -uiede (A isnowiuoue)
auIs 0} siojenadiad ay) Joj isaAIYdIe Y}
ul souegieadde pjoAR pue S)}oel) S} JSA0D ‘UONIABP
jle adeasa 0] $}2aS 19e AAISIaAQNS Ay} ‘BWud
109piad 8y} %)) ISNf "YINS SB UMOUY JBABU asoy)
ase *ajdwexa Joj ‘siossaiddo sse jo Bujuosiod
|NJSS@29NS JSOW BU) "IqISiAul a1am Aay) se Jejosul
Ajuo |NJSS820NS UAYO a1am Aay) pue ‘I|qepiodal
2Q 0) JUEBW JaABU dIam BSAY) SE S108 YINg
‘(jonuoa Jjas pue Knoas |euosiad Jejeasd sn saald
SIY) ‘SIALIE)S J0J) SDNIAIOR JIay} JO JUBLIEBOU0D
Ul }S2J3)Ul UE BABY SBAJOSLIBY} SBAISIAAQNS ey}
1ng ‘sajij@ 10} ‘saye Aq 1day SI plodal |eauoIsly
ay) 18y} Auo Jou s1 U 05 KAioyine jo azed auy
WOl USPPIY S| JO SaPNJXa 18y} J1IgNd PalauIsal
Ajeuonuajul ue Juowe pajesoge|a si Aanoe
|eaniod yonw Ing "EIpaw SSew awes 1eyl ydnoiyl
paonpoidal se }oAas Jo afew; ay) ‘adueleadde
ayl ul sI ||e "uapnid pue [elUaWaIdul ay) ueyl
Jaylel uonae Jgjnoeoads ay) prejdde o) eipaw

ssew ay) Aq pauiel] "jeamjod se asiudodas Aalel
am |aAa] @ 18 22e|d Saxel 1 1eyl 1oe) adwis ay)
10} paioud) s1 3| |e210d BAIOR JO BIUR ISBA Y
'pJI0284 [BILOISIY @Y} Ul 8ins0dxa 0} JUaI|ISaJ JSow
ay) panoid sey 1By} [ESNJa) SAI109||00 PUB [BNPIAIPUI
JO Wieal Sy} S| 1| "PAyNuUap| aq 0} JaAB0SIEUM
UOIUSIU| OU BABY OUM aSOY) ale Juelioduw)
se pasiuBooal SUOILOR pUB SPIOM J1aY) dARY
0] @2uaNyu| Y} ¥OB| OYm asSOY) Se ||am Se Ing
-afajiaud 10 sngls Jouadns
Yum asoy) uo Apenonued pue (KieujBew Jo |eas
Jaylaym) siapea| s1sa10xd e uo Auo uopuane dasy
01 yiom Kjqeueaul—A1a100s SSeJD JO aoueudUBW
ay) uodn spuadap uonsod |B120S asoym
UILLIAA YONS JBYI0 PUe S1SI|BUINOf—SIapI0dal
|e19140 S) pue ssejd Bulni Ayl ‘UoNeAIBSAId-|as
JO §)1S248)U| Y} U] 'SIUBAa JNBWI|O PUB SJAMOII0)
‘S1apea| JO Pi00aJ |BIOYJO BY) JO SBUI| Byl udamiaq
uaum 1sea| AJaA By 1e s1 aouelsisal Jo Aioisiy
3y} 0S 'UDISIAB|3) UO UBY) 2IaYMas|a S| ajl| |eas
se ISN[ JUBWYSHQEIST Y1 JO 18y se aoueieadde
aygnd Jo |9A3| BWES 3yl Uo S| Y Se pasnao) ‘Kioisiy
JsuenanJed e 0S|e Si SJ3YL INg "UMBQSQOH 213
pue |iH Jaudoisuy) ‘uosdwoyy d3 Jo sax|| 8yl Aq
sp96T @yi ul padojanap Aio1siy sse|o jo asiwaid
ayl sI ¥ ‘@s|udooal sn Jo 1SOW yonw ey}

*uojjelagi| UMo INo JO sueaw pue seapj ay} Bupessuad jo ajqedes
a1e am jey) Auap 0} sHIoM YoIym Ayjerued aj|e jo sua| ay} yEnoiyy pajejpaw
|2 aie InojAeyaq pue saAljow ‘asuasaid ‘eadde op Kayy uaym uaa3z ‘Aysoyine

10 |0J3u02 Snonuad} ay} asodxa Aay} usYm PI0Jal |BIUOISIY AU} WOl Padeyd
21 }J0A2I PUE |ESNJ2I JO S}IY "S}o8fqns sy woy Ao dwod ayse|snyjua pue Fum
SMOUS YOJUM Jey} UBY} JBLJ0 SOUBPIAL U J|9SH SIsalaju| Ajalel ainynd jueujwoqg

'WHL VY 1NOH




B ———

its members.”4 Malatesta, also an Italian and an
active insurrectionary his whole life, was an
anarcho-communist for whom anarchism was
based in the organised attack of collective
struggle, especially of the labour movement; yet,
he was still very critical of any form of organisation
that could become authoritarian. This was the
basis of his 1927 disagreement with the Russian
Platformists—who attempted to create a
centralised and unitary revolutionary organisation.

Malatesta critiqued the proposal of the
Platformists—who put forward their program -in
response to the victory of the Bolsheviks in
Russia—for attempting to discipline and synthesise
struggle within a single organisation. In his critique
of the proposal he stated, “in order to achieve
their ends, anarchist organisations must in their
constitution and operation, remain in harmony with
the principles of anarchism; that is, they must
know how to blend the free action of individuals
with the necessity and the joy of co-operation which
serve to develop the awareness and initiative of
their members.” While many social anarchists of
today critique insurrectionary anarchists by
claiming that they are against organisation as
such, it is worth noting that most social anarchists
and anarcho-communists active in the beginning of
the last century did not view organisation and
individualism as a contradiction, and that few
anarchists have ever been against organisation as
such. Maltesta's 1927 statement on the subject
bears repeating: “Judging by certain polemics it
would seem that there are anarchists who spurn
any form of organisation; but in fact the many, too
many, discussions on this subject, even when
obscured by questions of language or poisoned by
personal issues, are concerned with the means
and not the actual principle of organisation. Thus it
happens that when those comrades who sound the
most hostile to organisation want to really do
something they organise just like the rest of us
and often more effectively. The problem, | repeat,
is entirely one of means."®

Galleani, who emigrated to the United States in
1901 after facing arrest in Europe edited one of
the most important US Italian anarchist journals,
Cronaca Sowversiva, and was critical of formal
organisation. In his articles and speeches he
merged Kropotkin's idea of mutual aid with
unfettered insurgency, defending communist
anarchism against authoritarian socialism and
reformism, speaking of the value of spontaneity,
variety, autonomy and independence, direct action
and self-determination. Galleani and his followers
were deeply suspicious of formal organisations,
seeing them as likely to turn into hierarchical,
authoritarian organisations. The critique of formal
organisation has become a central concern of
most insurrectionary anarchists ever since.

Galleani saw no contradiction between individual
and social struggle, nor did he see a contradiction
between communism and anarchism, He was firmly
against authoritarian communism, which he saw as
growing out of collectivist ideologies—the idea that
production and consumption must be organised
into a collective in which individuals must
participate. Galleani is one of main influences on
those who today call themselves insurrectionary
anarchists.

The debate about the relation between individual
and social struggle, between individualism and
communism, continues today. Some
insurrectionary anarchists argue that insurrection
begins with the desire of individuals to break out of
constrained and controlled circumstances, the
desire to re-appropriate the capacity to create
one's own life as one sees fit. This requires that
they overcome the separation between themselves
and their conditions of existence—food, housing,
etc. Where the few, the privileged, control the
conditions of existence, it is not possible for most
individuals to truly determine their existence on
their own terms. Individuality can only flourish
where there is equality of access to the conditions
of existence. This equality of access is
communism; what individuals do with that access
is up to them and those around them. Therefore,

'« Because we constructively criticise !_ those
who are in situations of compromise with
power in their belief that the revolutionary
struggle is impossible at the present time.

* Because rather than wait, we have decided
1o proceed 1o action, even if the time is not
ripe.
+ Because we want to put an end to this state

_of affairs right away, rather than walit until

conditions make its 533..333 ,nomm_gm

These are some of the reasons why we are
anarchists, revolutionaries and insurrectionists.

by Alfredo Bonanno.

| have a theory. My theory is that every time the government or some corporation
commits an act of destruction to the wild or humanity; if every time a corporation’s
oil tanker pollutes a coastline, or they mangle, plunder and destroy a wild place; if
every time they do this, | take my anger and | place it in a certain compartment
inside my brain, when it comes time for the insurrection | will be able to access

those pieces of anger that | stored.

So | spend my days patiently continuingly
attempting to stop the madness which drives the
governments and corporations, and each day |
hear of new atrocities. | go on another A to B
demonstration, shout some slogans, and then at
the end of day | again open up this special
compartment and put the anger of some new
atrocity in it, all in anticipation of the day when |
shall need this anger to bring the Empire down.

But a new fear has overcome me. | perceive
my anger calling me from inside this
compartment, | hear the door unlatching from
inside, and this new terrible question approaches
me:

How shall | know when it's time for
insurrection?

Will it be when the next river or lake is
destroyed after being needlessly polluted? When
logging companies have destroyed another eco
system and driven the native peoples from the
land?

Is then the time for insurrection?

Or is it when a government or NATO or the UN
bombs a country and murders thousands of
people? When another multinational is complicit

with the murder of indigenous tribes so another
of the earth's natural areas can be plundered?

Is then the time for insurrection?

When your local factory exports another
shipment of arms designed and destined to kill
people like you and me? If corporations continue
to wreak havoc upon the ozone layer, if ecology is
cast blindly aside in favour of profit? If certain
parties proceed in a manner which is clearly
imperilling the lives of a multitude of glorious and
beautiful animals and plants on our planet?

Is then the time for insurrection?

Or do we carry on simply demonstrating,
handing in petitions, hoping the system will
realise its faults and change, or hope for a future
revolution when we've got the masses on our
side and we will then be able 1o put everything
right? Do we hope for this whilst the system
carries on destroying us and the planet to such
an extent that the world may not be worth living
in when we finally get round to doing anything
about it?

Do we carry on waiting and waiting until things
gel critical? Is it then the time for insurrection?

Or will it be too late...?
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organisation of struggle: permanent conflict, self-
management and attack. Permanent conflict meant
that the struggle would remain in conflict with the
construction of the base until it was defeated
without mediating or negotiating. The leagues were
self-generated and self-managed; they refused
permanent delegation of representatives and the
professionalisation of struggle. The leagues were
organisations of attack on the construction of the
base, not the defence of the interests of this or
that group. This style of organisation allowed
groups to take the actions they saw as most
effective while still being able to co-ordinate attack
when useful, thus keeping open the potential of
struggle to spread. It also kept the focus of
organisation on the goal of ending the construction
of the base instead of the building of permanent
organisations, for which mediating with state
institutions for a share of power usually becomes
the focus and limiting the autonomy of struggle the
means.

As the anarchists involved in the Comiso
struggle understood, one of the central reasons
that social struggles are kept from developing in a
positive direction is the prevalence of forms of
organisation that cut us off from our own power to
act and close off the potential of insurrection.
These are permanent organisations, those that
synthesise all struggle within a single organisation,
and organisations that mediate struggles with the
institutions of domination. Permanent
organisations tend to develop into institutions that
stand above the struggling multitude. They tend to
develop a formal or informal hierarchy and to
disempower the multitude: power is alienated from
its active form within the multitude and instituted
within the organisation. This transforms the active
mulititude into a passive mass. The hierarchical
constitution of power relations removes decision
from the time such a decision is necessary and
places it within the organisation. The practical
consequence of such an organisation is that the
active powers of those involved in the struggle are
stifled by the organisation. Decisions that should
be made by those involved in an action are
deferred to the organisation; moreover, permanent

organisations tend to make decisions based not on

the necessity of a specific goal or action, but on
the needs of that organisation, especially its
preservation. The organisation becomes an end in
itself. One needs only to look at the operations of
the many socialist parties to see this in its most
blatant form.

As an organisation moves towards permanence
and comes 1o stand above the multitude, the
organiser appears—often claiming to have created
the struggle—and begins to speak for the mass. It
is the job of the organiser to transform the
multitude into a controllable mass and to represent

that mass to the media or state institutions.
Organisers rarely view themselves as part of the
multitude, thus they don't see it as their task to
act, but to propagandise and organise, for it is the
masses that act.

The Opinion Factory

For the organiser, who takes as their motto ‘only
that which appears in the media exists’, real action
always takes a back seat to the maintenance of
the media image. The goal of such image
maintenance is never to attack a specific
institution of domination, but to affect public
opinion, to forever build the movement or, even
worse, the organisation. The organiser must always
worry about how the actions of others will reflect
on the movement; they must, therefore, both
attempt to discipline the struggling multitude and
try to control how the movement is represented in
the media. Image usually replaces action for the
permanent organisation and the organiser.

The attempt to control the vast image and
opinion-making factories of our society is a losing
battle, as if we could ever try to malch the quantity
of images put forward by the media or get them to
‘tell the truth'. Thus, many insurrectionary
anarchists have been very critical of carrying on
the struggle within the capitalist mass media. In
Italy, this has put them at odds with organisations
such as Ya Basta! who see the media as a key

i vehicle for their movement; in other parts of the

world, the guestion of how anarchists should relate
to the media has been a focus of debate in recent
years—especially since 1999 in Seattle—and it is
therefore important for us to spell out the critical
position of some insurrectionary anarchists.

On a basic level, we need to ask, what is
opinion? An opinion is not something first found
among the public in general and then, afterwards,
replayed through the media, as a simple reporting
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of the public opinion. An opinion exists in the
media first. Secondly, the media then reproduces
the opinion a million times over, linking the opinion
to a certain type of person (conservatives think X,
liberals think Y). Thirdly, as Alfredo Bonanno points
out, “[An opinion] is a flattened idea, an idea that
has been uniformed in order to make it acceptable
to the largest number of people. Opinions are
massified ideas."® Public opinion is produced as a
series of simple choices or solutions (“I'm for
globalisation and free trade” or “I'm for more
national control and protectionism”). We are all
supposed to choose—as we choose our leaders or
our burgers—instead of thinking for ourselves. It is
obvious, therefore, that anarchists cannot use the
opinion-making factory to create counter-opinions,
and hopefully anarchists would never want to
operate on the level of opinion even if we could
somehow exert control over the content spewed
out of the factory gates. Anyhow, the ethic of
anarchism could never be communicated in the
form of opinion; it would die once massified. Yet, it
is exactly on the level of opinion that the organiser
waorks, for opinion and image-maintenance are the
very tools of power, tools used to shape and
discipline a multitude into a controllable mass.

Instead of moving power and decision making
into an organisation, most insurrectionary
anarchists recognise the need to organise in a
fashion that lacks the formality and authority which
separate organisers and organised; this is called
informal organisation. Because the organiser's
nature is to plan and control, they often privilege
the perpetuation of the organisation over other
goals. Informal organisations, on the other hand,
dissolve when their goal is achieved or abandoned;
they do not perpetuate themselves merely for the
sake of the organisation if the goals that caused
people to organise have ceased to exist.

As in the case of the Comiso leagues, informal
organisation is a means for affinity groups to co-
ordinate efforts when necessary. We must always
remember that many things can be done more
easily by an affinity group or individual, and, in
these cases, higher levels of organisation just
make the decision making process cumbersome—
it stifies us. The smallest amount of organisation
necessary to achieve one's aims is always the
best to maximise our efforts.

Informal organisation must be based on an
ethic of autonomous action; autonomy is
necessary to prevent our active powers from
becoming alienated, to prevent the formation of
relations of authority. Autonomy is refusing to obey
or give orders, which are always shouted from
above 'or beyond the situation. Autonomy allows
decisions to be made when they are necessary,
instead of being pre-determined or delayed by the
decision of a committee or meeting. This does not

mean to say however that we shouldn’t think
strategically about the future and make
agreements or plans. On the contrary, plans and
agreements are useful and important. What is
emphasised is a flexibility that allows people to
discard plans when they become useless. Plans
should be adaptable to events as they unfold.

Just as an informal organisation must have an
ethic of autonomy or it will be transformed into an
authoritarian organisation, in order to avoid the
alienation of our active powers, it must also have
an ethic of no compromise with respect to the
organisation's agreed goal. The organisation’s goal
should be either moved towards or abandoned.
Compromising with those who we oppose (e.g. the
state or a corporation) defeats all true opposition,
it replaces our power to act with that of our
enemies. .

The scraps handed down to appease and divert
us by those we oppose must be refused.
Compromise with any institution of domination (the
state, the police, WTO, IMF, ‘The Party’, etc.) is
always the alienation of our power to the very
institutions we supposedly wish to destroy; this
sort of compromise results in the forfeiture of our
power to act decisively, to make decisions and
actions when we choose. As such, compromise
only makes the state and capital stronger. For
those who wish to open the possibility of
insurrection, for those who don't wish to wait for
the supposedly appropriate material conditions for
revolution, for those who don't want a revolution
which is merely the creation of a new power
structure but want the destruction of all structures
which alienate our power from us, such
compromise is contrary to their aims. To
continually refuse to compromise is to be in
perpetual conflict with the established order and its
structures of domination and deprivation.
Permanent conflict is uncontrollable autonomous
action that does not compromise with power.

Revolutionary Solidarity

Revolutionary solidarity, another central practice
of insurrectionary anarchism, allows us to move far
beyond the ‘send a cheque' style of solidarity that
so pervades the Left, as well as solidarity that
relies on petitioning the state for relief or mercy.
One example of revolutionary solidarity was Nikos
Mazotis' action against TVX Gold in December
1997.7 Many people in the villages around
Strymonikos in Northern Greece were Struggling
against the installation of a gold metallurgy plant in
their area. In solidarity with the villagers, Nikos
placed a bomb in the Ministry of Industry and
Development that was intended to explode when
no one was in the building; unfortunately, it never
went off at all. Nikos was sentenced to fifteen
years in prison, but is now free. TVX Gold is a




