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, write an introduction for Aust-
ralian readers 1o an address on nuc dear ! "JI']LZEIUZ{L
Archbishop Hunthausen of Seattle in ;\‘-wm.hu 2
ar the Merton Center Pitisburgh, I hesitated mﬁ?‘-h‘-
doubting that I could add much to what .imr.‘v be C‘ar
By two churchmen such as Hunthausen, ar
archbishop, and Thomas Merton the n'(rn-r:r-(w”rri-.
plative and Cistercian monk. Then [ thought, w ?_.\
not? We're all in i together, not mm-‘.rkn(f f'm‘
shining examples of American Roman Catholicism,
but when the earth’s future is at stake, men and
+d faith throughout the world.
ic prospect of nuclear war is surely
history when the whole af humanity
has b given the opporfunity fo unite. If such
war should break out it will not ﬁ_ﬂ t’(lsﬂfr’o
ir. Evenmually the effects will be felt
1 emote countries like escapist Australia
The chief reason 1 always feel bound to speak against
nuclear war, know that [ risk repeating miyself,
and that I shall be condemned by many os a dooms-
day hore, is the hope that I may sow a seed in the
consciousness, appeal to the eonscience, of all Ausr-
ralian escapees from reality, and perhaps persuade
to unite with those in the Northem Hemisphere
 will be more immediately affected by a nuclear
ust. In the most sophisticated centres of the
orld, church leaders are uniting with the more
tened scientists.  Writers and artists have
un to see in the anti-nuclear cause a source of
s egotistical creativity. Then there are those organ-
arions of medical men and women on whom would
fall the burden of caring for a dying, wounded, in
many cases mentally deranged population, in the
absence of hospitals and the requisite drugs. Lastly
there are the masses of ordinary men and women,
¢ thoughtful anong them, who fear for the
and safery of their families. Women can play a
important part in maintaining peace, as the
omen of Britain have shown in their non-violent
sition fo the installing of Cruise missiles on
soil.
: Many Australians have shown their awareness of
the dangers of nuclear war by their tum-up at nuclear
disarmament rallies. Bur I feel that life here is too
easy, the climate (oo conducive to mental laziness for
a lot of us to keep alive the necessary sense of danger.
Whenever | set eyes on a pregnant woman [ say fo
myself: Is she truly aware of the dangers the child
Jf;!r ﬁ“‘{“‘rz:'r’f :;’i‘ have to face? Does she realise
2 y ards this child is to resist non-
..-vf'mri_. but firmly those who show signs of leading
us into a nuclear war?

Yo Uunger parents among you were not yer bom
ation, images nlfj:!:tl:ilmmpm of e ”quﬂm devat-
relegse of those rirs‘;" Wjjfm”g' btich 'm"l!“"f{'d."""’
atomic bombs Mr\n)]'ﬂ-mi‘ comparatively primitive
part to have every one :); i ': sl i,
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tures of hell on earth a‘ e d b AT
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it should be o presc bf.{jm grander scale. Certainly
vised the ""”mif‘ﬂj ed exercise for those who de-

on of Hiroshima and Nagasaki

together with those who have inherited their polisie,
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pictonial evidence of this early holocaust, and agk
themselves; Is a power game which leads to such
desolation morally justifiable? Surely there are other
ways of reaching accord with the enemy, as Gandhy
fotnd before being put to death, and as Presidens
John Kennedy discovered in his dealings with the
Soviet in the few months preceding his assasination
The dangers of trustful negotiation and r:an-vlolenf
resistance may make this seemingly fragile argumeny
too difficult for the average matenialistic Australian
to accepr. Yer this same Australian has faced up o
dangers and death in a series of wars. The untried
the unorthodex approach of non-violence is gfmmx;_.
a more [frightening alternative, Personally, having
experienced something of the London Blitz and
“normal’” war in the Western Desert of Egypi, |
shall preach non-violence to those of our youth

threatened with becoming involved in any kind of

war. I shall preach it to all those who face the con-
tingency of nuclear war, and hope that my fellow
Australians, from constantly reading and hearing
about murder, rape, arson, petty theft, and con-
doned embezzlement in  this so-called “pure™
country, will not have become so callous and cyn-
jcal that they are deaf to the doctrine which calls
for non-vielence and human unity in opposition to
the super<criminals who are prepared to destroy a
world they lust to dominate.
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INTRODUCTION

This Dossier presents to the Australian public for the
first time an important speech on nuclear war by
Raymond Hunthausen, the Roman Cathalic Arch-
bishop of Seattle. Hunthausen has emerged as a key
figure in the public shift of the American Catholic
Church into opposition to US government policy on
nuclear arms. He gave the speech printed here when
accepting the 1982 Thomas Merton peace medal.

Hunthausen's speech gives the reader an oppor-
tunity to sample directly the new thinking on peace
which large sections of the American people are
discussing, and to the alarm of the Reagan admin-
istration, acting upon. This introduction will outline
some relevant background about the US Catholic
Church; report briefly on the Thomas Merton Center;
and provide a biographical note on Hunthausen,

Reagan vs the Bishops — the Background

Meeting in Chicago on 3 May 1983 the national
conference of US Catholic Bishops voted 238.9 in
favor of a pastoral letter condemning the nuclear
arms race. This historic letter from the leaders of a
powerful and prestigious church — Catholics are
22% of the US population and 30% of US amy
personnel — sets the stage for one of the greatest
religious-political clashes in US history.

Archbishop Hunthausen is exceptional among
the bishops in taking his personal opposition to
nuclear war to the point of publicly refusing to pay
50% of his income taxes. (It is widely accepted that
at least 50% of every tax dollar in the US goes to
war preparations).

How has it happened that the American Catholic
bishops have moved away from the close church-state
liaison of the Cold War era?

The shift has become clear during the nation-
wide debate opened up by the bishops’ plans to issue
a pastoral letter on the morality of nuclear arms,
entitled *The Challenge of Peace™. There were three
drafts of the document in the two years before the
final letter was released.

Each was made public and each was the cause of
major controversy. A pastoral letter is normally
meant to advise Roman Catholics on moral problems,
But this one is addressed not only to the 51 million
US Catholics. The bishops are explicitly inviting US
society as a whole to be engaged in the process of
developing a new morality of peace.

The pastoral letter includes theological discussion
of the theory of the ‘Just War’ and of pacifism, as
well as a section on biblical views on war and peace.
In particular it proclaims: “We do not perceive any
situation in which the deliberate initiation of nuclear
warfare, on however restricted a scale, can be morally
justified. Non-nuclear attacks by another state must
be resisted by other than nuclear means,”

Speaking of the moral choices facing Catholies in
the armed forces they insist that “no Christian can
rightfully carry out orders or policies deliberately
aimed at killing noncombatants™.

The final version of the letter is significantly
stronger in one important respect than the one
before it, which reportedly reflected the influence
of bishops responsive to the pressures of the Reagan
administration. The final version called for a “halt”
(and not merely a ‘‘curb” as in the third draft) to
the testing, production and deployment of nuclear
WeApOnS.

The letter attacks the concept of deterrence
which has heen the basis of US strategy. Following
the stand taken by Pape John Paul [T in his statement
to the UN disarmament conference last June, the
bishops argue that deterrence cannot be considered
“‘adequate as a long-term basis for peace” and is
justified only as a path to ultimate disarmament.

In response to White House attempts to co-opt
the statement Cardinal Joseph Bernardin of Chi
who was in charge of the committee dmﬂinlutgg
pastoral letter, and Archbishop John Roach, head
of the hishops' national conference, issued a joint
statement pointing out significant differences bet-
ween the bishops and the Reagan administration on
such points as “no first use™ and “support for the
Comprehensive Test Ban Treaty™.

In a recent issue of the U.S, establishment joumal,
Foreign Affairs, LB. Van Voorst commented on the
earlier backtracking by the bishops over the wording
of the letter. This, he said, does “not detract from the
fact that the bishops are preparing a ground-hreaking
cond ion of key el of America’s nuclear
strategy, and that they enjoy the broad support of
wide segments of Protestant opinion. A process has
been set in motion, and a new level of debate un-
leashed”. The English New Left Review has argued
that the pastoral letter is “even more troubling in
its importance for the Reagan administration”
than the 700,000-strong disarmament rally in New
York in June 1982.

The extent of the change in a once super-
patriotic Catholic Church can be glimpsed by recalling
the 1965 Christmas visit to the troops in South
Vietnam by Cardinal Francis Spellman of New
York. Reporters asked: “What do you think about
what the United States is doing in Vietnam?'* Spell-
man’s answer was: “I fully support everything it
does”. Then paraphrasing the words of Stephen
Decatur, he added: ‘My country, may it always
be right. Right or wrong, my country™.

What brought about the change from Spellman’s
day to Hunthausen and the pastoral letter? The
enormity of the present stockpile with its threat of
virtual destruction to our species is part of the
answer. So is American Catholic awareness of what
is happening in Central America, of the Reagan
administration’s support for local regimes which
have connived in the murder of nuns and of such
figures as El Salvador’s Archbishop Romero.




But institutions such as the i"l!\m‘m fhu_\:h_dn
-hange unless some people within that institution
lot_of hard work. The seeds of the p“‘w.[[“
ypment were sown p.l!lh’u.]:zil_\' by a fe\j |}‘II‘H[¥
figures such as the Jesuit moral 1!|enJo;.!.mn. ol 91[_
Ford who in 1944 cnndenw_\cd\lhr aEJ.‘cd saturation
bombing ot non-combatants in German uh‘e\,

A small but significant minorty of ,\mm:.[:rl
Catholics protested the atomic bombing of ”I‘_“S ;
ima and Nagasaki in 1945. The ouutandm%]"l”fh
armong this minerity was the great rfnhral_mll paci-
fist, Dorothy Day, editor of The Catholic It(lr(r‘ur
in New York. Her editorial of Sepl‘cmher 1945
bitterly attacked the US President Mr Truman
was jubilant, the newspaper told us. True man;
what a strange name, come to think of it. We have
killed 318,000 Japanese. . . It is to be huped_rdle_\
are vaporised, our Japanese brothers and sisters,
scattered, men, women and babies, m_me four
winds. over the seven seas. Perhaps we will breathe
their dust into our nostrils, feel them in the fog of
New York on our faces. Feel them in the rain on
the hillsides of Easton . We have created des-
truction. We have created a new element called Pluto
Nature had nothing to do with it™

Then in 1955 the Catholic Worker movement
joined with the War Resisters League in a six-year
long and ultimately successful campaign against
nuclear aid raid drills, The Catholic Worker leaflet
on that occasion outlined a theme that is echoed
today by Hunthausen and many of the bishops:
We do not have faith in God if we depend on the
Atom Bomb™.

In 1959 this same group worked with the pacifist
leader A. J. Muste on one of the landmark civil dis-
obedience projects — an attempt to halt “the brains
of the missiles” at Strategic Air command head-
quarters outside Omaha, Nebraska.

Other sections of the US church were also sowing
the seeds of change in those Cold War years, in such
areas as revival of New Testament studies, revision
of liturgical practices, greater involvement in social
justice issues and increased lay participation. This
reform movement was summed up and further
stimulated by Pope John XXIII and the Second
Vatican Council.
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Pope John’s encyclical letter, “Peace on Eargh®
(Pacem in Terris), which he issued in 1963 in res-
ponse fo the Cuban missile crisis, became some thing
of a charter for the Catholic peace movement, Of
special importance was the establishment in 1967,
at the height of the Vietnam war, of the extremely
successful (and still thriving) newspaper, The Nat-
ional Catholic Reporter which helped co-ordinate
the emerging reform groups.

By the time of the Vietnam war the Catholic
peace movement had grown considerably at the
grass roots. The strands were many: draft centre
raids by the Berrigan brothers and others, Catholic
draft resisters, the writings of Thomas Merton,
Gordon Zahn and many more, and the Organizing
work of the Catholic Peace Fellowship and Pax
Christi through activists such as Eileen Egan and
Paul Furfey

It was not until 1972 that the US Catholic bishops
as a group made any public criticism of US policy
in Vietnam. But in explaining why the bishas
have taken the stands they have in the 1980° Arch-
bishop Rembert Weakland of Milwaukee told re-
porters recently: “The tuming point was the bishops®
attitude towards Vietnam . . . It caused the bishops
to look more carefully at the US position in the
world".

In some ways then the present developments
among the US Catholic bishops amount to a catching
up with the Catholic peace groups and the secular
peace movemeni. But we have reason to expect
that the increased commitment of the bishops to
the work of peace will itself have a noticeable mul-
tiplier effect on the peace movement, both in the
US and elsewhere.

The Thomas Merton Center

Archbishop Hunthausen's address was delivered
at the Thomas Merton Center in Pittsburgh on 18
November 1982. Each year the Thomas Merton
Center presents a medal to a figure who has estab-
lished an outstanding but consistent lifestyle of peace
and justice. The 1982 medal was awarded to Hunt-
hausen because of his tax resistance in opposition
to the nuclear arms race. The previous year the
medal went to the People of Poland, and the year
before to William Winpisinger, the president of the
International Association of Machinists, a trade union
of aerospace workers, for the union’s strong stand
against the arms race. In 1979 the award was given
to the Australian pediatrician and peace activist
Helen Caldicott.

Named after the famous American Trappist monk,
Thomas Merton, the Center is the headquarters of
an organization for peace and justice which grew
out of a radical Catholic background. It was founded

s ago when a group who were actively
opposing the Vietnam war needed a place to work
from. These people had been profoundly influenced
by Thomas Merton who had died just a couple of
years before.

The Thomas Merton Center operates from a house
in the working class section of Pittsburgh. It is
supported by monthly pledges from like-minded
people and manages to pay half a dozen meagre
salaries to peace activists, Half the steel plants in
Pittsburgh are shut down and huge numbers are out
of work, so, not surprisingly, one of the emphases
of the Center is to link the nuclear issue with em-
ployment. It is active in the Mobilization for Survival
and Jobs With Peace initiative.

Molly Rush, the present director of the Center,
and one of its founders, is the wife of an unem-
ployed worker. She was also one of the Plowshares
Eight, the group who broke into a General Electric
plant in the town of King of Prussia, Pennsylvania,
in September 1980 to smash the nosecones of Mark
12A missiles and pour blood on files. This was in
protest against the US first strike palicy.

About Hunthausen

Raymond Hunthausen, 62, is the Roman Catholic
Archbishop of Seattle in Washington State, USA.
His diocese, the geographical area of which he is in
charge, includes Bangor, on Puget Sound, where the
Trident submarines are based. Hunthausen opposes
the Trident program and has described Bangor as
“the Auschwitz of Puget Sound™.

Bom in 1921 in & mining town in Montana, Hun-
thausen was in the seminary when the atom bombs
were dropped on Hiroshima and Nagasaki. “111
never forget that day because I was appalled, I just
could not believe what had happened . . . But [ was
ordained (in 1946) and lived with this reality just
like the rest of the world”. Hunthausen first grad-
uated from Carroll College in Helena, Montana,
and then in 1952 took a master’s degree in chemistry
at Notre Dame. He retumed to Camoll College
as a professor, subsequently became athletics director
and then in 1957 was appointed president of the
college.

In 1962 he was ordained a bishop for the diocese
of Helena and recalls making a number of statements
with another bishop about the intercontinental
missiles being deployed in Montana, “the first public
witnesses that I, with others, was willing to take. It
frightened me to death. I wasn't sure of my position,
and I had that sense of being unpatriotic. I also got
involved in a counselling service for conscientious
objectors™.

In 1975 Hunthausen was transferred to Seattle.
There he met with pacifists Jim and Shelley Douglass
of the Pacific Life Community. What they were
“saying coincided with how I felt; but I wasn’t doing
anything about it”, Hunthausen told Sojourners
magazine (January 1982).

He first received international publicity in January
1981 when, in a speech to the Lutheran Synod at
Tacoma in Washington State, he urged tax resistance.
Hunthausen continues: “I thought maybe my re-
marks would create a stir, rattle around Seattle fora
couple of days, and go away. But they didn't. They
stayed around. I must say it bothered me that the
media picked up on the issue of taxes and lost the
crux of what I really wanted to say, which was that
the issue of nuclear weapons is one that prompits
us to be men and women of faith and ask if we
have put our security in our weaponry rather than
in God".

When asked about local reaction Hunthausen
explained; “A worker at Boeing told me that he and
several of his friends customarily arrived early at
work to play cards before they went on the job.
He said that he and the others haven’t played cards
since 1 made my statement. They've been discussing
it and the implications in their lives. He was neither
happy nor angry, but simply noted that it had forced
them to use their p | responsibility, to
their work and see how closely allied it might be with
the nuclear effort. Most of the letters I've received
have been supportive. But some people I've talked to
feel a deep IEII that all they have worked hard for

and acquired will be taken away from them, and
they equate that with what they identify as a friv-
olous statement on my part.

will some day see him (as some of us see hi

hand in hand with all those who have

our true vision; who stood somewhere, made their
moral gesture, and paid up. Whether these be the
saints; Francis rebuilding the tottering church,
Ignatius laying down his sword, Mohandas Gandhi
marching to the sea, or in America, Martin Luther
King in Birmingham jail — or whether these be
the fashioners of civic vision; the Boston tea party
(hosts and guests), the abolitionists and ex-slaves,
the labor organizers, the fighters for women's
rights, the resisters against war.

In any case, the bishop’s moral gesture is
linked to theirs; and together these stand in con-
trast to those who claim our history and disclaim
our morality; the robber barons, the politicians,
the racists, the ep) , the mak
and profiteers.

And now an American bishop joins with the
modern visionaries of our history. Can we speak
of many bishops? We shall have to see, we are
only at the beginning.

Meantime, it is the moral gesture that counts.
Or as they say, a little courage goes a long way.
It may yet be that the courage of a few will turn
peacemaking from a cottage industry into a fire
storm of the spirit.

Reading Hunthausen's words, and grateful for
his courage, | thought of a woman whose long |
loneliness was in fact a long and life-giving series
of just such gestures. In her light we shall see the
light. Dorothy Day, pray for us.

Hunthausen may perhaps take comfort.
nnwi

Daniel Berrigan

] visit a different parish every weekend, and
many people go out of their way to thank me for
bringing up the issue. My sense is that my statement

provided a of chall mwéﬁ
rimaril ose — to acquaint pe "
giocese ym'nﬂl{ 5:? realization that it is the respon-
sibility of each of us to look at the gospel, examine
its implications, and take a p | stance.

“I have been invited to an open meeting of three
parishes located four miles from the Bangor sub-
marine base. The people there are either in the
military or work in connection with it. It is :
nificant that 1 did not force myself on these people;
they invited me, because they want to know what I

The following pages will introduce the reader to
the main themes qli'agzymm;d Hun s

He speaks to all those concemed about
the earth; and he challenges us to do all

Archbishop Hunthausen is
in “Gods of Metal”, a 1982
Colour, 16mm). Molly Rush,
Thomas Merton Cente
film is available from 1
(03) 379 3544, e
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PEACE : A WITNESS OF FAITH

Raymond Hunthausen in Pittshurgh

" ish
(Speech given by pEHbucD he Thomas Merton Peace Medal)

on 18 November 1982 when accepting t

HF“E“[{?&A:{;E&?.{:]E‘EEEC Jind invitation extended me by the Thomas Merton Center to be with you this

i i Fthe man after whom the Center is named: a Cistercian monk known
ew:mg' S ayassp;ca:?r[\;??ﬂﬁi;u ;ﬁ: Tgn:‘ﬁg v\?:irld as Thomas Merton . . . a man whom Anthony Padovano, in his
it E“m;f".lfaﬂ'"?;n Journey, has described as “the symbol of a century — of its turmoil and sensitivity, of its conflict
m?ﬂl ﬂDO ess, of its fuﬂ_iirj peace and fugitive wars, of its holocausts and Hiroshimas and Harlems and hopes.” . . A
?an ':i\:sfi;ers‘nnal writings reflect his own struggle with the burning issue before us tonight: the ultimate violence in
Bu%’:réibﬁgiﬂ:zgx;ﬁm has grown around the issue of nuclear war is a dialogue the voices of which arise from every
social class, from every age and ethnic group, profession, trade and religious denomination. It is a dialogue not free Qf.
pain, nor »‘vrenchmg luman differences, even within the Christian community. It isa dlalugug that has created what
snmé have called a “‘crisis of conscience” for Christians as we seek to efiur:ate_ ourselves on the issue of modemn warfare
in the light of Christ’s own teachings, and seek to chart a national course in the inferest of humankind.

And, yet, however anguishing that process and however various our personal convictions on the subject Pf the nuclear
arms race, I believe that we share some common realizations that would find little disagreement amongst us:
_ The realization, for example, that we have come somehow to accept the arms race as inevitable and to Ic_mk upon
the nuclear “balance of terror” as the prevailing climate in the international relations among the peoples of this planet,
_ The realization that this race for nuclear superiority has mkep on a life of its own; and that the production and
stockpiling of weapons has escalated out of all proportion to any nation’s need t_o_defend itself.
 The realization that it is neither reasonable nor just to expend $600 billion a year for weapons and only same
$35 billion to alleviate human misery — to provide food, shelter, medicine and education.
_ The realization that the weapons of war (nuclear and conventional) are supported on the backs of the poor and
the disadvantaged who are the first victims of the arms race. A
_ The realization that we can no longer consign to heads of state and govemment planners alone, the formation of
our national nuclear policies when these men and women seem unable or unwilling to control the escalating military
expenditures and preparations for war, and when they can only move forward to yet another “‘ultimate weapon™.
— The realization that no responsible public leader (political or religious) can any longer claim that *'a limited nuclear
war" is possible.
— The realization that in nuclear war, there are no winners.
— And the growing realization that the nuclear arms race is perhaps the gravest spiritual crisis in our history, a crisis
we must face not enly collectively, but individually as well.

“Hiroshima challenged my faith as a Christian in a
way I am only now beginning to understand. That
awful event and its successor at Nagasaki sank into
my soul, as they have in fact sunk into the souls of
all of us, whether we recognise it or not™.

This is a subject I have thought about and prayed over for many years. 1 can recall vividly hearing the news of the
atomic bombing of Hiroshima in 1945. | was deeply shocked. I could not then put into words the shock I felt from the
news that a city of hundreds of thousands of people had been devastated by a single bomb. Hiroshima challenged my
faith as a Christian in a way 1 am only now beginning to understand. That awful event and its successor at Nagasaki
sank into my soul, as they have in fact sunk into the souls of all of us, whether we Tecognize it or not.

I come to you today, as a religious leader, if you will, but also as a fellow American whose love of country and con-
cem for its survival give me no choice but to speak out, to share with you simply my own beliefs as they apply to the
temible race toward nuclear holocaust.

1 do not belieye that the stand that I have taken is disloyal to my country. Rather I believe it reflects a love for our
country because it reflects a belief that it is responsive to challenge for moral growth. In a question like the nuclear arms
race, I believe it is God Almighty who is calling us to take such a stand.

1 would like to clarify a few points about which some seem to be misinformed, First of all, as a religious leader, as a
bishop, I have not enly the right but the duty to speak out on the concrete issues of the day as they af}%‘ct the values of
the Gospel tradition. It is not enough for a bishop to utter general principles: he must also take the risk of applying them
in the best way he knows how to the actual life situations that confront his people,

# At the same time, | must say that I do not pretend to speak for every Catholic. No pope or bishop ever does; in fact,
:] ﬁ?ésa:ggs ]:'::Iif f]u]a; comp:lllftfi Ctl)!n:ensus l_)gfor;;peﬂkil‘lg out, they would never say a word on any social issue of sig-
b , L have called all to con i i invi 2
w;imat;?n i]n ‘e light of the Cosael Vﬂll:;s." 5 1ssue and have given my own response. I invite all of you to examine
econdly, strongly reject the notion that because the episcopal office is a religious office, a bishop may not speak

_‘:i“‘ z;“sl,'ﬂ that invalve the political realm. As Thomas Merton has pointed out 2ugious B eni ok il)m 1::1 |-mlle!ll::le it
ivl:gl :eys itsell with the who!e of huma;kad._ “The whole gamut to man's activities today constitutes an indivisable
€. You cannot divide social, economic, political, and purely religious work into “ti ) ted
from Padovano, Human Jou i i i wteripiit omparIENTREIEIE
ana, mey). Although it is true that the disarmament has a political side, it is also true that it has

a muulral ;lde !h."*t IE as a Christian leader must address. To think that religious leaders have 1‘10 right to speak out on
socizl and political issues that touch the welfare of persons is to reduce the role of religious leader and of Christianity

10 the realm of individual morality. 1t is to declare wi i i i :
R e g eyhu H:: 0 declare with the secularist mentality of recent centuries that religion is wbn

NUCLEAR WAR IS IMMORAL

My basic position is that all ﬁmm
could justify the immense destruction of
the continuing arms race makes nuclear
text, That is essentially the same position
full Assembly of the United Nations. 1 am su
war, war never again! Never one against the
‘with each other™. op
Hence, 1 have proposed that failure to achieve
tragic situation, the position of unilateral disarma;
Such a position will sound to some naive; I believe it is
race and not lead to a devastating nuelear war.

1 am told by some that unilateral disarm
that nuclear armarnent by anyone 1
disarmament is a political impossibility in this
he like to act out of faith. ¥

I think that the race toward nuclear
the destruction of an entire world. The way
proliferation of nuclear weapons, the first-strike

“We can choose — first personally and then n
ally — not to participate in this immoral r
lateral disarmament, perso nal
the choice to stop this insane Wmﬁ:::i:n. We
bring ourselves up short in this frantic activit
destruction and examine the incredible state |
we have brought ourselves and the more

direction in which we are heading.”

1 believe you and I should stop this race t
by bringing an end to the development of these
and then, nationally — not to participate in this
choice to stop this insane competition. We t
examine the incredible state to which we have b
heading. Then we need to tum country and world
in our own lives. I believe that choice is possible. I be

From a moral standpoint, and this is shared by e
whatever for the killing of millions of people,
life is sacred. “Thou shalt not kill”, we are tal
Because each of us is made in the image of God, hun
than allow his disciples to take up the sword and
God — the legions of angels of Matthew's
and all people might live — a supreme
use of violence in an absolutely justifiable cause.

From a moral standpoint, from what in our tradition
of each of us that we have no right to take the life of
Life, in all of its stages and each of its forms, is

I acknowledge that we Christians have
persists, nonetheless, in spite of our sins The
life — is at the heart of our tradition, as ¢
of human life is a truth, I believe, embedded
ance of the propaganda of war and such social
and positive euthanasia. Many in our nation t
sanity of war, but are blind to the systematic
but find security in the potential destruction
we as a nation expect our cries for peace
moral state? i

At heart, none of us really believes in
cannot believe that the Giver of Life will
than at any other time in history.
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f human life — an awareness which in varying degrees is etched upon every human
‘:‘n-v?ug j[lr;]t?}y:i‘; :‘;J:S:::sdgwmn: or first-strike policy is for me an impossible leap. Yet as Am:lnnans ‘ﬁlh"e
igr decades proclaimed to the world that we are prePared. reluctantly perhaps, but :c arszrepare h;vemtakg m:],;;
and hundreds of millions of our brothers and sisters if their govemments should attack us. t:w“mk o —anur::le e
additional step of preparing to kill those countless members of our family 't?efmgi their govecmn;:lﬂ ih ac . B ar
firststrike policy. Neither moral law nor intenational law can support us in this pn_stume. ertail ykm::n}us ;_wp[ﬂ_uc rine
of the Christian tradition condemns clearly such policies. Under the just-war c!octrme the massive g of civilians can
never be justified. As the Second Vatican Council of the Catholic Church put it:

“Any act of war aimed indiscriminately at the destruction of entire cities or extensive areas along with their pop-
ulation is a crime against God and humanity itself.”

Ld

(§ “The intention alome to wage nuclear war is an

@ * inconceivable sin. That infention can never _be
morally justified. From the rejection of any intention

whatever to use nuclear weapons, it follows that uni-

* '( lateral di is an idable moral imper-
ative. If we cannot morally use them, nor intend to

use them, how can we justify having them?"

Intemational law from the Hague Convention in 1898 to the present day has spoken this same truth, Indiscriminate
weapons, uncontrollable in their effects, are morally and legally forbidden, even by standards which have in the past
allowed for the possibility of just wars. And as every Catholic school child is taught, we must never intend to do and
prepare to do what we are morally forbidden to do. = A Ik \

With thermonuclear holocaust, the sin lies first in our intention — what we are willing to do. While we may be re!m:t—
ant as individuals, we are clearly willing as a nation to incinerate millions. The intention alone to wage nuclear war is an
inconceivable sin. That intention can never be morally justified. From the rejection of any intention whatever to use
nuclear weapons, it follows that unilateral disarmament is an unavoidable moral imperative. If we cannot morally use
them, nor intend to use them, how can we justify having them? Though we know, in fact, that our possession ofnu;le_ar
weapons over 37 years has involved the continuous threat of their use, heightened at such times as the Cuban Missile
Crisis and the Vietnam War. Indeed, the very doctrine of deterrence is an implied threat to use these weapons. If we are
morally forbidden to use or threaten to use these instruments, is it not a moral imperative to divest ourselves of them?

Why does that moral imperative derived from the depths of human life — the true imperative that we should disarm
ounselves of holocaust weapons — make us feel naked? Why do we feel stripped and threatened at the thought of not
having nuclear weapons?

WORSHIP OF IDOLS

I believe it is because we make idols of these weapons. We truly worship these weapons, committing billions of dollars
to their construction and the lives and intelligence of thousands to their care and development. In so doing, we make the
lives of the poor of the world immeasurably more desperate and despairing. Ultimately, we reject both a faith in our
common humanity and our God, in favour of trusting the protection of our lives to these weapons of destruction, It
is in this conclusion that this idolatry — defended as *‘realistic” — betrays its essential denial of human reality. Does any-
one really believe we can achieve peace by making the peoples of the world supremely vulnerable? Or, that the only road
to peace is through the carnage of war? All idolatry, in the end, is superstition, even if it be this highly sophisticated
idolatry. It is an attempt to escape the demands of real life — hard work, self-sacrifice, cooperation, personal denial,
commitment and courage — in the mindless pursuit of the easy answer, the quick solution to life’s problems. Such a
blind ruch into a fantasy based on an essential lie must lead through all kinds of immorality to its own contradiction.
As Jesuit Father Richard McSorley wrote, in his article *“Tt’s A Sin To Build A Nuclear Weapon™, in 1976:

“The taproot of v:‘p!mce in our society today is our intention to use nuclear weapons. Once we have agreed to that,
all other evil is minor in comparison, Until we squarely face the question of our consent to use nuclear Weapons,
any hope of large seale improvement of public morality is doomed to failure, "

I have argued the case for unilateral disarmament first from a moral standpeint because that is the basic ground
from which 1 came to my position, and the source of the primary reasons which lead me to propose unilateral dis-
armament to begin with. I accept this moral imperative not out of a vague sense of idealism, but because it provides a
clear insight into the reality which must guide our political decisions as well. The possibility of unilateral disarmament
seems incomprehensible in this country only because we worship the nuclear god and we have heard for decades the
litanies to that c’len.y. We are controlled by what St. Paul in his epistles has called “principalities and powers”, by which
Paul meant spiritual realities of the world in which we live and think. Two such demonic realities today are nuclear
weapons and the enormous propaganda in their behalf. We are possessed by them.

In order to exorcise ourselves of those demanic weapons and their ideology, we must pray for moral vision. We have

to begin to see the reality beyond our weapons and our propaganda — a real world in which ou rity personall
and as a country is not in fact bound up in a desiructive nuclear presence. T security personally

W.H. Ferry, a writer on the subject of unilateral disarmament, has pointed out:
“A prime prereq di would be an analysis and understanding of power in d in which
war no longer can decide anything except the extent of national s.‘i;cr'de. o ol e o
Because of our history and conditioning we find it impossible todas it
Y to understand the real power on an intemational
scale divorced from armed force. It was an atheist dictator who once posed that question i1l1: relation to the Po

asking, “How many divisions does he have?” B ; : S 1 in n P
We identify power with armed fom: avet But our attitude a5 a nominally religious society is hardly any different.

Gandhi was the prophet of our g
(ified the power ut.' nonviolence ;
term, “satyagraha,” which in translation
carry within themselves, Gandhi said that
powerful than the atomic homb. They are

{963 FOUR MONTHS OF TRUST?
The nonviolent force of truth and love |
Jaterally. Let me give an example from our
on this very important subject, the P
recent article for 1l\.e %u‘lem; :f_f’g "
ted by an assassination o ent,
:;Jg':liﬁcan}; impact on our enemy,_ﬂ_:’ng’uﬂgf,
“on June 10th, 1963, in a comm
that the United States would no long
immediately in Pravda, but the Voice of An
wlarly were, and the President’s words quic.
“On June 11, in the United Nations,
to war-tom Yemen, a proposal which iy
at the United Nations, the United States
had been calling a puppet of the Soviet
gratulations to Kennedy for his speech
strategic bombers.
“In July, the Soviet Union stopped ii
nations made the test-ban final by s
On October 9, Kennedy lifted the grain
Saviet Union. Also in October, the two
vears of negotiation for a test-ban had
briefly, established a momentum of goodw
“In November 1963, President Kennedy
set in motion and which had been
agreed that throughout the cheerful
to the American initiatives. Both
Not only the hope of those unilate
We have forgotten such history because it
arms, combined with threats and counter-
more was accomplished in four menths
and mistrust,

“Dividing the real world betweer
super-powers, the United Stal
Union, does not exhaust the whole.
nations that make up the human
share the nuclear obsessions
and they would strongly support
towards peace initiated by

A step-by-step process of um‘]an;'
world in which we live. It could introd
forgotten as totally as we have forgo
ween the two nuclear super-powers,
of nations that make up the
strongly support concrete steps 1o
of the nations could initiate a mos
pond in the same way that Premier
for peace. The nuclear disarmament

UNILATERAL DISARMAMENT
I believe in unilateral disarmament
tical way to break through the mu
to the brink of nuclear destructi
Such negotiations serve the m
accomplished in the interest of p
which allow for more, not less,
that process and invites recipr
power of love that begins wi
Unilateral initiatives are ni
Unilateral initiatives create
calate that kind of trust rather th
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RS itiatives for peace, another prophet of our time, Pope John XXI11

of Pwdwl krﬁﬂt‘?{&'ﬁ_‘\'_}!j‘ﬁ"‘},ﬁ'{'\l,‘,‘,‘,",’ji",?‘\,r,,,, ’[’pmp on Earth] (1963), helping to create the under.

0 s e o aod Seane. Pape John said in that document that “the fundamental principle on which our

ding for such steps t \urJ pe ality of arms”, can be replaced gradually by another, “which declares that the true

“-ur.‘}\" "l::r:‘fm\“\iqllk\*ﬂ‘ in equality of arms but in mutual trust alone.” Disarmament and peace will
! of natic E

it -“\-“Jl 1 f learning to proceed, step by step from a reliance on equality or superiority of arms to a process of
come though our le B )

mutual trust alone.

At the time
spoke to this issue thr

sta

preseni peace

AN 2 IF ING g sy i
\F::,}.I;ELI;,JR\ S:E:TJ—EEU denying that unilateral disarmament like any rumwo]clnr ngce;s ‘b'n_;:g‘s its tJ\-{‘{fl:; Kind Dfisgﬂ.e'-
en death. It is different from the suffering and death brought on by war in that it is Al n[ng and death
es from saying no to the killing of others, Refusing to kill, disarming for peace, creates E "arlls orming, non-
but it comes at the price of suffering, a suffering out of love. At its root, the power o HO\an]enoe is
so clearly evident in the life of Jesus — that same love sustained and deepened in the truth-force
-h Gs S i
ne: 1r|s-|ﬂ~h,m\1wplca}\t- to be willing to suffer and perhaps dle_rnr it — out of loye for our brothers and
n we believe that peace is less costly than war? The transforming power of nonviolence Scek.s_ a goal far
y war could hope to seek: ajust and peaceful world, a nuclear-free world. Today we know as little of the

violent power

I love

i love-force of wh

If we wa
sisters, He

9 Wer an [‘; methods of nonviolence as we knew of the power of the atom a u_:ntur_\ ago I heiievc. the power of
lmr-\.-ml{'r: 5 in its depths an infinite power because it is based on love, the love of an infinite God. It is a power cap-
able of sustaining us in our struggle through to that nuclear-free world. If we give ourselves aver to that power, and

practice it through ing r.nn\:\i ¢, we will also experience suffering. The nonviolent struggle for a new world has

YUT OWN SU i ut of love

i I|I|-[Jl“l;il‘\ﬂ-:m-d‘i‘r l,\[ ; with the guestion always asked in regard to unilateral disarmament: What about
3

?.[lehr\e that we are the only nation in the world to cherish our homes, to love our children, to yearn for peace

eel compassion for human misery. g =

Nor do I believe that all the people of Russia are pounding their shoes in the forums of the world in a universal cry
for wi

T!uﬂu‘mus Merton has said that “violence derives from a set of illusions about ourselves and about the world in which
we live. The enemy is not the other but the tendency in all of us to make the other different and to declare ourselves
the norm and the center of human behaviour.” (guotations from Human Journey by Anthony Padovano).

And so it often is with Christians . . . Are Americans, do you think, the only people created in the image and like-
of God? Can there be no reconciliation possible between the nations of the world who have nothing to gain from
ear war but destruction and human suffering? Are we so intellectually and morally bankrupt as a nation that we can
conceive of no other strategies for peace but “ultimate weapons'

If humanity is to survive, we must choose a new understanding of reality, centered on faith and the sharing of our
ives and resources, or we shall be destroyed by the fruits of a “security” predicated on the systematic annihilation of the
human race

Faith determined every step in the life of Christ, His realism of faith is rooted in the understanding that the God of
Love is ever-present and waiting, waiting for the act of faith and compassion that can open up the reality of what Jesus
called “the kingdom of God” — 2 world of love, justice and peace. The reality is always at hand, and can be realized
through our conversion to a compassionate faith in a loving, caring God,

ne!

“If . . . that worst of development should in fact
happen and we should some day find ourselves
occupied by a totalitarian power, | think we must
then continue to rely on that divinely based power
of non-violence with more trust than we have ever
placed in nuclear weapons, And I believe that non-
violent love will in the end prevail, as it prevailed
for the early Christians after three centuries of
Roman persecution,”

I cannot believe that others would remain unchanged as we take these steps for peace. Divesting ourselves of holo-
\au:s]l Weapons is not an overnight process. The process itself, as I have suggested is what would create an alternative
;:!:( ;-11\ FL[:W:] in u;_i_aud others, and indeed, a new_kmd of world, But I am willing to grant that the way of peace will
war mJQIIJ;\:J:;.\?f :n”[n]f :" i !WEIE' w"d I am willing to grant, too, that in the end the worst thing short of nuclear

e rlucup;cdrb‘ 1 [.‘:ﬂﬂiclw world, t |a{lwum of development slm_u]d in fact happen and we should some day find
ce with more :‘Lrual mand:-‘mlptf\}ﬂ‘ UI!nk Jve must then continue to rely on that divinely based power of non-
1 prevail, 5 it prevailed for the o o Piaced in nuclear weapons. And I believe that nonviolent love will i the
P @ 1t prevailed for the early Christians after three centuries of Roman persecution. Striving to live non-

violently, we must expect sufferin and death - ficial lov ' : :
It is the HOPE of the nuclear age g 2 Efetielel Jove, dying for the life of others, is the way of nonviolence.

We are called to witness to that faith.

el Hurth 1ai
I

Ar his  tax
resistance decision this way:

| believe that, as Christians imbued with the
spirit of peacemaking expressed by the Lord in
the Sermon on the Mount, we must find ways to
make known our objections to the present con-
centration on further nuclear arms buildup.
Accordingly, after much prayer, thought, and
personal struggle, | have decided to withhold 50
per cent of my income taxes as a means of prot-
esting our nation’s continuing involvement in the
race for nuclear arms supremacy.

It is true that as a general rule the laws of the
state must be obeyed. However, we may peace-
fully disobey certain laws under serious con-
ditions. There may even be times when disobed-
ience may be an obligation of conscience. Most
adults have lived through times and situations
where this would apply.

Thus, Christians of the first three centuries
disobeyed the laws of the Roman Empire and
often went to their death because of their stands.
They were within their rights, Similarly, in order
to call attention to certain injustices, persons
like Martin Luther King engaged in demonstrat-
ions that broke the laws of the state.

The point is that civil law is not absolute. It
is not a god that must be obeyed under any and
all conditions. In certain cases, where issues of
great moral importance are at stake, disobedience
to a law in a peaceful manner and accompanied
by certain safeguards that help preserve respect
for the institution of law is not only allowed but
may be, as | have said, an obligation of con-
science . . .

Render to Caesar without question, and with-
out question we will get nuclear war,

As Christians, we once had a commitment of
refusing incense to Caesar. The Church resisted
that idolatry, at the cost of martyrdom. What
has happened to the Christian belief in the Cross
and rejection of idolatry?

Now, on a more blasphemous scale than any
homage paid to a first-century Caesar, we engage
in nuclear idolatry. It is not God in Whom we
place our trust, but nuclear weapons . . .

I believe that the present issue is as serious
as any the world has faced. The very existence
of humanity is at stake.

I am not encouraging those who wish to avoid
paying taxes to use my action as a justification
for their own personal gain. | plan to deposit
what I withhold in a fund to be used for charit-
able peaceful purposes. There comes to mind
the needs of those workers who will require
assistance should they decide to leave their nuclear
war-related jobs, the bona fide peace movements,
the Academy of Peace and Conflict Resolution
Programs, or programs for the aid of pregnant
women who have chosen not to terminate their
pregnancies by abortion,
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| am saying by my action that in
| cannot support or acquiesce in a nuclear arms
buildup which | consider a grave moral evil.

| urge all of you to pray and to fast, to study
and to discuss, and then to decide what you shall
do to combat the evil of the nuclear arms race. |
cannot make your decision for you. | can and do
challenge you to make a decision,
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