CHAPTER VII

PRUSSO-TEUTONIA —
ALIAS NAZILAND

AFTER JaNUARY 30, 1933, every one of Hider’s decisions,
without exception, accorded with Junker interests. No act of
his can be found which in the slightest degree harmed these
interests. From the moment he took the reins of power no one
ever spoke of the Osthilfe scandal again (although previously
it had often been stirred up by Nazi Deputies in the Reichs-
tag) or of “colonization” on Junker land. The different anti-
Junker slogans of early Nazism were definitely buried by
Hitler. The Junkers and Hindenburg breathed a sigh of relief.

This business disposed of, work began in earnest on the
Prusso-Teutonie scheme.

The entire plan carried our by Hitler corresponded point
by point with Prusso-Teutonic intentions. The details are
well known, Decree-laws gave Hitler dictatorial powers all
along the line. This meant the end of whar still survived of
the representative systemn and individual liberties in Germany.
These transformations had been planned for. It was only the
methods of accomplishing them that were original and bore
the Hitlerian stamp. The burning of the Reichstag on Febru-
ary 27, 1933, was arranged to make people believe that the
Communists were responsible for it and make them admirt that
it was necessary to vest unlimited power in Hitler to save the
country from Communism. In contrast to the previous region-
alistic characrer of Nazism, Hitler abolished every trace of
autonomy in the various States, and subordinated all Germany
to the dommation of Berlin, The masses, deprived of their
leaders by the Fehme, did nor protest.

Making use of his dictatorial powers Hitler took the neces-
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sary steps to stand in well with every part of the Prusso-
Teutonic group. He introduced measure after measure to
satisfy the Junkers and the big industrialists. He flatrered the
Reichswehr too and tried to make it forget that Schleicher,
the man of the Reichswehr, had been replaced by himself as
the head of the government. As for Schleicher, the latter’s
grudge was against von Papen rather than Hitler—because he
believed it was the former who had been principally respon-
sible for his downfall. He never realized that, in the last znal-
ysis, everything had been organized by Hitler,

Denying the Past

Burt Hitler had a revolutionary past which might be embar-
rassing to the interests he was now serving. He had hoisted
himself to power by fulminating for years against existing
power, including the Prusso-Teutonic forces.

Originally Hitler was simply an agitator without 2 definite
purpose, ready to ally himself with any group of interests, if
he saw some advantage to himself from such an alliance.
Among his faithful followers were sincere men like Gregor
Strasser, who had strong German nationalist feelings but
moved in a direction opposed to Prussianism. They ardent]y
desired & German Federation free of any Prussian tmge
While the Narional Socialist party had had its headquarters in
Manich, it had often displayed a Bavarian-inspired regional
resistance to the cemtralizing pressure of Prussia. From time
to time also, the Nazi party had appeared to be a movement
with socialistic tendencies, opposed to Junker feudalism.
Roehm’s views were of this characrer, though clearly he was
Strasser’s moral inferior, But Hitler, who did nor feel con-
strained by any basic principles and who made allies where
he could (or rather, wherever his alert opportunism might
lead him}, surrounded himself also with men like Goering,
the Prussian officer type; like Alfred Rosenberg, who dreamed
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of 2 new Prusso-Teutonic religion; and like Goebbels, who
would have sold his soul to anyone, but who concluded that
selling it to the Prussians would be mast profitable,

Despite his numerous ties with Prussian interests, for a lon
time Hitler would eat at anyone’s table. His definite alliance
with the Prusso-Teutonic forces was not consummated until
early in 1933, Without it he would never have been able to
accede ro power, nor could he have risen to international im-
portance. He would never have been more than a picturesque
demagogue in the arena of internal German politics. Hitler
was never a world threat until the support of Prusso-Teutonic
forces gave him the key to power.

The left wing of his party, Roehm and his three million
SA, had taken his earlier promises seriously. These folk no
longer understood what was happening. They had believed
that the hour of revolution had struck, and demanded changes
which mighr be extremely annoying to the Prussian clique
Hitler was now planning to serve. Roehm went so far as 1o
demand control of the Reichswehr by the SA and for himself
powers superior to the generals. Decidedly, he did not yer
understand what was going on.

The man in Hitler’s entourage who-had “understood” from
the very beginning was Goering, He had always had personal
ties with the Prussian powers. He now put himself more fully
at their service. Consequently there was to be no change in
his relztionships with them and he was to be rewarded for his
attitude: he would be permitted to set up his “Hermann
Goeringwerke, A. G.” within the empire of German heavy
industry.

Hirler’s accession to power became possible because of the
confidence of the Prusso-Teutonics. He was well aware that
he would be unable to maintain that power unless he managed
to preserve this confidence. But the embarrassing activity of
Roehm and his troops was imperiling it. Gregor Strasser was
still estranged from the throne and his silence signified a con-
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stant reproach to Hitler, reminding him that he had been false
to his past, Kahr, leader of the Bavarian Separatists, formerly
allied with Hiter, failed also to undersrand the Chancellor’s
alliance with the Prussian forces against whom they had
striven together. This whole set was sowing unrest among
militant Nazis and creating difficulties for the new Chancellor.

Killing the Past

In the spring of 1934 the Prusso-Teutonics became increas-
ingly worried over the restlessness in the left wing of the
Nazi party. Their cabinet “liaison officer,” von Papen, decided
to post 2 warning. On June 17, 1934, he delivered a speech
severely criticizing the revolutiomary phases of the Nazi
regime, This meant obviously that the Prusso-Teutonics were
wondering whether after all they had made a good choice in
the person of Hitler, and whether they shonld nor replace
him. Von Papen doubtless hoped thar as a resule of this speech
Hitler might be forced out and he himself might again suc-
ceed to the office. He was adaprable and managed to fir him-
self into a subordinare office, bur if the necessiry for change
arose von Papen was not averse to playing first fiddle him-
self, under the baton, of course, of the same band-leaders as
before.

But Hitler clung desperately to his office and was prepared
for any sacrifice to keep it. To meer the situation he impro-
vised, as so often in his career, and his improvisation bore the
usual stamp of his inmuitive brutaliry, Goering had the same
understanding of affairs as he, and followed him wholeheart-
edly, while Goebbels and Hess trailed along in more retiring
fashion.

The bloody purge of June 30, 1934, born of this inspiration,
was a master stroke. Hitler organized it solely to regain the
confidence of the Prussian clique. Gregor Strasser and Roehm
were executed. They were the ones who had wished to
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proceed with the Natonal Socialist revolution and had been
reproaching Hitler for his alliance with Junkers and big
industry. Schleicher was also killed. Despite his origin he had
dared while in power to further a policy opposing Junker
interests. Morcover, he remembered his negotiations with
Strasser and Roehm and might possibly reveal at some future
date the promises both had made in Hitler's name (and surely
with his consent) for the purpose of arousing him to action
against the Junkers. If Schleicher had survived the execution
of Strasser and Roehm, he might at any moment have become
an extremely embarrassing witness. Kahr naively had signed
his own death warrant by reminding Hitler that he had once
been on the other side of the fence, with the Bavarian Separa-
tists against the Prussian powers.

Von Papen’s arrest on the same date was necessary to make
him clearly understand that Hitler had no¢ intention of aban-
doning the position of “first fiddle.” He had to accept with 2
smile the execution of his assistants. They had been unwise
enough to draw up the speech delivered by von Papen and
had dared to recommend that the powers behind the scenes
accord their confldence to someone other than Hitler. Since
they were persons of no imporrance, no one would protest
their deaths.

Eventually von Papen was freed and was permirted to con-
tinue “to serve.” The bonds between him, and the Prusso-
Teuronic forces were too close to allow Hitler to sacrifice
him entirely, He deserved a warning and Hitler was satisfied
with that much.

By executing Schleicher, Kahr, Strasser, Roehm, and nu-
merous other militant members of his own party having similar
tendencies, Hitler had silenced embarrassing witnesses of his
past. He had equally in this way arrested any furure desire,
within the Nazi party, to proceed in 2 direction opposing the
interests of the Prussian forces, Besides he could now say to
his Prusso-Teutonic masters: “For you have I sacrificed my
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best friends. I have eliminated Schleicher as well, who dared
oppose you, What better proof conld I furnish of my absolute
devotion to your interests?”

True, the Reichswehr, which was part of the Prusso-Teu-
tonic clan, was angry at him for Schleicher’s death. But Hitler
knew that Junkers and industrialists were more powerful
within the group than the Reichswehr, and in the course of
his career he had never hesitated to betray weaker interests
for the advantage of stronger ones, Possessing the confidence
of Junkers and industrialists, he was cerrain that nothing could
happen to him, and now that the general who had‘ heen
bothering him was no longer present, he applied himself
thenceforward to appeasing the Reichswehr too. Like a real
“confidence man™ he knew the best methods to regain the con-
fidence of those whom he had tricked. Early in January, 1935
he read a declaration before an officers’ sociery restoring
Schleicher’s “honor,” the officers were pleased, and tranquility
returned.

The contempt which the Prussian General Staff felt for the
Austrian Corporal did not disappear overnight, but they no
longer disputed his orders. Despite appearances to the con-
trary, orders were no longer given in his name, nor in the
name of Nazism (which had changed completely from its
earlier form). Hitler was now speaking in the very name of
the ancient Prusso-Teutonic caste of which the army officers
were members, and whose supreme servant Hitler had be-
come.

The Anti-Semitic Camouflage

Since then, what is now known as Nazi Germany has been
the very prototype of what the Prusso-Teutonics might have
dreamed in their most optimistic moments. Hitler had sup-
plied the methods bur it was the Prusso-Teuronic scheme
which had taken shape: Hitler had merely contnibuted the
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anti-Semitic note to the choruses, which would certainly not
displease the Prusso-Teutonics.

Anti-Semitic camouflage has been put by Hitler to excellent
tactical advantage. He knew thar he could maintain his influ-
ence over the masses if he succeeded in preserving the revolu-
tionary appearance of his movement. In the past he had be-
rated Junkers, heavy industry, Jews and Communists indis-
criminarely. He could no longer say anything againse Junkers
and the industrialists—they were now his masters, There
remained the Jews and Communists. To make up for what he
had lost in area of attack he would imtensify his brawling
against the latter two groups. Former Communists were more
numerous in (Germany rthan Jews; it was therefore chiefly
against the latter that he loosed his attacks. It was always
preferable ro march first against the weakest minority, thereby
winning the sympathies of all who were not affected by these
attacks and who consequently believed themselves privileged.

Julius Streicher, filth-mongering editor of the Sruermer,
had never been in the circle of Hitler's intimates. His move-
ment had evolved on the fringe of the Nazi parry. Nevertheless
ever since he came into power Hitler drew from Streicher
the inspiration for his anti-Semitic campaigns. Once he arrived
at the conclusion, for the reasons stared, that it was good
policy to intensify this campaign, it was natural, in order
to go about it in the best way, for him to call upon the
specialist,

One should not for a moment forget that the anti-Semitic
movement was, for Hitler, chiefly a “smoke-screen” which
served ter hide his real intentions. The suffering of Jews in
Germany and in territories occupied by the Nazis deserves
all our sympathy, but the real danger which Hitler represents
is quite another. Hitler prefers to place “the struggle against
the Jews” in the foreground of his ambirions and from time
to time “the struggle against Communists.” The Teutonic
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Knighrs when they left for the Borussian country had con-
stantly on their tongues “the struggle against the pagans,”
when actually they were thinking of conquest and nothing
else. The same class has preserved through the ages, from the
thirteenth century to our day, the same ambidons for un-
limized conquest. This class and their ambitions have been
hidden, at various points in Prussian history, behind different
screens. Now this front is called “Hitler,” as tomorrow it may
be called “Goering,” “von Papen,” or “Thyssen.” The men
have changed through the ages but the forces controlling them
and the methods employed have remained the same.

We may add that Fritz ven Thyssen’s “flight” to Paris in
April, 1940 was clearly designed ro build up his prestige in
the eyes of the Allies and to use him, if it becomes necessary
to sacrifice Hitler, as 2 new front behind which the Prusso-
Teutonic game could be carried on. Indeed, in the beginning
of the war, Germany’s masters were somewhar uncertain
abour the results they might expect from Hitler’s blitz tech-
nique. Thyssen’s trip to Paris was decided upon in order to
prepare for a new camouflage in case of an unsatisfactory
outcome of the war.

The successful invasion of France made such precautions
appear to be superﬁuous After Thyssen’s return to Germany,

“under heavy guard” to keep up appearances, it was learned
that he was living quietly in 2 sanitarium in a fashionable Ber-
lin suburb, instead of having been executed for having turned
“traitor”—as everybody would have expecred.

Serving His Masters,

It is 2 well-known fact that Hitler succeeded to power
through von Papen’s intrigues and with the support of
Junkers and heavy industry. Nevertheless, most authors con-
clude that Hitler, after getting hold of the reins of the gov-
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ernment, devoted his attention first of all to imposing the
Nazi regime upon Germany and subduing every other power
there, including the Prusso-Teutonics,

Exactly the opposite is true. Hitler, in order to become
Chancellor, concluded a bargain with the Prusso-Teutonic
powers and to this day has rigidly adhered to that bargain.
It is true that ever since this agreement was made Ger-
many has appeared in the eyes of the world in the guise of
“the Nazi regime.” It must not be forgotten, however, that
Hitler has permitted to remain alive only as much of the Nazi
system as suits the Prussian powers, He has suppressed every-
thing that ran counter to those forces, including the “socialis-
tic” and “revolutionary™ nature of Nazism, The word “Nazi”
has taken, since 1933—1934, a different meaning from what it
had before, narrower and broader ar the same time: narrower
because it no longer corresponds at all to the program of
early Nazism, and broader because of its use as a new cloak for
Prusso-Teutonic ambitions,

In practice this means that Hidler, unpredictable character
though he is, acts as leader only within certain limits, and
these limits are prescribed by the powers operating as his
“bosses.” He has never come to any decision which would
not have been fully approved by the Junkers and heavy in-
dustry, preponderant clements of the Prusso-Teuntonic group.
He appears now and then to be in disagreement with the
Generals, but then it should not be forgatten that the Reichs-
wehr is only a kind of “Junior partner” in the Prussian com-
pany. Because of the professional pride which has always
characterized military career men everywhere, the Reichswehr
does nor always submit blindly to the will of its associates.
This was evident even in Schleicher’s time and more recently
as well, when, for example, General von Brauchitsch was
recalled. Hitler acts a bit more freely toward the Reichswehr
than toward his other partners, for, as in the days of Schlei-
cher, he depends for support chiefly on the Junkers and big
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industry who, by reason of their economic importance, are
his real masters.

“Nationalists” and “Prusso-Teutonics” Are Nor ldentical

What may have deceived those who think that Nazism has
overcome the forces which promoted its access to power is
the fact that the rightist parties have been liquidated by Hitler
just as thoroughly as the parties of the lefr. Hugenberg was
forced to dissolve his party and had himself to resign from the
first Hitler cabinet on June 27, 1933.

The misapprehension stems from the fact that one may
confuse “rightist parties” with “Prusso-Teutonic powers.”
The parties of the right were, indeed, liquidated by Hitler bur
not the forces behind them.

Hitler considered the rightist parties as rivals. It is there-
fore understandable that one of his firse considerarions should
have been to destroy them. Bur he knew that these parties
were only fronts for more powerful forces. He never at-
tempted to eliminate these forces for which he had always
had 2 great respect. All he wanted was merely to become their
sole agent and sole fagade for the furure. On this condition, he
was ready to serve them blindly.

The highly competitive struggle berween the so-called
German Nationalists and Hitler was perfectly defined by
Roberr d’'Harcourr on February 20, 1933, barely three weeks
after Iitler’s accession to power, in the French Carholic
review, Etudes:

“Rarely have two parties waged a struggle as fierce as the
Racists have against the supporters of Hugenberg. From the
beginning a great gulf opened between them in their differ-
ing attrudes toward capital, or fixed fortune, The fOFIT}CI'
group based their stand on the economic depression debilira-
ting Germany. They themselves had more than once quite
cynically acknowledged that German misery was their prime
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ally. They had found in the bitterness and spirit of revolt of
the masses and in the social climate in general, a springboard
which they energertically exploited. To the young, and also to
the embirtered, they appeared to be revolutionarics. Their
greatest strength was a vast stock of vague expectations and
confidence in the overthrow of things as they were. In the
eyes of the discontented unstable clement the German na-
tionalists [i.e., the Hugenberg followers] had the disadvan-
tage of appearing as a party of money-bags, of gorged in-
dividuals—and at the same time, a mummified group. All the
forces of reaction congregated within this party: industrial
magnates, great agrarians of the East, capiralists of every color,
banded together to obstruct the road of revolution with
a strong-box, and raise a wall of money against the barri-
cade.”

The “Nationalists” ‘had made the mistake of permitting
reactionary influences which hid behind them to be scen too
clearly. This was bound to render them unpopular. It was
therefore not surprising that their representation in the
Reichstag should have been the smallest. The Prusso-Teu-
tonies had nothing to gain any longer by encumbering them-
selves with such a troublesome, weak front. It constituted a
handicap to them from the moment they were able to replace
it by the younger, more vigorous front offered by Hitler.

The exchange was wholly to their advantage. It is not
astonishing that they should have accepted it as soon as they
believed Hitler’s promises that he would faithfully serve them.
These promises had been given directly, as well as through the
medium of von Papen, during the weeks preceding January
30, 1933. When in 1934 doubts arose among the Prusso-
Teuronics as to Hitler’s sincerity, he felt it necessary to reaf-
firm his unlimited devotion by the radical act of the blood
purge of June 30, 1934. “He goes to the length of sacrificing
his most faithful lieurenanrs for us,” said the Prusso-Teutonics,
and they voiced no further doubts concerning his fidelity.
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A Well-Constructed Hierarchy

One may wender why Hitler, who betrayed so many in
the course of his career, including his most intimate friends,
should never have attempted to betray the Prusso-Teutonics.
It is the only bargain Hitler seems to have kept. The reason
is simple: he believes them very strong and more powerful
than any other group in (Germany, and therefore prefers to
travel in their wake. It is certainly not moral considerations
which prevent betrayal on his part.

Hitler saw, during his long years of struggle to gain control
of the ruling office of Germany, that it was always the men
momentarily in the confidence of the Prusso-Teutonics who
held this post. For years and years he had concentrated, there-
fore, on becoming that henchman serving the same forces and
climinating all rivals. Afrer concentraring so long on this single
aim he was not going to risk, by any false move, alienating
the masters in whose power he believed.

If he had wished to revolt zgainst these forces, the natural
thought would have been for him to lean on his own party
as all the support that was needed. This in short was the
solution proposed by Gregor Strasser and Rochm. But Hitler,
a cynic, had reached the conclusion that “popular” forces—
groups which appeared in the public eye and whose member-
ship was open to the grear masses of the people—were much
less powerful than occulr, closed forces, whose success was
guaranteed by their firm internal organization. The Prusso-
“T'eutonics had all the earmarks of a group organized in occult,
ar at least closed, fashion. In comparison with these forces the
Nazi party must be considered an open, “popular” organiza-
tion. {The fact that the Nazi party had been built up by
demagogic means does not detract at all from its open, popu-
lar character.) The Nazi party has weight due to its numbers;
the Prusso-Teutonic group, to the nature of its conspiracy.
(Sce page 30 for the réle played, according to the Nazi
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writer, Hans Krieg, by a “Conspirational Community” in the
achievement of aims bequeathed by the Teutonic Knights.)
Hitler realized that he could make the mass membership of
the Nazi party serve him and he intended in turn to put him-
self at the service of the Prusso-Teutonic conspiracy. In this
there was an hierarchical gradation from which Hitler, con-
trary to Gregor Strasser and Roehm, has never wished to
break away.

Since Januvary 3o, 1933, Hitler has devored himself—with
the aid of the Prussian forces—to the achicvement of the old
plans of the Teutonic Knights, of the great Elector, of Fred-
erick the Great, and of Bismarck.

In international mareers, all Hitler's acts and decisions are
what one would expect from any agent of the old Prusso-
Teutonic scheme. Bur to 2 world unprepared for them they
are the startling manifestation of a newly risen universal
danger.

He spent a few short months exclusively on internal Gleich-
schaltumg, eliminating every trace of the Weimar Republic
and suppressing any possibility of disturbance from that
source. The “authoritarian regime” which has always been 2
Prussian dream was fully achieved within a very short time.

Then, in the month of October, 1933, Germany withdrew
from the disarmament conference of the League of Nations.
The whole Prusso-Teutonic class was jubilant and the “heavy
industry” wing in their midst feverishly prepared for heavy
armament production. A few months of internal unrest fol-
lowed which suggested the possibility of a split between
Nazis and Prusso-Teutonics. Bur Hitler put an end to all that
on June 30, 1934, and everything was straightened out.

The Ancient Congquering March

Rid of all disturbing elements, Hitler and the Prusso-
Teutonics could thenceforth devote themselves completely to
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the achievement of their common plan. The stages of this
task followed one another in rapid succession. In March, 1935,
conscription was again introduced into the German Army and
Navy. This occurred in spite of prohibitions of the Versailles
Treaty. In March, 1936, Germany occupied the left bank of
the Rhine. Occupation of Austria followed in March, 1938;
the “peaceful” occupation of the Sudetenland in September,
1938, secured under armed threat; the rest of Czecho-Slovakia
occupied in March, 193¢; annexarion of Memel in the same
month through pressure on Lithuania; and finally in Septem-
ber, 1939, occupation of Poland. The antcient conquering march
of the Prusso-Teutonics was on again, directed along lines of
least resistance; it was only the last of the above movements of
expansion that excited world resistance and thercby the pres-
ent war. The task of secret rearmament, begun by the Prusso-
Teutonics immediately after the German defeat of 1918 and
completed with the help of the Fehme's activities, had pro-
duced its resulrs.

“God has erected our Empire before the Kings of the Earth,”
wrote Emperor Frederick 11, who launched the Prusso-Teu-
tonic forces on the path of conquest. From Frederick Barba-
rossa, who dreamed of himself as dominus mundi, to Hitler,
who dreams of similar things, is but a step.

The guiding diplomatic principles are identical with those
of the old Teutonic Order. In the expansion of territory, no
friendship or treaty is an obstacle and any excuse is valid. The
precepts of Prusso-Teutonic theoreticians are followed, suc.h
as the teachings of von Buelow, who held that: “. . . it is
first necessary to attack one’s neighbor, before coming to
more distant States. If this rule is not observed, countries
separating the two main adversaries may declare themselves
either with or against the great empire. Should they declare
themsclves against this power everything is changed, since 2
coalition of little States is equivalent to one big State.”
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The “New Order” Is an Old Order

More recent occupations of countries by Germany (Nor-
way, Denmark, Holland, Belgium, France, Yugoslavia, etc.)
at first glance may appear as simple strategic occupation. If
one examincs them more closely one can perceive, however,
that the Prusso-Teutonic powers took advantage of cach
invasion of foreign territory, from the first day of occupation,
to prepare in the most thoroughgoing scientific manner for
the permanent subjugation of the occupied country. This was
accomplished first of all on the economic level, where the
Prusso-Teutonics’ interests primarily are, They are well aware
that economic control leads automatically to political control.
German economic agencies follow closely on the heels of
armies of occupation and endeavor to transform the tem-
porary hold on conquered countries into 2 permanent eco-
nomuc control.

Until the present this operation has succeeded much more
complerely in a country like France, where local authorities
have accepted the idea of “collaboration” than in countries
occupied against the resistance of their governments. In
France capture of control of corporations through forced
szle to Germans took place with a show of legality because
French authorities and courts, under pressure from Vichy,
countenanced these transactions, The Prusso-Teutonics know
that military occupation of France cannot last forever. Be-
sides, they have probably considered the possibility of a
German defeat which would bring about the fall of the Nazi
regime. They must have said o themsclves that even in that
case conquest of France would have yielded them the key
advantages they had hoped to gain: they figured that it would
be extremely difficult for the French to find the legal forms
to get rid of German control over nearly the whole of their
national economy. This control having thus been established
within legal framework, zccording to French law, the task of
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destroying it would be arduous and complicated. This would
be true even for 2 government under no obligation to respect
the agreements of Vichy. It would of course be more true {or
any French government recognizing Vichy laws and dcc;ees.

All of this entered into the preparation for what Hitler
calls the “New Feonomic Order.” This “New Order” is in
its entirety the old Prussian scheme of List, which ninety
years before Hitler’s reign provided the blueprint for the
creation of Furopean economic unity under domination of 2
Prussian Germany. It also provided for subsequent expansion
of this Prusso-Teutonic Europe through invasion of the
markers of other continents, and establishment of “protector-
ates” throughour the world. This scheme had always been
close to the hearts of the Prusso-Teutonic powers of Germany
and had been placed by Dr. Schachc and Dr. Funk in the
foreground of the aims pursued by Hitler. Territorial con-
quest has 2 meaning subordinate to economic conquest, ac-
cording to List’s formula.

An army of (German accountants and auditors was installed
in Paris, following the army of soldiers, to draw up “inven-
tories” of all important French enterprises. After these inven-
tories were drawn up German officials and delegates of private
German industry called upon the various enterprises to secure
for themselves absolute and quite legal control of these firms
by the aid of political pressures of every sort and especially
by means of the 2id lent by “collaborarors” within the French
government,

All this is in no sense a product of Hitler’s invention or of
Nazism. Neither is it the result of private initiative of a
“racketeering” sort, springing up perhaps because of th-e
complacency of certain German military authorities. {This 1
not to say that there is no wholesale racketeering going on m
addition to the above transactions,} It is a marter, on the
contrary, of initiative completely consistent with the official
German scheme, which is the Prusso-Teutonic scheme sten-
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ming from List and other theorists of the same school of
thought—and has nothing to do with Nazism,

The Anti-Christian Current

Aside from his conquest and these efforts to establish a
“New Economic Order” under German domination, Hitler’s
“innovations” are primarily in the religious domain. In order
not to lose the sympathies of that section of German popula-
tion which is deeply devored to the Catholic or Protestant
Charches, he approached this subject with many precautions
during the early period of his rule. For some time, however,
this aspect of his regime has come to the foreground in Ger-
many and the world press has long dealt with the evident
efforts of Hitler to substitute a purely Germanic faith for all
forms of religion having foreign connections. Ir is openly said
in (Germany today that Mein Kampf should replace the Bible
and it is hinted that Hitler will some day replace Christ.

Certain observers calted attention to the fact thar Hitler
had definitely created something new at least in the field of
religion. All “religious inntovations” now taking place in Ger-
many are generally artributed to Nazism. Bur if we reread
what Professor N. A. Cramb said In 1913 about German
aims in the domain of religion (see pages 107—110) We must
admit that in this sphere as well Hitler’s “innovations” cor-
respond point by point with the ancient Prusso-Teutonic
scheme. Creation of a new world religion, purely Teutonic
in character, appears in this light to be as important a goal in
the whole scheme as the aims of political and economic con-
quest:

“It is reserved for us to resume in thought that creartive
réle in religion which the whole Teutonic race abandoned
fourteen centuries ago,” young Germans told Cramb in 1913,
Judza and Galilee struck Germany in the splendor and hero-
ism of her prime. Germany and the whole Teutonic people
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in the fifth century made the great error. They conquered
Rome, bur, dazzled by Rome’s authority, they adopted the
religion and the culture of the vanquished.” And Cramb adds:
“Thus while proposing to found 2 world-empire, Germany is
also proposing to create a world-religion.”

Seen in this light the violent ant-Semitic campaigns of
Hitler are blows against the combined Judeo-Christian reli-
gions: these first blows are directed at the weakest branches
of a single tree. The basic idea came from the Prusso-Teu-
tonics and even Hitler’s methods of employing it are of old
Prussian inspiration: to attack first the weakest of one’s adver-
saries and then only to extend the attack to the others, one at a
time. This tactic makes possible clever propaganda which
spreads the belief thar only the minority group is the enemy,
in this case the Jews.

This anti-Christian current is a very ancient Teutonic
trend. It is true that the Holy Roman Empire was, in its
origins, profoundly Occidental and Christian; but the strug-
gles waged against the Papacy by the Emperors who suc-
ceeded one another brought out atavistic, essentially anti-
Christian elements in these men zs a reaction. Thus there had
been, as we have seen, two men in Emperor Frederick II. In
his youth he pursued an imperial vision of Occidental idealism.
Later he became a hard man, the “hammer” of his century, a
new Attila whose moral concepts were no longer Christian
but quite close to those of the barbarians.

It was precisely this Frederick II—“second edition” (who
was not so different from his grandfather, Barbarossa) who
had intrusted 2n imperial mission to the Teutonic Knights.
By acting thus he had automatically transmitted ro them his
basically anti-Christian principles, or at least a-Christlan and
amoral (according to our concept of the word “moral”}. The
Teutonic Order has pursued through the centuries this tradi-
tion and has, so to speak, crystallized it by giving it permanent
form and even accentuating its anti-Christian direction. It is
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therefore not astonishing that the Teutonic Order should have
been so frequently in conflict with the Papacy. The Prussia
created by the Teutonic Knights and the Prussian spirit which
evolved finally handed down to the present the anti-Christian
tendencies observed by Cramb in 1913.

When Alfred Rosenberg travels around Germany setting
up his “Ordensburgen”—in which young (ermans are in-
doctrinated with the principles of the new Teutonic religion
—he is definitely inspired by the old tradition of the Teuronic
Order. He is, morcover, right in calling these institutions
“Ordensburgen,” because each ancient “Burg” of the “Order”
in the past centuries filled the same role as the recent institu-
tions of the same name: The ancient Ordensburgen were out-
posts of Teutonic thoughr and expansion in Slavic countries.

The Teutonic Order and its offshoot, the intermingled
Prusso-Teutonic forces, have kept alive the Teutonic spirit
of revenge against the Christian influence. The tradition of
the Fehme has evolved on parallel tracks and was inspired by
the same spirit. The spirit of the great mass of the peaceable
and profoundly Christian German population has through the
ages provided a striking contrast. Observers during all this
time have taken account of only this latter aspect of affairs
and have not arrached sufficient importance to the Teutonic
forces which were awaiting their hour.

The belief in a Teutonic Messizh was always alive in these
circles: Barbarossa was asleep in his mountain * and would
come forth some day to lead his people toward new destinies.

Hitler expects to be this Teutonic Messiah, In this respect
also he inrends to take advantage of ideas which were set in
metion long before his tme. He knows how to “steal the
show” in every field. He expects from his faithful that they
take him with a respectful seriousness, as becomes a Barba-
rossa redivivus. The salute “Heil Hitler” was introduced pre-
cisely in order to superimpose Hitler on the image of Christ.

* Sce pages 337-341,
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The expression Third Reich was created to recall Barbarossa.
The second Reich had been, in the interpretation of Hitler’s
fzithful, thar of Bismarck (although the latter had never so
described 1t}, and the first, that of Barbarossa. The figure
three leads back to the figure one, as the Holy Trinity sym-
bolizes the one God. Hitler, or rather Hess and Rosenberg
—his experts in “mystic matters”—, were clever at choosing
their symbols to carch the public imagination.

Destruction of the Family

The Prusso-Teutonics succeeded in liberating themselves
completely from the background common ro Western civili-
zation: the Greco-Christian moral philosophy. The fight
against the Christian spirir is thus an organic part of Prusso-
Teutonism; Bismarck’s famous “Kulturkampf,” directed
against the Carholic Church, and Hitler’s open battle against
all Judeo-Christian religions can be considered logical—simply
as a part of this fight.

We must pur into the same class the methodical attempts
made in Germany to break up the traditional concept of the
family as well as the efforts to introduce into the relations
between young people of the two sexes a lack of restraint
directly opposed to Western ideas. The encouragement of
sexual relations berween girls and boys of neighboring youth
camps and the propaganda advanced in schools to accustom
the girls to the idea of having illegitimate children “for the
State” or “for Hitler” are not accidental occurrences. They
are part of a systematic plan to break up all the social forms
and customs on which Greco-Christian society ‘was buile.

This program has been extended even to the territories oc-
cupied by Germany, Recent reports from Poland and from
Alsace-Lorraine seem to confirm that the “New Order”
which the Prusso-Teutonics visualize in Furope would mean,
In this sphere also, regression to long outdated concepts.
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The family idea is very ancient and goes back to pre-

Christian times. Tr was adopted, however, as an organic part
of the Grece-Chrisrian moral concept. It evolved out of an
elementary philosophy of life in which was latent the idea of
the “primacy of the human person.” The Individual, instead
of being submerged in the Tnbe or in the State, forms his own
little universe, the Family—and all further development of
Society starts at thar point. The undermining of the ideas *
on which the family has been built up means something fur-
ther: the suppression of a unit in which the individual was
able to find shelter from the uniformity and the exactions of
the Tribe or the State. German policy in the marter of the
sexual edneation of youth thus appears as 2n organic part of the
plan to submerge the individual within the State—the Prusso-
Teutonic State, of course, even if the individual is Alsatian or
Polish. :
No girl should be selfish enough to save herself for her
future husband or to be dominated by thoughts of the family
she may wish to raise. Such thoughts are no longer a virtue.
They are a crime against the State: children should be begotten
only for the State. “There is but one virtue—to forget one-
self as an individual,” said Fichre and von Bernhardi long apgo.
The individual's thought of procreating should be governed
only by the needs of the State. And if these children are born
our of wedlock, so much the better: without family attach-
ments they will be much more willing to submit themselves
to the State.

T'be Five Prussian Characteristics

We may now recapitulate the various traits which are in-
herent in “Prussianism.” We can find five such traits, or
characteristics. First, there is the threefold mark mentioned in

* ie, those opposed to promisgunous sexugl relations, those referring to
the first allegiance of children to the head of the family, etc.
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Chapter II as pardcularly characreristic of the Teutonic
Order. Let us review the meaning of each of these trairs;

(1) The Teutonic harshness of the Kmights, This appeared
on many occasions as the barbaric element in Prussianism.
This is the trait which goes back directly to pre-Christian
days. It explains the many cruelties apparent in the Third
Reich which so often shocked the Western World.

(2) The egotism of caste and the arrogance of the Teutonic
Knights. The Knights were of noble descent. 'The Order itself
was described symbolically as a2 “Hospiral” of the German
nobles, a sort of charitable self-help institution with the pur-
pose of procuring due and undue privileges for the caste
members. We are facing here the feudal element in Prussian-
ism; in its name were committed the numerous abuses for
which the Junkers so often were criticized. This created and
encouraged in Prusso-Teutonic Germany an atmosphere of
corruption strangely fused with the so-called “higher goals.”
This clement is also responsible for the famous arrogance of
the German Junkers and officers which has frequently aroused
world-wide resentment.

(3) The fanaticism and the “disciplinarion” mentality de-
rived from: the monastic origin of Prussianism. The Teutonic
Knights acted in the most un-Christian manner and were often
in open struggle with the Church. Nevertheless a severe mo-
nastic rule reigned supreme within the Order in contradiction
to the frequently un-Christian curward conduct of the Teu-
tonic brethren. It is true that in this rule the zccent was on
discipline and not on Christian spirit. This rule was inspired
by the statutes of the two other Knights’ orders in the Holy
Land, especially by those of the Templar Order. The strict-
ness of these statutes was a guaramtee of survival for these
Orders. The leaders of the Teutonic Knights wanted to insure
survival of their Order by using the same means. In spite of
their frequent opposition to the teachings of the Church they
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could employ monastic rule because this was not necessarily
Christian. The traditions of the Sicilian-Norman State in
which Emperor Frederick II had been raised also influenced
these statutes toward the same disciplinarian spirit. From this
source the Order inherited especially its conception of a State
led by officials governed by the same rigid discipline. Qur of
this monastic fanaticism and disciplinarian mentality evolved
the famous “Prussian discipline” of the German army and
officialdom; and also the intelerance characteristic of most
Institutions In present-day Germany, This is the trair in
Prusso-Teutonic Germany which is at the antipodes of any
“sense of humor.” Bur this monastic fanaticism in the
Knights’ times also meant absolute devotion to the cause of the
Order and urrer disregard of the “primacy of the human
person.” This primacy was a Christian principle but its appli-
cation was necessarily lost in the rigid monastic structure of
the Teutonic Order: the Crder’s interests took precedence
over those of Christianity and mankind. In the course of
centuries the Teutonic Qrder developed into the Prussian
Srate. The absolute devotion which originally had been ac-
corded to the Order now was directed roward the State.
This devotion in modern times took shape as the German
totalitarian idea applied by the Prusso-Teutonics in connec-
tion with the Prussian-controlled German State.

Besides this threefold mark, the Teutonic Order had two
further characteristics. These were the ones directly inherited
from the Hohenstaufen Emperors: (a) wwbition aiming at
world domination; (b) fight (undercover or open) against
the Christian spirit. These two aims were closely connected.
As we have seen, the Hohenstaufens concerned themselves
only with the unlimited extension of their own power in the
direction of world domination—toward which the Church
took (and had to take by its very nature) a strongly critical
attitude.
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The Teutonic Order inherited from the Hohenstaufens
both these ambitions and the spirit of resistance against the
supremacy of the Church and Christian teachings in general.
In the isolated hot-house of Fastern Prussia these twa “Leit-
motivs” grew to gigantesque proportions through the cen-
turies.

These five characreristics were perperuated by the inner
circle of the Order and later by the Junker organizations.
They still pervade present-day Prussianism. They have even
obtruded themselves into the foreground to such an extenr
that their sudden appearance in the limelight has surprised the
world. It has not been fully realized that this is no spontaneous
creation of Nazism, bur that these charzcteristics have for
centuries been inherent in Prussianism.

It 1s due to the five traits or rendencies we have described
(two of which were inherited from the Hohenstaufen Em-
perors, three developed within the Teutonic Order) that
Prusso-Teutonic Germany {1itlerian Germany today) seems
to be so utterly different from the rest of the world. And it 1s
also because of the same characteristics that it is so different
from that other Germany: the Germany of Greco-Christian
culture—which used to be the Germany before Prussian
domination was established over all German nations; and
which may still exist, to a limited extent, in a part of the
country—or at least in certain German homes.

The Ali-limportant Fight Against the Christian Spirit

Of the five characteristics of Prusso-Teutonic Germany,
the two inherited from the Hohenstaufen Emperors de-
scribed under (#) and (&) are the most significant and the
most important. These-—"“ambition aiming toward world dom-
ination™ and “fight against the Christian spirit”-—appear as
the basic driving forces. It is quite natural that this should be
so, since the Teutonic Order accepred these two aims when i
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embarked on the Borussian adventure and consciously carried
them forward through the centuries.

The “fight agamst the Christian spirit” seems to be the
more all-embracing of these two aims. It is even a kind of
prerequisite to the other aim—unlimited imperialism—-because
the Christian spirit is necessarily opposed to domination of
the world by a single group or State. Also, it was possible for
the other three characteristics of Prusso-Teutonic Germany
which we have described to develop into what they are roday
only because of the basic anti-Christian tendency of the
Order, and in later rimes of the Prusso-Teutonics.

‘ The Teutonic harshness and egotism of caste, lacking all
limitations set by Christian morality, made possible the cruel-
ties and abuses for which the Teutonic Knights were infamous
in Prussia, the peculiar practices of the Fehme in the Middle
Ages and particularly- in its revived, more cruel form after
World War I, and the present inhuman mass-killings of the
civilian population in the Ukraine, Yugoslavia, etc.

The unlimited devotion to the State without the bumaniz-
ing influence of Christian morality is at the origin of such
statements of principles as those conrained in the writings
of the Prusso-Teutonic theoreticians (see Chapter I)*—state-
ments which Western people with their Greco-Christian
background feel are basically opposed to their way of think-
ing. This also explains the constant lying and broken promises
of the Teutonic Order where advantages for the Order’s
State were ar stake; and also the same attitude in more recent
Prussian history—particularly in the case of Bismarck, whose
Machiavellism and cynicism are surpassed only by Hitler’s.
This peculiar type of devotion to the interests of the State
finds justification for the most evil actions, provided they
benefit the State.

. * For example: “Right belongs to those who are vicrorious in war™; “The
right of conquest is universally recognized”; “Strength is the highest law™;
Without war we would find degenerate races™; “War is a sound pamacea
for the people™; “Everything has its price™; “The State is an end in ftself.”
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Secret Germany

One may ask whether there is an actual secret organization
behind the Junkers and the Prusso-Teutonics or whether the
familiar Prusso-Teutonic organizations are responsible for the
sequence of events presented in this book.

Really secret organizations seldom betray their existence by
outward signs. Nevertheless the founding of the secret “Soci-
ety of Lizards” (Fidechsengesellschaft) is an historical fact.
Reliable historians have related how this society tried to pull
the strings in Prussia while the Order of the Teutonic Knights
still existed. Kotzebue attributes to the activiries of this secret
society the secularization of Prussia.

The unilinear evolution which has taken place since then—
in Prussia and in a2 Germany dominated by Prussia—and
which corresponds point by point to the basic principles of
the Socicty of Lizards might be considered sufficient cireom-
stantial evidence of the survival of a secret Prusso-Teutonic
organization right down to our time. But there is more. FThe
entire process of Prussian growth seems to be inspired by an
uninterrupted organic plan. The continuity in the achieve-
ment of this plan while the Teutonic Order was responsible
for the growth can well be understood. No interruption in
the logic of events is observable, however, even since the
time when the Order ceased to manage the affairs of Prussia,
The narural thought, of course, is that the Society of Lizards,
which was—while the Qrder still existed—its rival for in-
flucnce in Prussia, secretly carried forward the same plans on
irs own; and that the same Society inspired the Great Elector,
Frederick 11, Bismarck, Wilkelm 1I, and the different leaders
of Germany since 1918.

Qur circumstantial evidence goes further: Germany was
defeated in 1018 and the old ambitious plans of the Prussian
clements seemed shattered forever; yet within a few months
somebody, somewhere, behind the curtzins in Germany, made
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decistons of the highest importance. These decisions meant
revival of the old Fehme, the organization of a systematic ter-
ror planned to undermine the young German Republic and
to facilitate Germany’s secret rearmament. So-called “secret
societies” sprang up from one day to the other all over Ger-
many—societies which were secretive as regards the details
of their decisions and activities, but whose existence irself was
a secret from nobody. All these secret societies were closely
connected among themselves; and there was no rivalry be-
tween them, Their activities complemented cach other won-
derfully. Even a superficial observer must conclude that all
this was possible only if these societies received instructions
from the same hidden, absolutely secret sources.

The fact that the Fehme terror sprang up se rapidly, so
“spontaneously” after the first World War tends to confirm
the view that the decision to institute this terror must have
been reached by a very small group operating secretly. It is
extremely difficult to imagine that a large, openly organized
association like the Reichs-Landbund (the professional or-
ganization of the Junker landowners), or a social club like
the Herrenklub (to which nobody but the cream of the
Prusso-Teutonics was admitted), could overnight have raken
such a grave decision as the starting of 2 new blood tribunal.
Matters of this delicate character can be decided only by a
few people who are party to the same secret, and bound by
the same vows. Unless this condition exists, endless discus-
sions ensue which hinder a quick decision; and the danger of
betrayal exists. Ir is a fact thar no time elapsed before the
decisions were taken, and the orders were issued to the dif-
ferent executive agencies. Further, nobody ever betrayed
the warking of the inner circle of the twentieth-century
Fehme.

At the end of the nineteenth century, Emperor Wilhelm 11,
who was nurrured on the traditions of the Prasso-Teutonic
Order, actually reestablished this Order in Prussia and Ger-
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many. The descendants of those who, acting in the Society of
Lizards, displaced the ancient Order from Prussia—and con-
tribured thus to its disintegration—now claimed for them-
sclves the right ro appear cloaked in the dignity of those
whose place they had taken. (From their point of view they
were perfectly right to do so: although they had displaced
the Order, they actually were carrying on the Ordet’s tradi-
tions. They acted like 2 man who secures control of a cor-
poration by the foulest means and then, continuing on the
original policies of the enterprisc, makes speeches to the glory
of his predecessor.) Not much was said abour the activities of
the revived Order, but its yearly conventions in Fast Prussia
were generally noted by the German newspapers. A few
months after the beginning of the present war, a short notice
appeared in German papers announcing that Hitler himself
had been initiated into the Teutonic Order.

No information is published about the internal organiza-
tion of the contemporary Prusso-Teutonic Order, nor about
its exact connections with what—if it still exists—is the
present-day survival of the Society of Lizards.

In a word, we cannot expect to find documentary evidence
about the precise functioning of “Secret Germany,” but we
do not need more than circumstantial evidence for our pur-
poses. In this connection it is interesting to note that in May,
1924, when the yooth anniversary of the University of Naples,
a University founded by Emperor Frederick II, was cele-
brated, a crown was found near the sarcophage of the Em-
peror in the Cathedral of Palermo with the following inscrip-
tion:

“Seinem Kaiser und Helden
Das geheime Deutschland”

LEIF"Y

(“To Their Emperor and Hero, from Secret Germany)
This Secret Germany, whatever may be the form in which 1t
* From: F. Kentorowicz, Kaiser Friedrich der Zaveite, 19:8.
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functions today, may certainly be grateful to Emperor Fred-
erick 11, author of the Bull of Rimini, and thereby spiritual
father of the Teutonic Order, who enabled Secret Germany
to preserve to our times his mystic, world-spanning ambitions.

It is this Secret Germany, this Germany carrying on 2 cen-
turies-old conspiracy, about which the Deputy Gareis spoke
In 1921 in the Bavarian Landtag, and which caused his mur-
der. It is this same Germany which, as we have seen, brought
Hitler to power and has enabled him to appear in the eyes of
the world as a great conqueror, or a great criminal—depend-
ing on the point of view.

If we assume the existence of a Secret Germany, the open
Junker orgenizarions like the Reichs-Landbund and the Her-
renklub—which also derive from the Order of the thirteenth
century—have only a secondary réle, carrying our insrruc-
tions of the secret group like all the other recently established
societies which we have mentioned. But even if we disregard
the circumstantial evidence which proves the actual survival
of Secret Germany, we must admit that a straight line can
be detected between the Teuronic Order of the thirteenth
century and the Germany of today. In this latter case we must
assume that the Reichs-Landbund and the Herrenklub are the
final source of 2ll decisions because they would be the highest
in the hierarchy of all existing Prusso-Teutonic prganizations.
They would thus have the final responsibility for Germany’s
present-day role.

The facts set forth in this book supporr the former view,

The Barbarian Revolt

Beforc the advenr of Hitler to power, the German Catholic
thinker, Theodore Haecker, clearly recognized that Hitler
was the faithful valet of the Prusso-Teutonic forees and that
he would act in this capacity when he became head of Ger-
many. Haecker considered the Prussian trend an evil German
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tradition, 2 kind of bastard tradition. Here is what Haecker
wrote in December, 1932 (in Virgil, Fatber of the West):

“We are aware that we are living in dark times. We still
have in us just enough light to be conscious of the darkness
enveloping us; to perceive it through the heavy vapors rising
from the second and third Reichs (Bismarck and Hitler:
or we know thar the advent of the Racists will inangurate a
new age of Humanity which they will baptize the third
Reich) and which are exhaled by the impure, hollow declara-
tions of our second and third-rate apostles and propherts of
empire. At the bottom of these foul Messianic fermentations is
no trace of spiriruality [Geist] and even less of rhe Holy
Ghost [Heiliger Geist]. Their sole excuse, perhaps,. and even
more the excuse of those they carry along in their tram, 13
the spiritual and material distress in which we are living.

“The great trickery, the great fraud is this: from the ho'ur
that Prussia incarnated the idea of Empire, this idea of Empire
changed in dimensions, ceased to be the common affair of the
Christian West, and shrank to the compass of an internal
affair, of the Germanic tribes of the Forest of Teutoburg . . .
plebeian, cardinally vicious and perverted in its deep essence.
From the beginning of its history Prussia has been 2 State, and
nothing more than a State. A Stare stricken with hydro-
cephaly. She has never had any ethnic character. She has never
been 2 race like Bavaria or Swabia. She has never been 2
people or a nation. She has never annexed a race, a people, 2
nation except by means of deceit. . . * The Prussian Stare has
introduced into the Germanic idea of the Reich elements
which cause it to disintegrare internally, short-sighted State
cenrralism, and an anti-Christian, bestial nationalism.”

The entire background of what we consider the “Hitlerian”
regime is here in the words of Haecker published two months

* The nalics are mine. PW.
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before Hitler’s accession to the chancellorship. Nazism may
have represented many things since irs beginning. Since Janu-
ary 3o, 1933, it has been nothing more than “Prussianism”
and lives enly by the grace of Prusso-Teutonic forces which
alone count in Germany.

Hitler and his acolytes have taken all the blame for what-
ever can be said against the Germany of today, while Prusso-
Teuronic Germany has succeeded in making the world almost
forget that it ever existed—and certainly has succeeded in
concealing the fact that it is still there, more than ever
responsible for everything that is done in Germany’s name.

The foreces which in 1933 allowed Hitler’s accession to
power kept him there on condition that he serve their inter-
ests, and that he systematically pursue their cherished plans of
conquest. They always preferred ro work through some such
figurehead, because, recogmizing the possibility of a setback
to their ambitions, they thought it preferable for others,
rather than themselves, to be blamed for any failures. Thus,
they would be able to reorganize their activities later under
new guises.

Domination over all of Germany was the first goal which
atrracted the Prusso-Teutonics. Once this was accomplished
the rest of the world was to be brought under control.

In what Prussianism has become through the ages it repre-
sents 2 “barbarian revolt” against all that is dear to us in
Western culture. Wherther Hitler is averthrown tomorrow or
not, Prussianism will still be here in all its threatening reality,
a real focus of evil which to this day has always escaped the
surgeon’s scalpel.

Unless, this time, we have the courage to cut out from its
depth all of the putrid flesh. . . .

Part Two



CHAPTER VIII

PRUSSIANISM AND DOWNWARD
PROGRESSION

In THE preceding pages we described our Western morality
as Christian or Greco-Christian. We shall examine—see pages
261 fl.—the Greek foundations of Christian morality.

The expression “Christian™ has not necessarily 2 religious
meaning. Non-religions humnanitarian thinking and all med-
eriz* social doctrines are also of Greco-Christian essence. We
cannot enter here into the debate whether or not the same
type of moral philosophy could have spread just as well by
means other than the penetration of the Christian rehigions
into different parts of the world. It is a fact, however, that
the Christian religions served admirably ro disseminate the sort
of concept of life which is usually considered essential to
Western moral thoughe. It is cherished both by religious and
a-religious thinkers.

Our Morality and Theirs

As for the expressions, moral and morality, we employ
them in their broadest senses. We do not use them in connee-
tion with the so-called “moral code,” a sorr of narrow code
supposed to specify day-by-day “dos” and “don’ts”; but rather
to describe the basic principles regulating our entire lives.
“Morality,” In this sense, is a sort of concept of life which
permanently inspires our entire existence, including our politi-
cal existence.

* Of course the reader understands that we do nor include among #zodern
social doctrines the Prusso-Teutonic and Nazi theories—which are definitely
regression.

243
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We are in the habit of constantly criticizing our everyday
moral code (“moral,” in this case, in the narrower sense of the
word). This cricicism is useful in effecting a perpetual rejuve-
nation of the petty rules regulating our lives. Such constant
criticism does not, however, mean that we wish to change the
basic principles. And it certainly does not mean that we wish
to replace them with principles which are simply a return to
the distant past.

It is not within the scope of this book to examine whether
or not our morality is bigher than any other morality in gen-
eral, or the Prusso-Teutonic morality in particular, Certain
schools of thought oppose every attempt to differentiate as
to the worth of competing moralitics, We shall intentionally
aveid this issue of the relative or non-refative worth of moral
concepts. We shall, however, assume the risk of saying that
most of us would not exchange our type of life for the primi-
tive existence of our bwn ancestors in the Stone Ages or for
the superstirion-filled lives of some of the savage tribes today
in the middle of Africa. We take this position despite the feel-
ing of insecurity created by the present turmoil—which occa-
sionally prompts the easy comment that primitive peoples
lead a happier and more desirable existence than curs, Such
expressions of natural discouragement cannot change the uni-
versal and fundamental belief in progress.

We shall content ourselves with a simplified standard of
values for moral concepts. Tt evolves from the following trend
of thought:

Our primitive ancestors (just as primitive peaple today)
had primitive ideas about the physical constitution of the
world. Their eyes saw as far as ours burt, becanse they had not
yet related all their separate observations, their mental vision
did not extend very far. This nearsightedness in laws of the
physical world was accompanied by 2 nearsightedness in
moral principles. It amounts to the same thing whether we
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say that they had not yer obtained the necessary divine igspir—
ation, or intuitive vision; or we might even say, pragmatically
speaking, that they had nor yet recognized the advantages in
the long run of a certain moral attitude over another more
primitive one, which had been giving more immediate satis-
faction to the egotistical instincts. There seems to be a pal.'al—
lel and uninterrupted progress in knowledge of the physical
world and development of moral laws—uninterrupred except
for temporary reversions which can be aFtriburcd to a sort of
pendular movement. (We cannot examine hcrc‘the role of
defunct or dormant civilizations which at one time reached
great moral heights, perhaps greater in certain respects than
ours. It seems that profound intuitive insight into the do-
main of moral truth has not always been accompanied by
sufficient insight into physical cosmic truth. Consequently
moral-philesophic thought necessarily came to a dead-end and
even deviated into superstitious aberrations—closely foIlovEr-
ing the superstitious short cuts raken by these civilization§ in
the domain of cosmic truths. This disparity between physical
and philosophical research may have been the actual cause of
the disappearance or retrocession of these diff.eren.t civilyza-
tions. It is quire possible that our own civilization 1s cxpossad
to the same danger through a lack of balance in the opposite
direction: i.e., if research in the field of moral philosophy is
unable to keep pace with our rapid progress in scientific
research.)

For all practical purposes we can say that we prefer to .]et
our lives be ruled by a moral philosophy evolving from a wide
knowledge of physical phenomena—a wider knowledge than
that of our ancestors in so-called “barbaric” times. We {eel
fully justified in applying this larter simplified standard of
values in choosing between competing moral concepts.

On these terms we are in a position to state that such and
such a moral concept is “better” (i.e., better for us) than
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another—and consequently that we are willing to fight for
the former. By stating, in this manner, a definite preference
berween different moral concepts, we can avoid subtle dis-
cussion as regards the respective “heights” of these moralirtes.

We shall have occasion later in this book to apply this
simplified standard of values to the Prusso-Teutonic moral
concept and to our (Greco-Christian moral philosophy. We
have already described in Chapters II-VII the historic back-
ground of the Prusso-Teutonic stream of development. We
shall now try to discover what was the original point of separ-
ation berween the two currents, the Prusso-Teutonic and the
Greco-Christian.

A brief study in this direction may confirm what we have
said before: that it is fundamentally irs departure from the
Greco-Christian way of thinking and morzlity which makes
the Prusso-Teuronic current so dangerous for the Western
world.

The Tawo Basic “Progressions”

Most readers are familiar with the history of the first thou-
sand years of the Christian era. The feudal organization which
was established in Europe in Carolingian times has often been
described. We review some of these details in the following
pages simply because they have a definite bearing on matters
discussed in this book. Barbarian mentality, feudal system,
Prusso-Teutonic conspiracy and contemporary Nazi ambi-
tions on the one hand; Greek civilization, Rowman legal school
of thought, Judeo-Christian religions, bumanitarian move-
wments, modern social doctrines, and democratic traditions on
the other hand, represent two different organic progressions
moving in opposite directions. We shall call them the “Down-
ward Progression” and the “Upward Progression” respec-
tively. It is important to show all the relationships between the
different phases within these two progressions.
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The Christian Empires of the Barbarians

It is commonly recognized thar Western civilization stems
mainly from Greek and Judeo-Christian sources.

It 1s true that in political customs, in particular, and in legal
traditions the influence of ancient Rome is not negligible.
When we want, however, to define the deeper layers of
Western civilization, we think much more often of Athens
than of the Romans. It is because of this greater depth that
Greek traditions are assumed to be a more important influence
in our lives.

The teachings of Christ spread rapidly in the Western
world during the first 1000 years a.n. It is useless to repeat
here the details of this process. The Roman Empire extended
from the Atlantic Ocean to the lower Danube and Africa.
The Christian religion took root within the different parts of
the Empire. Then the Emperor himself, Constantine the
Great, embraced it and contributed largely to the Christian-
ization of his people. Several Christian Emperors followed
and continued the process of closing down the Pagan temples.

Emperor Theodosius the Great decided to divide the Em-
pire between his two sons. This division was the origin of the
two Christian Impires: the Eastern Empire, extending over
Ancient Greece, Asia Minor, Egypt and Syria; and the
Western Empire, including Iraly, Spain, Africa, Gaul and
Britain.

The Western Empire was soon overrun by different bar-
baric peoples, several of which were Teutonic. The Vandals
settled in Spain but were overcome by the Visigoths who
established dominion over parts of Spain, Portugsl and south-
ern France. Into Italy came first the Ostrogoths. Then, after
their kingdom had been destroyed, it was the Lombards who
invaded the country. Later the Normans settled in the south-
ern part of Italy, The powerful Franks established them-
selves in the Rhine basin and penetrated into Gaul as far as
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the Loire. Britain was overrun by the Angles, Saxons, and
later by the Normans.

The Western Emperors courted the various barbarian
chiefs in a vain attempt to save their thrones. Toward the
middle of the fifth century, Atila’s Huns, forever on the
move, plundered Gaul and Italy, and then the Vandals rav-
aged Rome, The power of the Western Emperors had com-
pletely disappeared. Their title had become meaningless and
was finally dropped.

Now began a remarkable spiritual process among the bar-
baric conquerors who had settled in differenr parts of Europe.
The mystical power of the Christian religion—which had
succeeded in a very short time in replacing the ancient Roman
religion—extended to the barbarians as well. Enthusiastic
{nissionaries were at work. All the different conquering tribes,
including those of Teutonic origin, one after another became
(;hriStian: the Franks, the Alemanni, the Boiarians, the Thu-
ringians.

By the end of the eighth century, the Pope was in continual
conflict with the Lombard Kings and the Roman nobles.
Pepin the Short, King of the Franks, came to the aid of the
Pope and vanquished the Lombards. The Pope thought that
the Frankish rulers could be of lasting help to the Papacy.
To increase the strength of these valuable allies and their
prestige in the Christian West, he had an excellent idea:
to bestow on them the crown of the former Western Roman
Empire, The memory of the Roman Empire was still alive in
the West, although the Empire had actually continued to exist
only in the East (as the Eastern or Greek Empire).

In 8oo the Pope placed the crown on the head of Charle-
magne—or Karl the Great—son of Pepin. The Carolingian
Empire, a revival of the ancient Western Empire, was born—
this time an Empire under Germanic leadership, but of
Christian faith like the earlier one.

The establishment of the Western Empire under a German
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Emperor was the culminating point in the conversion to
Christianity of the different German tribes, The East Roman
Empire was falling into ruin and was no longer in 2 position
to be the shield of Christendom against Islam. The fresh
ardor of the recently converted German nations was welcome
support to the Church. Furthermore, Charlemagne urited
under his sceptre the greater part of both the Latin and
Germanic nations. His Empire consequently became a very
active center of crystallization for what was to be known
later on as the Western civilization of Christian essence.

In the beginning the reconstituted Roman Empire was 2
valuable aid to the papacy. After Charlemagne’s death, how-
ever, great disorder followed. The Empire soon fell to picces.
Otto of Saxony, who was chesen King by the German princes,
reestablished the Empire in 962 under the name “Holy Roman
Empire.” Ie organized it in the Carolingian spirit. Otto’s
“Saxon” house, later the so-called Franconian House, and
finally the Hohenstaufen family thus carried forward the
tradition of a “Roman” Empire under German rule.

Whether these latter houses actually descended from the
Carolingian line or not is immaterial. They can certainly be
called Carolingians since they perperuated the Carolingian
ambitions. They all claimed descent from Emperor Armuif—
himself 2 direct descendant of Charlemagne. According ro this
version—which has not been historically substantiated—tbe
mothers of Conrad T of the Franconian House, and Henry 1
of the Saxon House were both daughters of Arnulf. The
grandmother of the Hohenstaufen Frederick T (Frederick
Barbarossa) came from the Saxon imperial house. In a very
broad sense the Saxon, Franconian and Hohenstaufen Em-
perors can consequently be called Carolingians.

Tn the course of centuries, the imperial ambitions took on
a shape more and more different from what they were under
Charlemagne. The accent was no longer on cooperation with
the Church, but on dominatien of it
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So long as the Papacy was willing to take orders from the
Emperors there was no conflict between the two powers,
New Popes came. They burned with great inner fire and no
longer were dispased to subordinate themselves to the Em-
perors whom the Papacy had helped to power. We have
briefly recounted (see pages 31-32) the long-enduring con-
flict between the Popes and the Emperors. It reached its
climax under Frederick Barbarossa and his grandson, Fred-
erick II.

This conflict caused the departure of the Hohenstaufen
Emperors from their original Christian principles, It trans-
formed Frederick Il into “Hamuner of the World.” The
Emperors liked to appear in the réle of faithful but disap-
pointed sons of the Church: having met at Rome a different
reception from what they had imagined, they nursed their
grudge against Christianity itsclf.

It is true that the Hohenstaufen Emperors had imagined
something quite different from what they could possibly have
expected. Their imaginations had run away with them. The
original pact berwecen the Frankish rulers and the Papacy
provided for mutual protection. The Pope placed the crown
of the Roman Empire on the head of Charlemagne to give
him more prestige in the eyes of the people he had broughe
under his sceptre, so that he would be better able to protect
the Papacy. The reconstiturion of the Ronan Empire did not,
however, imply that the Emperors had been assigned the mis-
sion of conquering the world and beceming its supreme ruler
—dowminus mundi—as the Hohenstaufens imagined. Nor did
it imply giving to the Emperors a power superior to that of
the Pope in all marters, even in things spiritual.

Emperor Henry 111 of the Franconian line—frem whom
the Hohenstaufens were descended through maternal Lineage
—went so far as to name Popes. The Church was vn the way
to becoming a mere puppet in the hands of the LEmperors it
had itself created. The danger was 2ccentuated by the fact
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that the clergy were being brought into the feudal system
which had been established in the Empire in Carolingian

tinIes,

Feudalisw: Barbarisim Under a Christian Clogk

The very creation of the feudal system was an attempt of
barbaric customs to survive under a Chrisrian cloak. It was
possible for this system to evolve in the recently Christianized
Kingdom of the Franks, and to spread from there throughour
the Empire only because neither the Emperor nor the nobles
took the real meaning of Christianity very seriously.

The feudal system erystallized and developed numerous
inequaliries and privileges. Mere possession of riches and force
gave definite rights—for example, that of conducting private
wars, in which force alone was decisive. The complicated
tangle of the rights and powers of thousands of petty sov-
ercigns and holders of fiefs creared innumerable injustices.
Slavery was being combated by the Church and gradually
disappeared—bur the systern of serfage which developed
under the feudal regime was not much better. The only dif-
ference between slaves and serfs was that the latter were
attached to the soil.

The rapid establishment of the feudal regime in Carolingian
times was fundamentally an attempt to nullify the reachings of
the Church in the social field by those who feared them. To
us it appears as a sort of indirect reaction of barbarism
against Christianity. Greek society had contained the elements
from which our modern democratic ideas evolved. The same
clements were also present to a certain extent in Roman
society. Feudal society represented a definite regression from
the standards of these two societies.

In the spiritual field Christianity meant the continuance and
development of certain Greek ideas. Christiznity can be con-
sidered 2 great step forward in comparison with the old reli-
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gious and moral concepts of the formerly barbaric tribes
which, as part of the Carolingian Empire, accepted the new
faith,

In the social field, on the contrary, feudalism was organized
according to old barbaric principles, aithough hidden under
the cloak of Christianity. Social development thus represented
a regression back to times preceding the civilizations of
Greece and Rome.

Consequently the spiritual development, which can be con-
sidered as a definite step forward, took place iz spite of the
emergence of feudalism. This paradoxical state of affairs—
progress in things spiritual and regression in social matters—
characterized the Middle Ages.

Greek moral concepts and Roman law faded into greater
and greater oblivion. Feudal law and morality sprang from
barbarian concepts. ‘The feudal fief was simply an outgrowth
of the homestead of the barbarians, Thousands of powerful
warriors set up their own particular liztle realms and protected
them by force. The mass of the people who were subjected
to their will were the serfs and the villsins. The serfs were
bound to the soil. Their condition differed only stightly from
that of the slaves whom they replaced. The villains—villagers
~—were originally a grade higher. They paid rent for the soil
on which they toiled. The distinction berween the two classes
tended to disappear. Both had to submit to the will of their
lord. Without his permission they could not marry, nor
change habitation, nor bequeath their goods. He was their
judge in all matters—he protected them against neighboring
plunderers and himself plundered them at will, No law de-
cided their quarrels—only the suzerain’s pleasure. He set the
amount of the taxes which were to be paid to him in products
of the soil. He subjected their daughters to the jus primae
noctis, if it so pleased him.

But the suzerains, unless they were among the most power-
ful, had to submit in turn to suzerains higher than themselves.
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The great majority of the suzerains were thus at the same time
both lords and vassals. Fealty of one to another was based on
the use of land and was not a personal matter. Certain baror}s
might be vassals of different suzerains because certain of their
holdings carried with them allegiance to different Jords. Occa-
sionally the various lords to whom the same bal:on owed
fealty engaged in wars among themselves and Fhls C{'e:ated
endless complications. The vassal owed ]rIiS sovereign Ipihtary
service, help in the administration of justice, and ﬁnflncla] help
on certain occasions. If the vassal died without heirs the fief
reverted to the lord.

Castles and fortresses were erected not for the State but
1o protect the property of the lords and to facilitate plunder
of surrounding lands. In case of dispute the barons could ask
to be tried by their peers—that is, by vassals on the same }evel.
In practice they rook justice into their own han’ds. This re-
sulted in so-called “private wars,” and personal disputes were
decided by duels. Power and not law determined all matters.

Christian Reign or Imperial World Domination

Tmperial power in the so-called Holy Roman Empire
flowed down through the complex ties linking princes and
barons, all—in principle—owing allegiance to the Emperor.
It scemed to be definitely in the Emperor’s interest to include
the clergy as an integral part of the feudal system, For them
this was a means of msuring the submission of the Cburch o
their own power. The manoeuvre was clever: the blshupr}cs
were made sccular fiefs and the bishops were invested with
rights over vassals and serfs. The bishops were gradually be-
coming secular princes, living in the same wolﬁsf} atmosphfere
as the feudal lords in general. Often they were given the title
“Count” and thus obtained suzerain right over all nobles in
their dioceses. The bishoprics were soon prosperous feudal
properties, based on privileges like the others. The Kings and
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Emperor named the bishops, and possession of the bishoprics
went with the investitures. A flourishing trade developed in
these titles, although this was considered scandalous by many
good souls devoted to the interests of the Church,

A clergy organized according to such principles acts in
accordance with worldly and not spiritual considerations, Its
first allegiance necessarily goes to the Emperor, from whom
it derives, in the last analysis, all its privileges—and it does rot
go to the Pope.

Christianiry was thus in danger of becoming a limited,
provincial affair, serving the interests of the Emperor.

The Popes recognized the danger in time. Pope Nicholas I1
reserved to the Cardinals the righr to elect the Popes. Gregory
VII abolished the arbitrary choice of bishops and provided
for filling of ecclesiastical offices by the clergy. The bishops
convoked synods to re-establish unity among the clergy. The
Pope alse reminded the Emperor that all the latrer’s power
came from the Papacy, that he was crowned by the Pope, and
that his cath called for obedience to the Pope and the Church.
Gregory intended to insist on this obedience—which had been
purely nominal under former Popes.

All attempts of the Popes to re-establish the rights of the
Church and to limit these of the Emperor necessarily led to
conflicts with the latrer. We have spoken of the struggles
of the Papacy with Henry IV, which were followed by the
humiliation of the Emperor at Canossa; of the investiture
of an Anti-Pope, and the events preceding the first Crusade;
and of rhe Hohenstaufens” difficulties with the Popes which
had a direct bearing on the matters discussed in this book.

All these conflicts arose out of a fundamental divergence
between two diametrically opposed goals: that of the Popes,
aiming at the spiritual reign of Christianity; and that of the
Emperars, directed at material world domination. The diver-
gence berween these two aims is closely related to thar be-
tween the Greco-Christian and the Prusso-Teutonic currents
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{because the latter originated in an enterprise skillfully con-
ceived by Emperor Frederick II to further his revenge against
the Papacy).

The Reign of the Wolves

Serfage, private wars, the absolute power of the various
suzerains over their vassals, the universal reign of the “law of
the stronger,” and in general the complete neglect of the
“rights of the human person” were basic characteristics of
feudalism, all in direct contradiction to the teachings of
Christianity. They were simply a survival of barbarian con-
cepts of life, somewhat disguised.

The reign of the “wolves,” who gained control over the
greater part of Furope ar the beginning of feudalism, was not
accidenral. On the contrary, it resnlted necessarily from the
basic principles of feudal society, which considered not the
“rights of man” but only the “rights of the strong.” As a
matter of fact, barbarian society itself, as pointed out earlier,
had organized feudal society, The former felt that irs existence
was endangered by the moral teachings of Christianity and
reconstituted its way of life under the fendal cloak. It was a
measure of protection against the revolutionary social and
economic influence of Christianity.

It is true that feudal society changed for the better in the
course of centuries, but this happened in spite of its funda-
mental concepts and almost solely because of the influence of
Christian teachings. A civilization whose social structure is
based on one sort of morality, but whose members, in their
religious life, are taught a morality of quite 4 different sort,
will sooner or later necessarily have to choose berween the
two. The contradiction berween the two schools of thought
which influence everyday life makes itself evident each day
even to the humblest individuals. As a result one morality
gradually displaces the other.
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We are not concerned here with the significance of Chris-
tianity in the strictly religious domain, but only with its
influence on morality. Each religion has a moral content as
well. Christianity, in particular, is an excellent vehicle of
morality, By “strictly religious domain” is meant such doc-
trines as those concerning the Holy Trinity, the birth and
death of Christ, etc. On the other hand, Christianity has
within its “moral content” doctrines of universal love and
such teachings as those contained in the greater part of the
Ten Commandments. The terdiction against worship of
alien gods comes under the first—the “strictly religious” class.

People must have felt thar the moral truth of Christianity
Insures @ much more satisfactory, happier way of life than
feudalism offered. This is the reason why they gradually
replaced feudal morality with another of Christian inspiration.

The Church was not in a position to proceed too quickly.
A first attempt by the Popes at the pacification of Europe—
the so-called “Peace of God”—completely failed. The Popes
declared priests, monks, nuns, shepherds, travellers, school-
children and tradesmen inviolate. Asylums were created. But
nobody respected them and the Peace of God was eventually
forgotten,

The next, more modest attempt to civilize the feudal jungle
was the “Truce of God.” By this compromise the Popes tried
to create a peaceful state of affairs at least from vespers on
Wednesday unril sunrise on Monday. During this time every-
one was forbidden to assault, rob or kill; or to arrack or seize
castles or other properties. Those who violated the Truce of
God were exiled and excommunicated. The Church did not
rely alone on the inner truths of Christian moral teachings.
It deemed it useful at all times to back up these inner truths
by sanctions—spiritual sanctions with material consequences.

By implication the rules of the Truce of God meant the
tolerance of all excesses on other days. Moreover, the Truce
itself was not observed in many places. But however limited
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its scope, it nevertheless had a certain civilizing effect in the
moral field.

The Magna Carta itself was written under the stimulus of a
Christian way of thinking. The English barons who obtained
it from the King declared themselves to be an “Army of Go_d
and the Holy Church.” Christian moral teachings had by this
time (1215)* taken deep root in England.

The Charter was a move toward rhe liberation of English
society from the excessive feudal power of the King. Bur it
was only a very modest liberation from the fendal yoke. It
was not yet an attack on the fundamentals of feudal society.
Its main achievement was the securing of certain guarantees
of liberty—but only for freemen, not for serfs and slaves. It
assured to the individual--so long as he was a free man—
protection in accordance with the Christian concept of the
primacy of the human soul. It introduced concepts which had
not been known in feudal society but which were close to
old Roman and Greek concepts. Such concepts, once stated,
transcended their original purpose. During the centuries they
had an influence toward reform far beyond the granting of
specific rights to freemen in rzrs.

The Logical Plan for World Conguest

The Hohenstaufen imperial power derived its strength from
feudal concepts. The Empire was a sort of super-suzerainty.
It was governed by the same principles of utter disregard for
the rights of its vassals as those vassals themselves displayed
toward their own vassals and serfs. Only it was more difficult
to hold together the vast structure of imperial organization
than the small domains., As the reverse side of the medal the
princes and barons ofren used their own power to deferlld
themselves against the demands of the Emperor. The spir-

* This was eleven yecars before Emperor Frederick II, in the Bull of
Rimini, gave a charter to the Teutenic Knights for their future conquests.
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irual aid the various Emperors received from the Popes in
the beginning of the Carolinglan Empire and even later was
valuable to them in the firmer establishment of their power
over their vassals. Only by virtue of this asset—the divine and
miraculous nature of their appointment—were they able to
matntain their position above all the other princes and barons.

The very title “Holy Roman Emperor” was based on two
intangible elements which appealed deeply, even mystically,
to the masses of the people: first, holiness; and second, the
somewhat vague descent from the Roman Empire.

So long as the Emperors were sure of the help of the
Church, they could nurture the most ambitious projects, based
on accepted feudal zraditions. The small suzerains were not
contented until they had conquered and plundered all neigh-
boring lands and the Emperor would not be contented until
he had conquered and plundered the whole globe. His world-
embracing imperial ambitions evolved logically from this
teudal type of thoughr. They were the normal ambition
which befitted a super-suzerain,

The valuable mystical aid of the Church was available to
the Emperors so long as they were on good terms with the
Papacy—and they awere on good terms, as we have seen, so
iong as clergy and Papacy were willing to take orders from
the Emperors. When they refused, the whole structure was
upset.

The law of might now favored the vassals and worked to
the disadvantage of the Emperor. So long as the Emperors
had been backed by the mysrical influence of the Church,
they had had at their disposal the collective power of their
vassals. Now that the Church no longer supported the Em-
perors, their mystical aura disappeared and it became impos-
sible to keep in line the wolf-barons who roamed the immense
territory of the Empire.

The whole edifice threatened to fall to pieces. To save it,
the Emperors had to find a solution: they had to find some
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means to carry out their ambitions in spite of the hostility of
the Papacy.

The Preservation of Lupine Thought

Emperor Frederick 11 found this means m the Teutonic
Order. Wirthin the isolated domain established by the Order
he was able to perperuate all the principles which he cher-
ished. While the rest of Germany was gradually humanized
by the influence of Christianity, the Order, under its religious
disguise, carried forward the Emperor’s extravagant ambi-
tions. At the same time, to support them, it sheltered the most
backward, feudal and in many respects barbaric principles.

The Hansa developed the idea of commercial cooperation
in Germany—“cooperation” being an essentially Christian
principle, in contradiction to the barbaric (and feudal)
method of spoliation and exploitation. When the Marienwer-
der Bund revolted in the fifteenth century against the Teun-
tonic Order and won—this appeared to be the victory of the
“Good” Germany over the “Bad.” *

In the meanwhile Christian moral principles were perme-
ating the rest of Furope even more thoroughly. England,
although continuing to use modified and humanized feudal
methods in internal politics and in certain imperial activities,
started spreading its concepts of commercial exchange around
the world, thus replacing step by step the feudal concept of
spoliation.

France was developing within its numerous MONASteries
and abbeys an intense religious life. Almost every street
corner of Paris is closely associated with some evenr in the
history of the Church. Monks’ and nuns’ cemeteries spread out
under the whole city. The entire colorful French culture
developed from Christian roots. A profound mystical think-
ing radiated from there beyond the boundaries of France

* Sce pages 77-78.
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and was a grear influence in the steady process of civilizing
Europe.

That besides this, a certain type of a-religious thought also
developed in France, especially toward the end of the eighe-
eenth century, was due to a reaction against the deep penetra-
tion of Christianity into France. But whether the process of
“civilization” was accomplished by the Church or by the
“enlighrened” Encyclopedists, whe preceded the French
Revolution, did not make much difference. Both Christianity
and “free thought” were gradually driving Eurcpean life
toward the same humanized moral level.

This situation gave rise to a widespread illusion: people
imagined that mankind was moving slowly bur surely in the
direction of progress. Western Man thought that decency
and ceoperation had been accepted as everlasting principles
for the guidance of humanity. Our fathers and ourselves did
not realize that the lupine brand of thought which had once
characterized all feudal Europe lived on in Eastern Prussia;
that it had accumulated tremendous potential power there
during the centuries—as described in the earlier chaprers of
this book, and that it would spread from there to the rest of
Europe,

CHAPTER IX

WESTERN CIVILIZATION AND
UPWARD PROGRESSION

Our Purrosk IN the preceding chapter and the present one
is to find the point in the history of human thought at which
occurred the original split between the Prusso-Teutonic and
the Greco-Christian a2pproaches to life.

We shall now look more closely at Greco-Christianism—
this only in order to try to establish the relatonship between
the latter and Prusso-Teutonism.

Greco-Christian Moral Concepts Stem from Mystical Sources

Whence did Christianity derive the moral content which
proved to have a much greater hold on people than barbarian
and feudal moral laws? We might assume that this moral
content came simply through revelation of divine truth, Or
we might say thar it stems from Judza and Greece. The
latrer double origin is generally accepted and we speak alter-
nately about Judeo-Christian and Greco-Christian concepts.

There is an evidenr relationship berween the Jewish and
the Christian religions. The moral laws of the Old Testament,
including the Ten Commandments of Moses, passed into the
Christian teachings but they were enriched there (we are
tempred to say “humanized”).

It is nor possible to discuss bere fully the controversial
question as to which elements contributed to the formation
of Christianity. Although it is oversimplification to make this
starement, we dare to advance the opinion that Christian ideas
were born in the world of Judza because of this very contact
with the Greek way of life.

261
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W. 'T. Stace, in 2 brilliantly written book,* makes a2 com-
parison between the Western way of thinking and the totali-
tarian Weltanschauung. He also uses the expression “Greco-
Christian” to describe our civilization and our morality; but
for him the contribution of Greece to our way of thinking
goes back to the Greek philosophers and to Plaro in particular.
Stace says: “The spiritual forces which.have molded the West
are Christtanity and Greck philosophy.”

There is no argument against the influence of Greek philos-
aphers on Western philosophical thought. We believe, how-
ever, that, so far as morality is concerned, developments in the
philosophical domain have, on morality, 2 more limited, more
indirect effect, than religion, Plato and other Greek philoso-
phers have, of course, had some influence on Western moral-
ity. The real Greek influence within the Greco-Christian
morality was, however, of a quite different narure. It did not
stem from philosophical reots but from religious or rather
from mystical ones.t

The Greco-Christian ethos was not born of Greek rational
thought on the one side and the Christian religion of mystical
essence on the other. A marriage of such disparate elements
would never have given the lasting results with which we are
familiar. Mystical religious teachings (Christianity) and ra-
tional philosophical deductions (Plato) do not mix so well
that they could have created a civilization and a morality—
both of which have lasted for so many centuries.

¢ W. T. Stace, The Destiny of Western Man, New York, Reynal &
Hitcheock, 1942,

T We disagree with Stace on a farther point. He atteibutes to German
philosophers (Schopenhauer and Nietzsche) a decisive part in the formation
of German votalitarian theories, In our opinion, Schopenhauer and Nietzsche
merely crystallized—with personal variations corresponding to the individu-
alicy of cach—cerrain thoughts which sremmed from much deeper sources
in Prusso-Teutonia. These thoughts had a more earthly basis than sheer
philosophy. Aside from our disagreement with the importance Stace arrrib-
utes to purely philosophic factors in the formation both of the Western and

“German-totlitarian” (for us, “Prusse-Teutonic™) concepts of life, we find
much merit in his actual dersiled juxtaposition of the two concepts.

WESTERN CIVILIZATION AND UPWARD PROGRESSION 263

The Great Influence of the “Initiation”™

Any lengthy discussion attempting to prove the last thesis
would exceed the limits of this book. We shall, however, try
to show what we mean by the mystical (as contrasted to the
philosophical}) Greek influence on Greco-Christian morality
and civilization.

When we think of Greek religion we usually have in mind
the Greek gods described by Homer in the I/iad and Odys-
sey and by Hesiod. It is difficult to establish the contribu-
tions, respectively, of popular and poetic creation in the con-
cepts of the Homeric gods. Yet there is something non-
mystical and earthy about them—something “transparent.”

But these charmingly simple Homeric gods do not represent
the entirety of Greek religious life. Mysteries of a secret,
esoteric nature existed in addition to the popular mythology
of the Greeks.

Mysteries into which only the initiate were admitted
flourished all over the ancient world. In Greece the “Eleusin-
ian Mysteries” were predominant. Celebrated in Eleusis, near
Athens, they were devoted chiefly to Dionysos and Demetet,
a god and goddess mentioned but rarely by Homer. Similar
mysteries, all related to Eleusis, were celebrated in other places
throughout Greece and later even in Rome.

These mysteries molded Greek thinking and morality to
a much greater extent than the teachings of the philoso-
phers, or the moral concepts deriving from the Homeric
theogony. Exactly to what extent cannot be examined here
in detail.

We do nor deny that there was 2 definite connection be-
tween these mysteries and the philosophical theories. This
connection existed, however, only to the extent to which
philosophers expressed in concise, exoteric* form certain
veiled esoteric teachings of the mysteries. Plato himself seems

* See page 266,
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to have been imtiated into the Eleusinian mysteries. He men-
tions them several times with reverence, and his teachings
appear In many ways to have been inspired by them, Also
he introduces his Socrates as an initiate of Fleusis.

The origin of these Mysteries has been ascribed to several
sources. Those which are the most commonly mentioned are
{1} Egypt; (2) Orpheus and the Orphic school; {3} Various
ancient mysteries of the original inhabitants of Greece dating
from pre-Hellenic times. It Is interesting to note that the
Orphic source itself secems to go back, according to certamn
versions, to Egypt. Indeed ir has been said that Orpheus,
legendary King of Thrace, went to Egypr and was there initi-
ated into the Egyptian mysteries. Certain Greek authors
believe that it was Orpheus who founded the Mysteries of
Eleusis,

The followers of Orpheus, members of the Orphic Brother-
hood, believed in the “Orphic Life.” The latter included a
great number of ascetic rules—among others, the ban against
animal food. Several other brotherhoods of this sort existed in
Greece. The Pythagoreans were among the most famous and
have also been associated by various authors with the Mys-
teries. According to Herodotus, both the Orphic and Pythag-
orean teachings came frem Egypt.

All these secret religious and semi-religious activities seem
to have had a very great effect on what we mean by Greek
civilization. It is the'influence of these varlous brotherhoods,
mysteries, teletes, etc., which, through numerous channels, was
transmitted to Western civilization. It is here, much more than
in the commonly known Homeric mythology, that we can
trace the actual Greek influence on the Greco-Christian way
of life and on Christianity itself.

This was an extremely rich heritage indeed. Its transmission
to Western civilization through the ages followed devious
and complicated routes: besides the direct filiation of ideas
through the official Christian channel, there were several side-
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routes. The various “heretical teachings” of the beginnings of
the Christian era originated from closely related sources.
All these intermingled or parallel movements seem to have
carried forward elements springing from the same initiations,
which date back to the Greck mysteries and possibly to
Egypt. Their influence on Western civilization is as great as
the influence of Christianity itself and should not be over-
looked.

The Eleusinian rites shaped to a very great extent the
souls of those who were initiated into the Mysteries. The
symbolic value of the revelations contained in the Eleusinian
Seven Degrees was such that it contributed to the spiritual
development of the individuzls who participated in them.
Of course only a few were admitted to the privileges of the
full initdation, but even the lower degrees imparted precious
teachings in veiled symbolic form. The successive initiations
constituted a most exceptional schooling in the direction of
spiritual and moral elevation—even when judged by our pres-
ent standards.

The secret zbout the content of the Mysteries was very

carefully guarded and those who committed indiscretions
concerning them risked the death penalty. Alcibiades was
once accused, just before leaving for battle atr the head of
the armies of Athens, of having profaned the Eleusinian Mys-
teries. Although he flatly denied ever having done anything
of the sort, he found it extremely difficult to justfy himself,
and his departure for the campaign was considerably delayed.

When attempts are made to define the Greek influence on
our civilization, Plato and the other Greek philosophers are
mentioned much more frequently than these Mysteries. The
reason for this is that all our thinking is geared 1o a concept
which grants credit for our progress only to factors popularly
revenled and openly discussed—and not to anything as incom-
prehensible and secret as the content of these Mysteries.
Since we do not admit the contribution of so-called esoteric
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factors to our modern life we often fail to realize the influence
of these factors on the civilizations from which ours origi-
nated.

In reality nothing made a greater contribution ro Greek
moral thought than these Mysteries, although they often ap-
pear obscure to us. Their teachings penerrated to the widest
circles of the population, whereas the theories of the philoso-
phers reached only the learned. But in spite of the popular
acceptance of the Mysteries, the philosophers did not look
down upon them. Rather they considered them extremely
respectable institutions, containing, especially in their more
elevated degrees, great inspiration even for themselves.

Ir is true that the belief in “reason” stemmed from the
Greele philosophers; but {or these men the initiative dowmain
and its symbolic teachings always had great force and validity.

Western civilization, with its uncompromising rationalism,
has always refused to believe in anything that was beyond
pure reason—except when it came to the strictdy religious
domain. Bur religion, the purely mystical content of religion,
is for us today entircly separate from science and philosophy.
For the Greeks, science and philosophy were closely con-
nected with the Mysteries.

We cannot discuss here whether the modern attitude in
these matters is good or bad. In any event it is completely
different from that of the Greeks who were in the habit of
tapping mystical sources and deriving from them teachings
which they then used in the field of pure reason.

The Greek Mysteries and the Mysteries of other peoples of
ancient times werc esoteric—i.e., they revealed their teachings
only to the initate through progressive mitiations. Most
ancient Eastern religions had in addition to the esoteric pot-
tion of their teachings, an exoteric part as well (i.e., simplified
teachmgs for the non-inttiate ). The exoreri¢ part dcrived from
the esoteric. The modern religions—including in this term the
Christian, Jewish and Mohammedan religions—are exoteric.
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Their teachings are open to all who wish to receive them—and
all are considered initiate. {The Christian baptism and the
Jewish circumcision of the men are actual initiation cere-
monies.) 1hese modern religions, at the time of their founding,
severcd relations with any living esoterism——or rather they
incorperated into the symbolic contents of their basic books,
which are available to everyone, the esoteric teachings which
lay behind them. These were to remain z lasting inspirarion to
the faithful. They lacked, however, progressive initiations,
and consequently progressive profundities of thought, among
which even the superior and most demanding individuals
might have found 2 level to satisfy them. This is perhaps the
reason why modern science and philosophy evolved—except
in a few cases—along lines entirely independent of those of
religion.

The secrecy concerning the Mysteries was justified in the
following manner by the ancient Greeks:

Truth is of divine origin and s revealed only to the few
who make the necessary effort to get close to it. It should,
consequently, not be communicated to those who are not
desirous of exerting these efforss. The Mysteries, which
raise obstacles in the way of the successive initiations, com-
municate the truth only to people who are willing to work for
it. It would be dangerous to reveal the truth to those who are
not prepared and not ripe for it: having received the truth
with no effort they would nor appreciate it and might misuse
it.

The Beginning of the “Life Without Thorns”

In spite of the secrecy which surrounded the Fleusinian
Mysteries different fragments have come out through the
works of various Greek and Latin writers. Modern writers
{Martin N. Nilsson and Victor Magnien, among others) have
succeeded in piecing together these fragments and in giving a
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fairly zccurate idea of the principal phases of the different
initiations.

We are interested here only in certain Eleusinian teachings
which appear to us to have 2 direct bearing on moral concepts
and which may have influenced Greco-Christian thinking in
moral mateers,

We have said that Demeter, goddess of agriculture, was the
principal figure at Eleusis along with Dionysos. Demeter gave
two things to mankind: agriculture and the Eleusinian Mys-
teries. “We have received from Demeter two gifts,” says
Isocrates, *“the fruits of the earth which have permitted us to
live a life superior to that of the animals—and the initiation.”

Magnien says, “As soon as men have agriculture they can
live a much easier life without fighting and killing each other.
Consequently the Mysteries, by teaching agriculture, bring
forth civilization,” *

We may add that the Mysteries not only taught agriculture
but inculcated in the initiates the deep spiritual meaning of the

possession of agriculture—the sense to which Magnien refers:”

ie., an appreciation of the uselessness in the future for men
to fight and kill each other. The Mysteries became an excep-
tional school for elevating man toward higher goals not only
in his rational thought bur alse in his basic instincts.

It would indeed have been simple to preach on every street
corner that now rthar they possessed the techniques of agri-
culture, it was much better for men to employ cooperation
and exchange than the wolf-like merhods to which humanicy
had been accustomed. Perhaps such urilitarian moral argu-
ments would have appealed to the reason of some people and
might have had a limited effect on them. Thesc arguments,
however, would not have reached the instinctive part of man
—which, at that time, was still completely geared to barbarian
modes of living: killing, robbing, and, in general, achieving
success in life by methods of force.

* Victor Magnicn, Les Mystéres d’Eleusis, Paris, 1929,
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These deeply rooted instinets could not have been affecred
by any rationa argument—bur the methods of the Mysteries,
directed toward much deeper levels of the mind, were won-
derfully suited to the accomplishment of this work. The
profoundly meaningful symbols, progressively revealed to the
initiates in the Mysteries; the elaborate ceremonics which
appesled to all senses; and the music which accompanied the
rites reached the most hidden recesses of the soul, well beyond
the realm of pure reason. Thus the Mysteries prepared the
way for a change on these mental levels without which any
moral reform would have been superficial.

Man’s barbarian instincts had been kept alive not only by
the daily experience of 2 life of savagery, bur also by very
ancient mysteries which were hased on the sacrifice of
humans. A further important function of the Eleusinian Mys-
teries—and of other, less important mysteries of the same
category—was to replace the older mysteries and to substi-
tute their own higher ideas of divine happiness for the orig-
inally barbarian concepts of the latter.

The expression, “Ground life” (“ground” from the verb
“to grind”} was used in the Mysterics to describe the civil-
ized life which man can have through the use of agricul-
ture. The use of wine was also considered by the Greeks to
have a civilizing effect. Wine was believed to be purifying,
and the symbolic representation of its invention by Dionysos
is also part of the Mysteries. We can assume that symbolically
wine replaced the human bloed drunk in the earlier sacrificial
mysteries, just as the use of the products of agriculrure re-
placed the eating of human flesh.

Another expression used in the Mysteries, “No more
thorns,” conveys the same idea as “Ground life.” The in-
vention of agriculture meant the overnight transformation of
the soil—which had formerly been only a hunting ground, full
of thorns and prickles—into rich and smiling fields and or-
chards. Man by this invention and by penetrating its deepest
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meaning through the Mysteries had left behind him the “life
with thorns”—the sort of savage and painful life which was
the only one known to his barbarian ancestors.

Suidas says on this subject:

“The ‘Ground’ life is the sort of life in whick buman beings
distribute among themselves the goods of the earth instead of
fehting each other. It is expressed by the formmla, ‘sharing
and not strangling.’  *

The Splitting Point of the Taweo Concepts of Life

All these teachings are described in small portions by vari-
ous authors. In the Mysteries themselves they were clad in
numerous symbols, some clear and limpid, like those Himerius
mentions in one of his speeches: “The Atric law obliges the
mystes [the initiates of the Mysteries] to bring to Eleusis a
light and stalks of grain, symbols of civilized life,” * Other
symbols, on the other hand, were less transparent but all could
be similarly interpreted.

We enter into zll these details only because we believe it
useful to find out through what processes, through what
insight into the nature of things Western civilization really
started—this in order to understand better the split between
the Prusso-Teutonic and Greco-Christian approaches to life.

We do not expecr to outline a full and comprehensive
answer to this question, which is immense in scope. We be-
lieve, however, that the few items cited from the Mysteries of
Eleusis provide ar least a simplified answer to our question.

The importance of a Greek contribution to Western
civilization is not generally doubted. As a marrer of fact, 2
great number of Greek authors themselves credir the teach-
ings of the Mysteries with having “brought forth civilization.”
The writer feels that so far as Greek thoughe has influenced
Western thought in general, we must attribute this contribu-

* Quozations from Victor Magnien, Les Mystéres d'Eleusis.
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tion to the “discovery” of a better, higher way of life—and
this discovery definitely came from the symbolic Eleusinian
teachings we have briefly discussed.

If this is 50, we can see the point at which “civilized” moral
concepts, in the Western sense, originally stemmed away fronr
awolf-like moral concepts. And the latter are the sqme con-
cepts which down to the present have characterized Prusso-
Teutonic thinking.

It is, of course, impossible to assign a definite peried to the
processes to which we refer. However, the determination of
such 2 time has much less importance than insight into the
processes themselves.

There was a time when humanity could think only in
terms of killing, plundering, and imposing the law of the
strongest. This was a harsh period, a strenuous period for
everyone—for the “wolves” themselves,

Then sometime, somewhere, humanity developed a great
new idea: the idea of cooperation through friendly exchange
of the products of the soil. This discovery opened the door to
a happier, easier life. It meant so amazing, so radical a de-
parture from the earlier concepts of mankind that those who
had made it did not dare to speak about it to the masses.
Thus it became part of the Mysteries—and was imparted,
with elaborate precautions, to the initiartes only.

In the course of centuries, however, this discovery spread
from the Mysteries to a great part of humanity—but another
part never grasped its mcaning. The latter remained at the
level of the previous barbarous concept of life—the “life of
thorns”—a sort of concept so decply ingrained as to be almost
instinctive. Only initiation into the bigher way of life would
have had the power of altering concepts so rooted in the mind.

When the initiation into a higher truth of which we have
spoken started, somewhere, at some time in the past, its effect
was to divide humanity into two sections. Those who were
touched either directly or indirectly by the initiation set out
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on the Upward Progression; * those who, for some reason or
another,i were not reached by the initiation continued the
fight to preserve their accustomed way of living. In the course
of this fight—and the more the world changed the more
vigorously they fought—they became the protagonists of the
Downward Progression.

All anachronistic defenders of feudal concepts, in any part
of the world, fall into the latter category. Among them, the
Prusso-Teutonics are the representatives par excellence, for
the reasons examined, of the Downward Progression. The
Prusso-Teutonics can therefore be considered non-initiates—
nurrured on a long-outdated philesophy of life.

The rest of humanity, with a few exceptions, benefired
directly or mdirectly by the initiation into higher truth. (In
the same sense as our description of Christianity and Judaism
as mass Initiations.) During this time the Prusso-Teutonics not
only did not grasp this higher truth bur developed their own
outdated concepts to gigantic proportions in their isolation
from the rest of the world.

They never tried to modify them toward the appreciation
of a “life without thorns,” { Instead they “stabilized” their
deeply rooted concepts, which had become almost instinctive,
and those of people whom they managed to dominate—at an
earlier stage of development than the entire Grece-Christian
civilization.

The process described in the leusinian Mysteries is a sort
of “opening of the eyes.” In the moral domain, it represented
the same progress as had been made, probably milliens of
years before, when living creatures passed from two- to three-
dimensional thinking. Somewhere, sometime in a very distant

* Sce page 246.

t1In 2 number of cases the initiation to which we refer did not penetrate
below the surface of the souls,

¥ We could include here the “higher deductions of a morality,” as con-
tained in the higher degrees of the Mysteries {described on pages 276-278).
The Prusso-Teutonics never understood the meaning of any of these various
deductions of a new morality. See page 306 for more on this subject.
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past, our primitive ancestors grasped the meaning of “rhick-
ness” {or “height”) in addition to their carlicr concepts of
“length” and “breadth.” They grasped this third dimension
not only rationally bur eventually with their instincts as well.
This also was an “eye-opening” process. The three dimensions
had always been present; bur man’s reason and—even more
important—his instincts were, until some unspectfied pre-
hisroric time, not yet developed enough t understand and
grasp what three dimensions really meant, (Today—given
sufficient mathematical knowledge—we can comprehend Ein-
stein’s four-dimensional world rationally. To our instinets,
however, this world is still terra incognita.) Similarly, on the
moral level, the possibility of a “ground” life was always
present—even when ali peoples still lived the “life with
thorns”—but nobody had yet grasped it.

We know that, in the physical world, animals whose per-
ception Is limited to one and two dimensions have survived to
our own day. They have not, cven yet, passed through the
sort of “initiation” which would enable them to understand
what three dimensions mean. Ir the moral sphere the Prusso-
Teutonics have not yet passed through the “initiation” which
would make it possible for them to understand the higher
moral “dimension” on which Western civilization is built.
Whether they, and those who had come completely under
their influence, will ever be able to experience this initiation
is more than doubtful.

The Egyptian Sources of the Greek Mysteries

The discovery of a “higher moral truth”—which is at the
basis of Western civilization and which was contained in the
Mysteries of Eleusis—did net necessarily originate in these
Mysteries. The close similarity between the ceremonies and
the symbols of the Greek mysteries on the ene hand and the
Egyptian mysteries on the other leads to the conjecture that
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the new teachings may have been given by Egypt to Greece.
Here, of course, we enter a field where precise investigation
and definite conclusions become more and more difficulr.
Herodotus says that Demeter corresponds to Isis, and Diony-
sos to Osiris in the Egyptian mysteries. This comparison has
been generally admitred. Ileradotus also declares thar the
Eleusinian Mysteries derived the belief in the immortality of
the human soul from Egypt. We have cxamined before the
connections with Egypr of the possible Orphic and Pythag-
orcan contributions to the Eleusinian Mysteries.

All these spiritval affiliations make it appear quite possible
thar if we could rerrace the road of the Greek mysteries to
their original sources we would find ourselves in Egypt. The
only other sources of the Greek mysteries which have been
mentioned occasionally are the mysteries which existed in
Greece in pre-Hellenic times, It is, however, possible that
many of the latter mysteries were simply of the blood sacri-
ficial type, containing teachings which, in spite of their
sacred or Initiative narure, might be called “barbarous.” If so,
before making their contribution to the Greek mysteries, the
whote direction of these ancient rmysteries must have been
altered toward the “upward progression”—perhaps at the time
when they came into contact with the Egyptian mystic ideas.
But we know very little about these pre-Hellenic mysteries.
It is, of course possible that some of them may have moved
into the camp of the “upward progression” long before this
tune.

If we assume the Egyptian origin of the Greek mysteries,—
as do several authors both ancient and modern—we may just
as well go farther back and consider the possibilicy of a
filiation from India. There are, indeed, many analogics be-
tween the Greek and Egyptian mysteries and certain Fast
Indian teachings. We cannot hope to get anywhere—and we
shall not attempt to—on the extremely uncertain ground of
this time-honored discussion: which came earlier, and which
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imfluenced the other—the Indian er the Egyptian civilization?
Bur whether we admir the primzcy of Egypt or India we can
clearly see the same elements in the mystical teachings of
Egypt, India and Greece—all directed toward our upward
progression, Thus Western civilization and the various East-
ern traditions zll seem to belong to the same progression.

The réle of the discovery of agriculrure in the Greek mys-
teries, as the basis of certain moral teachings, was more or less
fareshadowed in the Egyptian mysteries. We have mentioned
the comparison made by Herodotus between the Greek and
Egyptian gods: Demeter and Dionysos on the one hand and
Isis and Qsiris on the other, This comparison likewise applies
to the deduction of 2 morality from agriculture: Isis has a
stgnificance in many respects similar to that of Demeter, and
to thar of Dionysos—with the difference thar in the Egyprian
mysteries certain agricultural discoveries seem to be directly
related to the fertilizing value of the Nile, a river correspond-
ing symbolically to Osiris.

“The concrere Ilgyptian imagination also ascribes to Osiris
and Isis the introduction of agriculture, the invention of the
plow, the hoe, ctc.; for Osiris gives not only the useful irself—
the fertility of the earth—bur moreover the means of making
use of it. He also gives men laws, a civil order, and a religious
ritual; he chus places in men's hands the means of labor and
securces its result. Osiris 1s also the symbol of the seed which
is placed in the earth, and then springs up—as also of the cause
of life. Thus we find this heterogencous duality—the phe-
nomena of nature and the spiritual—woven together into one
knot.” (Hegel—T he Philosophy of History.*)

Thus the Egyptian mysteries—before the Greek mysteries
—seem to have presented the moral laws as deriving from the
discovery of agriculture, Furthermore Osiris, whose analogy
with Dionysos is evident, has a réle of very wide scope in
the Egyptian mysteries. It is probable that Dionysos had, in

* Quoted from translation by J, Sibree, M.A, {(The Colonial Press, N, Y.).
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the Greek mysteries, a role and symbolic value equally exten-
sive. To credit him simply with the introduction of wine is
to diminish his real importance considerably.

Beyond the field of utilizarian deduction of a morality * we
can discover a higher, more spiritual field of moral inspiration
in the same mysteries. This is a demain where the Immortality
of the human soul and metempsychosis are major factors. Our
soul is regarded as being of divine essence. In the higher
degrees of the Eleusinian initiation the polytheistic concep-
tion of the exoteric religion gradually disappears. The Soul
merges with the One and forms, in the highest—or seventh—
degree of Initiation but one divine unity. Thus in their ulo-
mate, although secret expression, the Mysteries definitely
veach ¢ monotheistic state.

“. . . Herodotus,” says Hegel in The Philosophy of His-
tory, “tells us that the Egyptians were the first to express the
thought that the soul of man is mmmortal. . . . The idea
that Spirit is immortal involves this—that the human individ-
ual inherently possesses infinite value. The merely natural ap-
pears limited—absolutely dependent upon something other
than itself-—and has its existence in that other; but immortality
involves the inherent infinirude of Spirit. This idea is first
found among the Egyptians.” Again Egypt seems to have
inspired Greece in the creation of an idea which had an im-
mense bearing on Western civilization. The latter has among
its basic concepts “the infinite value of the human individual”
—related by Hegel to Egypt although it came to us more
directly from Greece, in pardcular through the Eleusiman
Mysteries.

The moral conclusions deriving from this conception are
the same as those drawn through the “agriculrural” or wtili-
tartan deduction. If we believe in the infinite value of the Soul

* The deduction of a moral truth from the usefulness of agriculture and
c?:changc of the fruits of the earth czn be considered 2 “udilitarian™ deduc-
{1om,
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and in Its unity with the One, we have already vanquished and
abzndoned the “life with thorns.” No person holding such a
belief could continue killing and plundering his fellow crea-
tures.

The concepts of sympathy and love of our fellow crea-
tures, which are commonly regarded as Christian conceprs,
are contained either actually or virtually in the Mysteries.
There are but few derails available abour the initiation to the
“mystical” (or “philosophical”} love which was part of the
fifth, or sacerdotal, degree in the Eleusinian Mysteries. The
cxact nature of this “a-physical love” aroused much discus-
sion from time to time and various interpretations circulared.
It is probable that the real meaning of the Fifth Initiation of
the Eleusinian Mysteries approximated present concepts of
Christian Jove.

Consequently, in the last analysis, the two types of moral
deductions in the Mysteries give the same results, We en-
counter here one of those strange “superpositions”™—charac-
teristic of the ancient mysteries—of identical truths derived
in different manners and from different symbols which even-
tually fade into one,

It is commonly believed that the monotheistic concept
started with the Jewish and Christian religions. However, it
appears probable that monotheism was already fuily devel-
oped in the ancient Mysteries—burt it was part of the highesr
initiations only and carefully hidden from the masses of the
followers.

These subtle concepts—that God i1s The One and that the
human soul has evolved from the same essence—were ex-
tremely novel compared to earlier conceprs. It i$ not surpris-
ing thar they have been considered “dangerous” for the com-
mon people—more dangerous even than the meaning of agri-
culture which we mentioned before. Only the most sublime
minds, the most highly iritiated ones, were able to under-
stand and assimilate these ideas. The primitive polytheistic
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world visiont was considered good enough for the masses. It
was more apt to be understood by them. The concepts of
sympathy and brotherly—or mystical—love were not com-
municated ro the masses for the same reason.

The Egyprian Sources of the Jewish Religion

As pointed out above, ir is probably true that the esoteric
concept of a unique god existed borth in the highest Egyptian
and Greek mysteries. It is also probable—this view is based on
the many references by Greek authors to I:gyptlan sources of
the Greek mysteries—thar the concepr in qucstlon was passed
on from Egypt to Greece. From these assumptions we may
reach a third: that this concept of the Egyptian mysteries
may have been at the origin of the Jewish monotheistic doc-
trines.

The hypothesis that the Jewish religion may be of Egyptian
origin was advanced by Freud in his Moses. According to
Freud, Moses was an Egyptian who became 2 believer in a
short-lived Egyptian religion, called the “Aron-religion.”

“Aron” was a monotheistic god proclaimed by a Pharaoh
who called himself “Akhnaton,” His original name was Ame-
nophis, bur he assumed rhe name “Akhnaton” in honor of his
god, Aton. The abstract, non-anthropomorphic Aton was
opposed by Akhnaton to the polytheistic doctrines pro-
claimed by the priests. A. Weigall * stares concerning this:
“Akhnaton did not permit any graven image to be made of
the Aton. The True God, said the King, had no form; 2nd
he held this opinion throughout his life.”

There is remarkable similarity between Akhnaton's and the
Jewish ban on graven images of God, and also berween the
respective concepts upon which these interdictions were
based. Furthermore, the name “Aton” is very close to “Ado-

* A, Weigall, The Life and Times of Akbnaton, London, 1g23.
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nai,” one of the names given to God by the Old Testament.
Bur it must be added that no historic facts ¢an be found to
prove that Moses was really a disciple of Akhnaton’s doc-
trines, as Freud believes, or that he acrually taught these doc-
trines to the Jews.

VWhether the teachings Moses brought to the Jews were
directly influenced by the doctrines of Akhnaton is of bur
small importance, He may have known the Aton concept of
God from other sources. Akhnaton himself did not create his
god, Aton; he simply tried to impose on his people the spir-
itual reign of this god in place of the earlier primitive doe-
trines, Afrer Akhnaton’s death, Aton again disappeared from
the foreground, and the priests reestablished the older and
more primitive religious teachings.

What had happened was probably this: Aton was not one
of the gods of the common, popular theogony of Egypt. On
the contrary he corresponded to the more subtle concept of a
monotheistic divinity as it existed in the highest degrees of the
Egyprian mysteries. In one word he was an esoteric and not
an exoteric god. Akhnaton was certainly an initiate, because
in the ancient mysteries royal dignity was always connected
with a certain high degree of imitiation. (In Greece, for
example, the sixth degree of the Eleusinian Mysteries—among
seven—represented the royal initiation.} Akhnaton must have
been moved by the impatience and the feeling of revolr of a
man who refuses to preach one thing to his people while be-
lieving in another. For this reason he decided to break the laws
of secrecy of his initiation and to tell the people that “There
is no other god but Aton”

The priests who opposed him did not disagree with him on
grounds of doctrine—they believed in Aton as much as Akh-
naton did, but they would not reveal their belief outside the
mysteries. They opposed the King because they were shocked
by his indiscretion. When, after Akhnaton’s death, they again
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managed to have their way in matters of religion, they simply
sent Aron back where they thought he belonged: to the
hearth of the deepest esoteric mysterics.

All great founders of popular religions appear to have been
moved by the same feclings as Akhnaton: they burn with
their impatience to teveal to everybody immediately what the
contemporary Initiates believe ought to be imparted slowly
and only by progressive initiation.

Moses acted just as Akhnaron had. He had the same impa-
tience as the King to reveal certain teachings in which he
believed. These teachings were, indeed, very close to those
which Akhnaton taughr—bur this does nor mean by any
means that Moses should be considered a disciple of Akhnaton.

The reason for the coincidence of their two beliefs may
have been simply that both Moses and Akhnaton were in-
structed In the same mysteries; and each derived the elements
of the religion he preached from the same sources.

That Moses was an initiate of the esoteric Egyptian rires is
extremely probable.

(“Moses, before he was sent by God to the Israelites, was
not only learned in all the wisdom of the Egyptians but was
also mighty in words and in deeds.” 5t. Stephen, “Acts.”)

Since he was brought up at court by a princess of the royal
family, he was probably admitted to some of the highest
degrees of the mysteries. It is from there that he must have
taken his monotheistic views and his moral principles. In a
word, it was probably in the mysteries that he received the
initiation which he later transmitted to the Jews. He set up
for them the mass initiation characterized by the circumecision,

"This theory does not contradict that part of the Freudian
thesis which assumes that Moses was not a Jew but an
Egyptian. To back up his thesis thar Moses was an Egyptian,
Freud advanced the hypothesis that he could not even speak
the language of the Jews. According to the Bible, Moses had
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a speech defect, and Aaron, who is described as his brother,
spoke in his stead to the people. Freud assumes that in reality
Mases spoke only the Egyptian language and did not know
that of the Jews. He used Aaron—a Jew who was not his
brother—simply as an interpreter. Let us add that we may
accept the Biblical descriprion of “Aaron brother of Moses”
as not an absolute untruth. Aaron may have been a Jew who
was himself initiated into the Egyptian mysteries and there-
fore considered by Moses as a “Brother.”

Moses, although an Egyptian, possibly a member of the
royal family, may have had good reasons for leaving Egypr.
He might have considered the Jews good human material to
which to apply his teachings, provided he could free them
from slavery. He knew that once he succeeded in leading
them from Egypt he would no longer be hindered by the
Egyptian priests from revealing the secret doctrines.

According to this view the Jewish religion—one of the
modern religions which contributed to Western civilization—
has carried forward Egyptian initiative teachings. Certain of
its characteristics are inherited, of course, from the ancient
Jewish religion—bur its most important teachings, principally
the monotheistic views, and the moral teachings, are prob-
ably of Egyptian inspiration.

Greek Influence on the Jewish Sects

Thus far we have scen that Greece and Judea, two grear
spiritually crearive forces {which, according to commmon be-
lief, have had an immense influence on Western civilization),
seem to have been inspired to 2 great extent by common or at
least very closely related sources. We have traced these sources
to Egypt and more particularly ro the Egyptian mysteries,

Let us now see how the Christian religion fits into this pic-
ture—a religion which has had an even greater influence on
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our civilization than the Greek mysteries and the Jewish
religion.

At the time of the birth of Christ the Jews were scatrered
in many places besides Palestine, among Romans and Greeks
and other peoples—in Babylon, Alexandria, Syria, Macedonia,
Asia Minor, ete. They had preserved their own traditions, but
had necessatily felt also the influences of the various civiliza-
tions with which they had come into contact. The clear and
I.l'mpld legalistically brillianr but not very deep, Roman civili-
zation does not seem to have had a great effect on them. On
the contrary, the more profound, more mystical Greek civili-
zation had a definite influence on the Jewish thinking of the
epoch. The different philosophical schools—rthe Stoics, the
Pythagoreans and the Plaronists, for example—had by that
time spread widely certain teachings which had formerly been
confined to the secret rites of the mysteries.

In addition to the masses of the people three “mystical™ (or
“philosophical™) sccts existed among the Jews: the Pharisees,
the Sadducees, and the Essenes. Flavius Josephus (Jewish
historian, A.D. 37—95) who mentioned these three sects, says
of the Pharisees that they were “kin of the sect of Stoics, as
the Grecks called them.” * About the Essenes, he says: “These
men live the same kind of life as do rhose whom the Greeks
call Pythagoreans.”

This seerns to indicate that at least two of the three Jewish
sects arose under Greek influence. We are primarily interested
in the réle of the Essenes because we can trace, through them,
the thread leading to Christianity.

There had been, in general, a great fermentation of Greek
ideas in Jewish circles. The Sadducees themselves displayed
a penchant for Greek culture—but more for the philosophical
than for the mystical reachings. We may consider the Sad-

*Lite of Flavius Josepbus, written by himself. Published by Thomas
Kinnersiey, New York, 182¢. William Whiston, translator.

+ Amtiquities of the Jews. Published by Thomas Kinnersiey, New York,
18z1. Williamm Whiston, translator.
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ducees simply the positivists of the period. They refused to
accept anything of the Jewish religious traditions which went
beyond the written word of the Old Testament. Some authors
even think that they did not believe in the religious doctrines
at all, and recognized the Old Testament simply to keep vp
appearances. In any case they refused ro believe'in the im-
mortality of the soul, a concept which was by then—probably
due to the influence of the Greek mysteries—part of the oral
traditions of the two other Jewish sects. The information
available abour the Sadducees is too fragmentary to allow us
to make any deductions concerning their influence on West-
ern civilization.

We know 2 lirtle more about the Pharisees. They are gen-
erally recalled as men full of avarice, pride and hypocrisy—a
descriptions attributed to Christ. It is probable that Christ’s
anger was directed only at the black sheep among the Phari-
secs rather than g this sect in its entirety. It is, furthermore,
possible that there may have been many such black sheep. The
Pharisees, as a group, exercised considerable influence on the
commen people. Possibly their great power corrupted many
of them. But whatever may have been the failings of the
Pharisees as individuals—failings which have been castigated
by Christ—we can recognize among their teachings several
doctrines, probably of Greek origin, which seem to have
been taken over by Christianity,

The Pharisees taught that man’s soul is immmortal and that
there is resurrection for the souls of the good. They also
believed in the existence of angels. These doctrines, which,
as we know, appeared later in Christianity, did nor exist in
the original teachings of Moses. The most obvious explana-
tion of their origin is that they were taken by the Pharisees
from the ancient mysteries: the “secret” in the highest degrees
of the Fleusinian Mysteries included immortality of the soul
and everlasting life; further, the concepr of resurrection taught
by the Pharisees, while it closely resembles the later Christian
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idea of resurrection, also in a certain sense corresponds to the
Greek metempsychosis. (The theory of the “angels” may have
been taken by the Jews from the mysteries of Zoroaster dur-
ing their sojourn in Bzbylon.)

Everything is ruled by God’s will—and the individual,
nevertheless, preserves his free will concerning all things that
depend upon him. There was no contradiction between these
two conceprs for the Pharisees and neither is there for the
Christians. Like St. Augustine after them, the Pharisees also
spoke of the “Kingdom of God on carth.” God’s power is
above that of the earthly rulers, they said, and they refused
to render oath to the Roman Emperors,

Thus the sect of the Pharisees in a cerrain sense constituted
a transition between Greek mystical teachings and Christian-
ity. A much more striking transitional réle between the two
civilizations was played, however, by the third sect, the Es-
sencs. We can assume that quite a number of the basic doc-
trines of the Jewish Fssenes came from Greece—and these
doctrines were also very close to those later taught in the
Christian religion, Consequently the Essenes must have been
ideal disciples of Christ when he came—fully prepared to ac-
cept his reachings and to be absorbed within his new religion.
We can also say that if the Christian religion had not been
born, the Essenes would probably have continued to exist as
a Jewish sect of distinctive character or would have become
the founders of a separate religion, proclaiming a truth very
close, in many respects, to what we know today as Chris-
tiamty.

We shall give special attention to the Essenes because we
are inclined to think that this Jewish sect represents the most
important “missing link” between the secret Grreek teachings
and the beginnings of Christianity. They are a sort of junction
between the Greek and the Western civilizarions, The Essenes
may appear to be, at first glance, far from our present-day
problems. Tt is useful, however, to have 2 clear understanding
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of their rdle in the moral and philosophical evolution of man-
kind in order to appreciate fully where we stand in our fight
for civilization.

The “Missing Link” Between Greek Teachings
and Christignity

According to the description of Josephus, the Essenes
showed great affection for one another. They lived in a sort of
community which may have been the inspiration for the
religious orders of Christianity. They despised riches and none
of them had more than another. “For, it is 2 law among them
that those who come to them must let what they have be
commen to the whole Order: inasmuch that among them all
there is no appearance of poverty, or excess of riches; but
everyone’s possessions are intermingled with every other’s
possessions; and so there s, as it were, one patrimony among
all the brethren . . . mor do they allow of the change of
garments or of shoes till they be first entirely torn to pieces
or worn out by time. As for their piety towards God it is
very extraordinary. For before sunrising they speak not a
word about profane matters; but put up certain prayers which
they have received from their forefathers as if they made
supplication for its rising.” *

Then they are sent away by their “curators” to exercise
some of the arts in which they are skilled. They work five
hours, assemble again, take baths of purification in cold water
and clothe themselves with white veils. Then only do they
sit down to eat one kind of food, but it is unlawful to taste
the food before the priest has said grace. After their meal
grace is said again, Then they lay aside their white garments
and return to their labors. For supper they proceed in the
same manner. Clamor and loud discussions are prohibited, but

* Flavius Josephus, Wars of the Jews. Published by Thomas Kinncrsley,
New York, 1821, William Whiston, translator.
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everyone in his turn has leave to speak. “Which silence thus
kept in their house appears to foreigners like some tremendous
mystery,” says Josephus. They do nothing without the in-
structions of their “curators” except assisting those in want;
they can, of their own free will, give help or food to those
who are in distress. Whatever they say has more weight than
oath but they have no right to swear. Swearing is considered
by them worse than perjury *—but in spite of this prohibi-
tion, the neophyte who is admitted into their sectt must
swear at the moment of initiatien “that he will neither con-
ceal anything from those of his own sect, or discover any of
their doctrines to others.”” This is the same sort of vow of
secrecy as can be found not only in the ancient Greek and
Egyprian mysteries, but also in the latrer-day religious orders
and in the various secret societics of the Middle Ages.

The Essenes’ artitude toward pain and torture, as described
by Josephus, is very reminiscent of what we know about the
early martyrs of Christianity:

“They contemn the miseries of life, and are above pain by
the generosity of their mind. And as for death, if it will be
for their glory, they esteem it better then living always. And
indeed our war with the Romans gave abundanr evidence
what great souls they had in their trials. Wherein, although
they were tortured and distorted, burned and tomn to pieces,
and went through all kinds of instruments of torment that
they may be forced either to blaspheme their legislator, or to
eat what was forbidden them; yer could they not be made
to do either of them: nor once to flatter their tormentors or to

* Christianity contains similar injunctions against swearing; those of
Christ, Matt. V, 34, XXIII, 16 and St. James V, 12. Bur exceptions arc per-
mitted for “solemn” reasons and on great and necessary occasions, Thus the
apostolic constitutions forbid swearing in gencral but state elsewhere that

one should not “swear falsely, swear often and in vain.” The parailelism with
the Fsseres is evident.

t Those who wanted to be 2dmitted had to wait several yezrs, living with
the Essenes in the meantime, They were accepted only after having proved
their worth in several trials.
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shed a tear. But they smiled in their very pains; and laughed
those to scorn who inflicted the torments upon them; and
resigned up their souls with great cheerfulness: as expecting
to receive them again.”

It is clear that this is the very same human material as that
of which the early Christians were made. So long as they were
Jews of the sect of Essenes they refused to blaspheme their
“legislator’—i.e., Moses. When they were called Christians,
they showed the same fidelity toward their Saviour,

As for the doctrines of the Essenes, Josephus gives a picture
which would suggest that these doctrines were born our of
the contact of the original Jewish beliefs with certain Greek
reachings—which all seem to originate from the Eleusinian
Mysteries: * “Their doctrine is that bodies are corrupted and
that the matter they are made of is not permanent; bur that
the souls are immortal and continue forever; and thar they
are come out of the most subtile air, and are united to their
bodies as to prisons, into which they are drawn by a certain
natural enticement. But that, when they are set free from the
bonds of the flesh, they then, as released from a long bondage,
rejoice and mount upward. And this is like the opinion of the
Greeks, that good souls have their habitations beyond the
ocean; and in the region that is neither oppressed with the
storms of rain, or snow or intense heat: but thar this place is
such as refreshed by the gentle breathing of 2 West Wind that
is perpetually blowing from the ocean. While they allot to
bad souls a dark and tempestuous den, full of never-ceasing
punishments. And indeed the Greeks seem to have followed
the same notion when they allot the islands of their blessed
to their brave men whom they call ‘heroes’ and ‘demigods’;
and to the souls of the wicked, the region of the ungodly in
Hades: where their fables relate that certain persons such as

* We have seen that elsewhere Josephus compared the doctrines of ths

Essenes to the Pythagorean teachings—which themselves were closely con-
nected with the Mysteries.



288 THE THOUSAND-YEAR CONSPIRACY

Sisyphus, Tantalus, Ixion and Tityus are punished: which is
built on this first supposition that souls are immortal, And
thence are those exhortations to virtue, and dehortations from
wickedness collected; whereby good men are bettered in the
conduct of their lives by the hope they have of reward after
their death; and whereby the vehement inclinations of bad
men to vice are restrained, by the fear and expectation they
are i, that although they should lie concealed in this life,
they should suffer immortal punishment after their death.
These are the divine doctrines of the Essenes about the soul:
which lay an unavoidzble bait for such as have once had
taste of their philosophy.”

According 1o Josephus, there were approximately four thou-
sand Essenes in his time. Although they called themselves
Jews they could just as well be considered the disciples of a
new religion—probably evelved, as we have surmised, from
the contact of the Jewish faith with Greek mystic reachings.
They were excluded from the common court of the Temple.
This is not surprising in view of the extremely unorthodox
character of their Jewish beliefs,

The Converging Tremtds of the Uprward Progression

We have given much ateention to the Essenes because this
multi-faced sect, which professed to be Jewish and which was
Greek in many of irs doctrines, closely approached the carly
forms of Christianity. Consequently the Essenes, wharever
may have been their actual historical influence, played a role
which typified the spiritual process which was taking place
at the same time in various fields during the period of gesta-
tion of Western civilization: * certain Greek and Jewish ele-
ments merged in various proportions, and resulted in ideas and

* We could menton for example the Therapentes, another Jewish sect

which, under the influence of Greek reachings, came to resemble a Christian
sect very closely.
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institutions of a purely Christian character, Assuming the
Egyptian influence both on the Greek and Jewish civiliza-
tions, we can give the following schematic pattern of the
spiritual and cultural evolution which took place:

Christianity
and
Western
Civilization

Greek
Mysteries

Egyptian
Mysteries

This is the form the Upward Progression (see page 246)
probably took during the last two or three thousand years
(omitting numercus by-paths which have no place in this
schematic representation).

In addition to the more profound effect of the mystical
teachings—about which we have spoken—we pointed out the
possibility that the teachings of the philosophers had a lim-
ited influence at the same time, particularly among the learned.

On the other hand, there moved along with the main cur-
rent of Christianity various so-called hererical currents, The
fatter were condemned by the Church—which was acting in
natural self-protection against 2 ronfusing over-diversification
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and splitting up of its basic doctrines. These currents
{ Manicheism, Gnosticism, Catharism, etc.) were nevertheless
excellent vehicles of the Upward Progression and carried it
into extremely diversified circles, There were teachings for
the most dissimilar tastes and for the various degrees of mental
evolution of mankind. They replaced, in a certain sense, the
multiple degrees of initiation of the original mysteries, which,
as pointed out earlier, corresponded to these various degrees of
mental development.

Historically more important than all sub-teachings, the
Church of Rome became a most extraordinary mass initiation
of the barbarous people of Europe and later of several other
continents as well. If it had nor firmly established its own
traditions during the long centuries preceding the Reforma-
tion the varions Protestant religions would never have been
able to display such remarkable unity in their basic Christian
substance.

Christianity: Vekicle of Initiation and Civilization

This is not the moment to examine the arguments of the
two camps in the age-old discussion between the defenders
and the critics of Rome. From our point of view only one
thing counts: that all Christian religions carried around the
world the seeds of the same initiation and the same civilization,

As we have said before, we are concerned here only with
the moral content and influence of the Christian religions.
The spiritual teachings and the Christian cosmoegony are be-
yond our scope except insofar as they are vehicles for certain
moral truths. In this moral domain Christianity certainly has
acted as an “eye-opener” on a very large scale: ir has revealed
to people nurtured on barbarous concepts what we commonly
consider a higher or a better moral truth. It has shown them
this moral trurh as deriving from cerrain spiritual teachings—
immortality of the soul, God a spirit, man coming from God
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and returning to God. These are the same kinds of teachings
as those which were imparted to the inidares of the highest
mysterics, and the same types of moral principles were de-
duced in borh cases.

We have seen that in addition to these spiritual deducrions
of a morality there was also in the Greek and Egyptian mys-
teries a “ntilitarian” or “pragmatic” type of deduction. This
was based on the agricultural discoveries of Demerer and to a
certain extent on the invention of wine by Dionysos. The lat-
ter was the sort of “utilirarian” revelation which brought the
Greeks from the “life with thorns” to the concepr of a
“ground” life. These elements of the Greek mysteries—which
already existed in Egypt—are present within Christianity in
an even more veiled form symbolically. Their nearest equiv-
alent is the sacrament of the Holy Eucharist with its “tran-
substantiation” of bread and wine into the body and blood of
Christ. According to Saint Thomas Aquinas (Susmma Theo-
logica, LXXIII, 6), this sacrament was prefigured in the Jew-
ish religion by the bread and wine offered up by Melchizedek,
and also by the muanna which contained—as a spiritual nour-
ishment—every flavor and every sweetness. The different
sacraments, the baptism, the confirmarion, etc., probably cor-
respond to the different degrees of the ancient initiation. There
were seven degrees in the Ileusinian Mysteries and there are
seven sacraments in the Catholic religlon. A detailed compari-
son cannot be undertaken here,

Of the two types of deduction of the same moral truth—
the “atilitarian” and the spirirual, which had coexisted in the
Greek mysteries (in two different degrees of initiation)—the
accent in rthis case was placed on the spiritual. A religion
which bestowed on all its members the full advantage of the
initiation had to choose between different types of deduction
of the same truth, Christianity chose the higher, more spiritual
deduction of the two.

In the Greek mysteries the initiates of the lower degrees
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were taught to cease to look for the sorr of happiness which
consists in plundering and killing each other. They were made
to understand, by the use of transparent symbols, that the
exchange of the fruits of the earth could procure them much
greater happiness than the sort of happiness they used to find
in the “life with thorns.” This practical deduction was deemed
understandable by the common Initiates.

The happiness to be found in “mystical love” and, on 2
higher level, the happiness in the post-mortem unity of the
human soul with the One, were truths reserved for the se-
lected few. Teachings which are very close to these latter
truths werc given the principal rdle for the determination of
human happiness by Christianity, although this religion opened
wide to everyone the doors of initiation.

In Christianity the perfect happiness of man consists in the
“vision of God.” Man cannot possess this perfect happiness
on carth—he can only prepare himself for ir. The “vision of
(od” means for man the possession of all good and the exclu-
ston of all evil.* Christianity considered all men capable of
understanding this mystical origin of happiness from the
moment Christ came into the world. The coming of Christ
to earth thus represents, in a certain sense, the descent of the
esoteric mysteries from their former Olympian heighrs.

The Role of the “Marginal”® Movements of Christianity

In addition to official Christianity and the “heretical” Chris-
tian doctrines, several secret societies served as vehicles of
moral education in the Middle Ages. The moral teachings of
the Rosicrucians and of the esoteric guild of the cathedral
builders (the “operarive Masons™) were close to the moral
laws of the Church, but were expressed in the form of secrer
symbols. The Order of the Templars, one of the Knights’
QOrders of the Church, also had its “secret.” In a certzain sense

* St. Thomas Aquinas, Summa Theologica, 1, 8, IV, 1~8 and V, 7,
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these secret societies represented the persistence of the ancient
esoteric methods. In many respects they scem to have de-
scended from the Essenes, the Greek mysteries, and perhaps
even from Egypt. All these societies were active participants
in the Upward Progression of mankind. Their primary con-
cern was the perfecting of the individual and humanity.

At first glance this purposc appears to be one which might
just as well have been publicly disclosed. But considerations
similar to those which weighed with the heads of the ancient
mysteries * made these societics also proceed in secret. Vicror
Magnien (in Les Mystéres d’Eleusis} states, “The existence
of secrer or closed societies in which certain teachings or
certain practices are transmitted to selected and proven people
cotresponds to a very gencral tendency of human nature.”

During the seventeenth and eighteenth centuries the so-
called “speculative” (i.e., purely philosophical) Masonry
reached an outstanding position among the secret societies.
A heated argument has been carried on among French his-
torians during recent years to decide whether Masonry did or
did not contribute to the coming of the French Revolution. It
seems to us that by thoroughly discussing in its lodges ideas
which were certainly “Christian” ideas in the moral sense,
and which were in contradiction to the tyrannical, feudal
practices of the epoch, French Masonry undoubtedly pre-
pared the way for the liberating élan of the Revolution, But
so did Christianity itself, which by reason of irs teachings
exercised a continual influence in the direction of the Upward
Progression, even though occasionally leading members of
the Church were allies of the very powers their teachings
opposed. .

The ways of civilization are often paradoxical. Ideas and
trends spread through contradictory channels {which makes
it possible for them to penetrare much more deeply into varied
strata of society}. The different Christian religions have fre-

* Scc page 267.
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quently been in conflict among themselves, Rome, which was
anxious to keep Christianity united, combated the Reforma-
tion as strenuously 2s it had fought against the heretical teach-
ings. Furthermore there has long been a ban against Masonry
by Rome, zlthough originally many outstanding members
of the Church belonged to this secret organization.

We have to consider all these as “internal struggles,” be-
cause fundamentally Rome, the different other Christian
religions * and the secret societies of the Masonic type all pur-
sue the same goals—at least in the moral field. They all fur-
ther the same sort of moral education of mankind, although
they may differ as to how this education can be effected.

Even certain schools of thought which scorn “mystical”
methods in the pursuit of their aims have performed the same
task in the process of civilization as the religions and secret
societies. Modern social doctrines and movements, for ex-
ample, have carried forward Greco-Christian moral ideas in
their own way, They have spread these ideas in circles whose
mentality is geared to a “positive” approach and which would
have refused to accept them from any “mystical” source.
These movements—although they generally do not boast of
this ancestry-—nevertheless stem from the same Greco-Chris-
tian roots as the modern religions and the other mystical
teachings. Their entire contenr, both the “critical” and the
“eonstructive,” is based on a moral cutlook which is essen-
tally Greco-Christian, or which, ar least historically speak-
ing, has evolved from Greco-Christian mystical thought.

We cannot examine here the pros and cons which are gen-
erally advanced concerning the modern economic and social
theories currently called “Marxism.” We distinguish between
modern Marxism and basic Marxism, because the latrer, the
Marxism of Marx, was principally “critical’—not “construc-

* We could call them “Judeo-Christian religions”—and we could add 10

them, prebably, most other contemporary religions, Mohammedanism,
Buddhism, etc.
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tive” like the doctrines of his modern disciples. It Is irrelevant
to our present purposes whether we consider Marx’s eriticism
of capitalist society justified or unjustified; and whether we
favor or violently oppose the collectivist solutions which are
advocated by the disciples of Marx. Whichever be the case,
we must admit that Marx’s critical attirude is based on Greco-
Christian moral premises. It is the critical attitude of a man
who, inspired by his Greco-Christian outlock on life, con-
siders—rightly or wrongly—certain prevailing conditions un-
]ust.

The earlier socialist theories, mostly French—those of
Fourier, Saint-Simon, Proudhon, Blanc, etc.—were all more or
less based on the premise that “man is good,” with a defi-
nitely Greco-Christian meaning of the word “good.”

The same can be said about the various trends and ideas
which are comprised in the very general expression “free
thought.” Free-thinkers also refuse to recognize the rdle of
mystical sources of inspiration in their interpretation of moral-
ity. As a matter of fact, however, their ethical ideal has
evolved either from the Christian type of thinking or from
the Greek philosophers—and the lacter were influenced either
directly or indirectly by the mysteries.

Even those types of “free-thought tendencies” which con-
sider themsclves in absolute opposition to Greek and Christan
ideas derive indirectly from the same sources of inspiration as
the larter. Here we have in mind the various trends of popu-
lar thought which are more or less related to the different
“urilitarian” and “pragmatist” philosophies. “Usefulness” is
considered the basic gauge of morality—and no divine, mystic,
or inruitive moral standard is recognized by these schools.

In practice the moral conclusions and judgments of such
free-thinkers generally coincide with the (reco-Christian
moral ideas. The reason for this is that, while they make their
moral conclusions dependent upon the concept of “useful-
ness,” they must at that point decide what should be consid-
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ered “useful.” The question then becomes one of choice—of
preference—and not of scientific determination, since the
“utility” desired depends entirely on the sort of future visual-
ized for the individual or mankind.

In determining our preferences, there are appareatly no
weightier reasons for rurning in one direction than in another,
We therefore turn where “our heart belongs.” Because even
“utilitarian” free-thinkers are unconsciously influenced by
their Greco-Christian background, in practice their moral con-
clusions and judgments coincide with Greco-Christian moral
ideas.

The Prusso-Teutonics Fight the Whole Upward Progression

It was not our purpose in the preceding pages to review
systematically the different moral doctrines which have con-
tributed to the formation of Western civilization. Qur object
was simply to examine briefly the roots which are common to
all groups and elements composing the Upward Progression.

We have distinguished in this Upward Progression such ele-
ments as Greek civilization, the Roman legal school of thought,
Judeo-Christian religions, hurnanitarian movements, modern
social doctrines, democratic traditions (sce page 246).

In the opposite camp is Prusso-Teutonism, part of the
Downward Progression—a part which has developed to gigan-
tic proportions.

It is not due to the caprice of a single man that Prusso-
Teutonism (represented at the moment by Hitler) is so vio-
lently opposed to all constituent parts of the Upward Progres-
sion. This opposition is something basic and organic; and it
was inevirable—Hitler does no more than give it current
expression in his brutal and mediumistic way.

Both Hitler and the Prusso-Teutonics fight the battle piece-
meal. They reveal only fragments of their spiritual inrentions
(just as they have revealed only in fragments their inten-
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tions of conquest of the different surrounding countries), in
an eifort to keep all the spiritual and material forces they wish
to destroy from forming an alliance among themselves, Qur
task therefore is to join together, to synthesize, these elements
of the Upward Progression which the Prusso-Teutonics strive
to split apart and destroy. It is for this reason that the possible
outline of such a synthesis was suggested in the present
chapter.



CHAPTER X

-COMMON FOFE AND COMMON
NOBILITY

THE varioUs CURRENTS, schools of thought, movements, re-
ligions, etc., which have contributed to our Upward Progres-
sion are usually split among themselves by their doctrinal
differences and disputes, In normal times, this is as it should
be because these conflicts resulr in further progress. From
time to time, however, these internal disagreements become
so sharp, so passionate, that irreparable cleavages divide one
group from another within the same camp. In times like the
present—when outside danger of quite 2 different character
threatens the members of the camp of the Upward Progres-
sion—such internal division may have disastrous effects.
Mutual hatred and passion often so warp the vision of those
participating in the Upward Progression that they may not
always distinguish the difference in character berween, on the
one hand, their normal disagreements with other members
of their own camp, and, on the other, the much more pro-
found difference with the outside foe.

Some time ago the remark was jokingly made that the
people of the earth would never forger their differences until
the inhabitants of Mars threatened an invasion. The actions
of the Prusso-Teutonics bear the same relation to the world
as those of the Martians might have: the ideas and practices
which the former try to enforce on our world are not mere
variations within the same cuoltural stream. They attempt to
subject us to the rules and habirs of a life based on quite a
different concept from ours—a concept which is as alien as
though it came from a different planet. In the final analysis,
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it is simply a vision of life long ago abandoned by those peo-
ple whom the Upward Progression has joined together—no
matter in what part of the world they may live.

The Commion Ground

When certain words become “attached” to cerrain groups,
it may be resented if they are used in conncction with oth'er
groups. We have spoken in preceding pages about the “initia-
tion” through which the various component parrs of the
Upward Progression have passed. We are well aware that use
of the word “initiation” may arouse resentment on the part of
those groups which do not recognize their relationship to mys-
tical trends. However, the expression “initiation” can be used
in a very general sense in the history of human thought to
refer to the “eye-opening” process mentioned in preceding
pages.

It is both in this sense 2nd, in the case of the religions and
mystical groups, in 2 “mystical” sense as well that we have
employed the word “initiation.” We tried to point our that
the different groups within the Upward Progression all origi-
nated in the same “initiation,” in the same “eye-opening”
process. It is important that all those individuals and groups
which can trace back their spiritual ancestry to this iniriation
should fully realize this; and that they should see clearly that
it is this which separates them definitely and irrevocably frem
the groups within the Downward Progression.* This common
spiritual ancestry represents for all members of the Upward
Progression a sort of nobility of which all should be proud,
no matter what ideological differences may have separated
themn in the past.

These ideological differences will separate them again in

*We have mentioned among the componeat parts of this Downward

Progression: barbarian meutality, feudal society, Prusso-Teutonic conspiracy
and contemporary Nazi ambitions.
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the future—and it is good that this should be so. In the
meantime, however, let us explore fully the meaning of oor
common “nobility,” so fully that we will be able to take a
much more effective stand against the threar which comes
from the outside and dates from the Dark Ages,

We do not claim to charr out in this book the definite

“common ground” on which all members of this spiritual
nobility, all participants of the Upward Progression, can firmly
establish their lines of defense. We hope, however, that the
theme we have suggested will be elaborated upon, Most indi-
viduals, nations, groups, eic., have instinctively understood
what the danger of Nazism means. Bur there exist numerous
doubts and uncertainties concerning the roots of this danger
and its extent. On the other hand, not all appreciate fully chat
it is of a nature quite different from the usual struggles and
differences of opinion which arise between parties, religions,
movements, etc.
_ Whatever may be the daily ups and downs of the war, it
is important that we strengthen our internal “spiritual front.”
This is what will enable us to win both the war and the
peace.

The “Conrnon Initiation™

We should not be ashamed of our origins. By this is meant
that we should not be afraid to recognize, at least historically,
the “mystical,” initiative background which lies behind our
mental evolution. Initiation came to our ancestors and to our-
sclves through varied channels which, in the ancient mys-
teries, all converged. Whether our initiation came through
one of thesc channels or through 2ll of them, it is still the
same initiation and it represents a common bond for all of us.
The Prusso-Teutonics and their nearby satellites never re-
ceived this initiation or, if they were approached by it, it
passed over them without leaving any trace.
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Other Anachrenistic Survivals

We do not intend to paint a picture completely black on
one side and white on the other, Nor all individuals who
belong to the different groups which participated in the
Upward Progression can be considered fully initiate in our
sense. The process of civilization is a slow one. Ir may ap-
proach its goal. It never reaches ir, and its achievements are
full of imperfections. The various religions, moral doctrines,
etc., which have contributed to Western civilization have on
the whole, however, cffected a wonderful change in the world
during the last thousand years or so.

The civilizing process will perhaps never penetrate into all
recesses of our human society. But these recesses become ever
fewer and fewer. We and our ancestors thought that nothing
within these recesses could endanger the balance of the whole.
‘We looked upon the remnants of the primirive “non-initiated”
concepr of life *—the numerous reactionary, feudal-minded
groups—simply as picturesque anachronisms. We attached
little importance to them because the varied driving forces
of the Upward Progression were at work against them, simul-
taneously in joy, bloodshed and tears, on all levels of society,
and thus a continual housecleaning was effected.

The isolated survival of elements of the Downward Pro-
gression would indeed have had no great consequence while
the dynamic influence of the Upward Progression was setting
the tone for the Western world and, more or less, for the
world as 2 whole. Bur all estimates were upset by the fact
that the driving forces of the Downward Progression had
accumulated considerable power mn their seclusion in East
Prussia and recently have pushed their way to the foreground
of world events. Those who represented the Upward Pro-
gression were taken by surprise—and the present struggle is
the result,

* These survived everywhere, including the democratic counerics.
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The Prusso-Teutonic “Pseudo-Esoterismt”

We face a paradoxical situation.

The basic concepts of the Upward Progression originated
in esoteric mysteries, These concepts later came out into the
sunlight, expressed at first by exoreric, openly taught religions
and then by even more openly revealed doctrines of various
movements and schools of thought,

On the other hand, the primitive barbaric forces which
flourished in Europe and existed openly everywhere (during
the period which preceded the civilizing effect of the mys-
teries, religions, and differenc currents of Western thought)
realized that they could survive and acquire new power only
if they in their turn used methods of secrecy. Now they face
us with all the advantages which these methods give to those
who employ them.

So while the initiation into a higher moral truth came more
and more into the open, the forces which tried to preserve the
way of life which was once the common way have retreated
into the isolation of their secret societies whence they manipu-
late power they have accumulated.

We must watch this paradoxical situation. Under normal
circumstances the forces of the Upward Progression would
have every advantage in the struggle now taking place {both
in the spiriteal and material fields) because of the mass ap-
peal of the “initiation into the higher moral truth.” This ad-
vantage is, however, somewhat diminished by the fact that
most of these upward forces have been acting in the open for
centuries now and have lost the benefits of their earlier
secrecy. Furthermore their activities have been conducted in
a non-concentrated, more or less haphazard manner, each
force isolated from the other.

During this time the Prusso-Teutonics have gradually
formed their own secret organizations in which they have
cleverly aped certain traditions of form created by the other
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camp.* Within these secret organizations they have been con-
centrating their forces, and have planned their action for many
years ahead.

The “Common Language”

The Prusse-Teutonics have succeeded during the last seven
decades in inculcating their own ideas in the minds of a great
number of people whom we would expect to be proud of
their allegiance to the principles of the Upward Progression.
These people—German-speaking people in Germany and in
other parts of the world—had already passed through the
civilizing initiative process of Christianity. Nevertheless, be-
cause they were made to believe that a common language
implies more fundamental common bonds, they ler themselves
be dragged by the Prusso-Teutonics along the slope of the
Downward Progression. This reasoning of the Prusso-
Teutonics convinced many Germans, in spite of its fallacy,
because from the Upward Progression there came no organ-
ized effort to point out the truth ro the German-speaking
people: that only the superficial symbolism of 2 common lan-
guage united them to the Downward Progression of the
Prusso-Teutonics; and that they were spirirually mere at-
tached to the Upward Progression.

The world itself has been confused by vaguely mystic ideas
concerning the significance and unifying effect of a common
language. It was because of this confusion that the Prusso-
Teutonics were able to gain acceptance for their fallacious
reasoning. The German-speaking people nwere miore or less
abandoned by the rest of the world, and thus became an easy
prey for the Prusso-Teutonics.

* Hitler himself fits well inte this picture with his penchant for a certain
kind of miystical teachings, But Hitler’s “esoterism,” like that of the Prusso-

Teutonics, has nothing to do with the real initation, Rather ir is a blend of
charlaranism and black magic.
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The Formation of the Abscess

The Egyptian and Greck mysteries, the Jewish religion and
sects, finally Christianity and its “marginal” movements, spread
everywhere the concepts of cooperation, exchange of goods,
brotherly Jove, sympathy, etc. The Prusso-Teutonic forces
we have described set up their center of resistance in East
Prussia. They acted under the initial impetus given by a
visionary Emperor, and a feudal society which—in the face
of the rapidly spreading ideas of the Upward Progression—
sought to survive in the guise of a secrer orgznized Order.

Thus they formed a sort of abscess in an otherwise pre-
dominantly healthy body. By wrapping themselves in the
cloak cf secrecy, by adepting secret methods, by isolating
themselves for centuries from the rest of mankind, they devel-
oped into a real danger for the world. During this time other
feudal remnants in all countries, not isolated from the organic
life of the globe, were caught up in the healthy stream cir-
culating through the body as a whole and became less and
less important in world affairs, (An exception may perhaps
be made in the case of the survival of feudalism in Japan
which in several respects is analogous to the Prusso-Teutonic
situation.}

Using the same figure as before: no compromise is possible
between the healthy cells of the world-body and the abscess
full of decaying matter. Once the centuries-old wall which
the abscess has built around itself has burst there are but two
possibilities: either the abscess spreads over the whole body
and transforms it into a decaying organism, or the healthier
clements of the body get the upper hand and succeed in
resorbing the abscess entirely.

The Three Types of Moral Initiation

We did not enter here and we cannot enter here into a
detailed analysis of the eye-opening process which humanity
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has experienced—of the moral initiation we have mentioned.
We know this much: that it was a complex and intricate proc-
ess, because its different phases which originated in the ancient
mysteries developed through varied forms in the modern
religions. Although not everyone fully absorbed the different
phases of this initiation, human society in general is more or
less “permeated” by their meaning—either directly or through
the example given by others—and it was through this alone
thar the general advance of morality occurred.

Schematically the different phases of the “moral initiation”
seem to emerge as follows from the ancient mysteries and
from varied, more recent sources:

1. The discovery of agriculture is represented in the an-
cient mysteries by the initiation into the “Life Without
Tharns.” Corresponding symbols are the stalks of grain, the
manitz, the “bread” of the Holy Eucharist and bread in gen-
eral. The daily benediction of bread by the Essenes and by
the Christians enters into this category. “Bread” Tepresents,
according to a very ancient terminology, much more than its
nutritive value—it represents human nourishment in general;
(compare expressions like “Our daily bread,” “Panem et cir-
censes,” etc.). The symbolic representation of the discovery
of agriculture corresponds at the same time to a higher stage
of moral understanding: with the possibility of exchanging
the products of the earth it is no longer worth while to base
our daily existence on plunder and killing—it is becoming
more satisfactory to leave behind the “Life with Thorns.”
This process could be called 2 “utilitarian™ or “material”
deduction of a morality.

2. At a higher degree of the ancient mysteries we find the
inittation into “mystical love.” The latter, in the time of
Christendom, becomes “human sympathy” and “Christan
love.” This process is, In a certain sense, a “humanitarian”
deduction of 2 morality.

3. The highest understanding of the moral truth derives
from conceprs like “immortality of the soul,” “everlasting
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life,” “unity of the human soul with God.” (These concepts,
which existed in the ancient mysteries, can be found among
the pre-Christian sects of the Jews and have considerable
importance in Christianity.) We may call this process a “meta-
physical” deduction of a morality.

The understanding of any of these three initiations may
be sufficient to motivate an abandonment of the “Life with
Thorns™ and an elevation to a higher moral level. Although
they are different in form, they all coincide in meaning—
i.e., they project the same idea of goodness—and in 2 certain
sense all three are superimposed one on the other in the minds
of those who receive them all.

The Prusso-Teutonics, in spite of the Christian guise under
which they carried on their first activities, never grasped fully
the meaning of any of these initiations. They did not grasp it:
they refused to grasp it, or, rather, they were enabled to resist
it because their basic charter and their “secret” *—awhich for
them counted more than anything else—awere inspired by
opposed principles. These principles were those of feudal
society, which society in its turn was only a disguise of bar-
baric society.

Spiritual and Material Interests Bebind the Growth
of the Abscess

The Prusso-Teutonics based their future destinies on mo-
tives of both spirirual and material characrer. Furthermore, as
we have seen, the two sorts of motives were protected by a
strictly guarded secret from the curiosity and troublesome
interference of the outside world, This was the sitoarion at
the time of the Order and it continued when the Junker or-
ganizations took over, for their gwn sake, the ambitions and
the policies of the Order. These are the reasons why the
Prusso-Teutonics succeeded in establishing such a lasting

* “Sceret”—in the sense usual for secret orders——consisting at the same
time of 2 secret mission and secret methods,

COMMON FOE AND COMMON NOBILITY 307

“abscess” of their own ideas and intentions within a more
and more Christianized world,

We have already examined these aims in greater detail. They
included: perpetval conquest (in the full Hohenstaufen sense
of the imperial drive toward world domination), furthering
of the selfish,personal interests of those who were participat-
ing in these undertakings (the Knights and later the Junkers),
and, in general, preservation of fendal principles in opposi-
tion to a world moving in the direction of the Upward Pro-
gression.

What we consider “spiritual” and whar “material” in these
aims Is irrelevant. They all contained elements of the two
kinds. These aims consisted mainly in the protection of
the immediate egotistic interests of the participants and in
the pursuit of unlimited ambitions which were nurtured to
further the cause of some vaguely defined entity. Great
weight was added to the “material” interests of the Prusso-
Teutonic drive by the inclusion of “big business”—heavy in-
dustry—among the participants. This is but a detail, however,
and the interests of big business alone cannot explain what is
going on in Germany today.

All these elements were strangely intermingled. The ego-
tistical instinets were satisfled and flattered and gave way to
all sorts of abuses—while the shield of devotion to a higher
entity was flaunted above the heads so as to set the consciences
at ease.

Such a combination of aims was bound to have lasting
effects, resulting in the creation of an inner body, or rather an
“abscess” as we called it—an abscess completely foreign to
the body which sheltered ir. Of course the abscess could never
have developed and survived to our day had the intervention
of the outside world, the scalpel of the surgeon, removed it in
time. The “secret” was there (and is still there to a great
extent) and acts as protection from any such danger.

‘The Fehme spirit represented another survival of the Down-
ward Progression in Germany, also protected by a secret. Left
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vo itself the Fehme tradirion might definirely have died out,
because it did not have so firm a foundation and was not so
evenly balanced between spiritual and material aims as the
Prasso-"Teutonic tradition. But in combination with the latter
tradirion the Fehme spirir contribured to bringing the Down-
ward Progression to the fore in all its bruzaliry.

What we have discussed here is, of course, not Nazism. And
long after Nazism has disappeared it may still be there in
Germany.

Nevertheless it is on this soil that Nazism grew. It is 2 much
more profound and insidious threat to our Western civiliza-
tion and to the whole Upward Progression than mere Nazism.

Az the Level of Plunder

The mentality of man before he experienced any of the
three types of initiation to which we refer above was entirely
different from ours. It was, however, very similar to the sort
of mentality which—in the actions of the Prusso-Teutonics
and their satellites—arcuses our moral indignation every
day.

Before man’s mind was able to grasp any of the teachings
which for us represent the moral truth, his happiness con-
sisted in obtaining all he could from life by murder and rob-
bery. It is quite natural that this should have been so: he had
not yet discovered agriculture—on which was to be based the
simplest of all “eye-opening” initiations. He was, therefore,
living in a world in which economic values were extremely
limited in quality, diversity and number, The uncultivated
carth had no value for man except as a hunting ground, In
hunting it was not to his advantage to remain attached to
the soil. The tribes which moved around most quickly were
the most successful: it was these which succeeded in steal-
ing the grearest number of cattle from the ncighboring tribes
after, in most cases, breaking their resistance by murder and
pillage.
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In our evaluation of this behavior, there is no place for
moral indignation: instead we must admit realistically that
man at this stage of his mental and economic evolution knew
no better and that from his point of view he was completely
justified in plundering and killing.

It is fortunate that the action of Prusso-Teutonic Germany
should constantly arouse our meral indignation, This indigna-
tion has contributed to awakening us to the danger repre-
sented by this Germany.

But it is also uscful to set the motivating impulses of the
Prusso-Teutenics side by side for comparison with those of
their not-so-distant ancestors in pre-initiative times. We can
thus objectively appreciate all the propelling forces behind
the disquieting present-day phenomena. The question at this
stage, themn, is no longer one of indignation, hate and passion,
but a matter of making a diagnosis, of finding the roots of the
evil—and perhaps of finding a remedy.

Pacifist Thought Is Powerless Before Conspiracy

The usual “pacifist” type of thought which was in vogue
after World War I completely failed to develop such a rem-
edy. Even pacifists of the Norman Angell type realize today
that statements like “War doesn’t pay” are utterly mean-
ingless in the face of Nazi and Prusso-Teutonic phenomena.
They are just as meaningless as such statements as “Crime
doesn’t pay” or “Be good because it is profitable” when ad-
dressed to an inveterate criminal.

“War doesn’r pay™ is 2 useful rationalization for the benefit
of those whose moral background has been firmly established
by the Upward Progression. It is an utterly empty starement
when addressed to those who not only never did receive our
type of moral initiation, but who, furthermore, are well pro-
tected from even the accidental influence of this initiation by
a firmly knit secret conspiracy directed along the path of the
Downward Progression.
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The Elementary Understanding of a Morality

Considering again the first type of moral initiation of the
mysteries, to which we referred above—the one based on the
agricultural discovery—we find in it 2 basic idea very close
to the modern concept that “war does not pay.” However,
the moral truth in the mysteries reached the participants not
as the result of cold rationalization but through the profound
effect of an intricate initiation which penetrared to the inner-
most chambers of the heart, _

The texts we have quoted concerning the basic moral initia-
tion of the mysteries are, of course, themselves mere rational-
izations; the initiation itself went much deeper. Nevertheless
these texts are adequate presentations of the elementary proc-
ess which first opened the eyes of our spiritual forefathers to
what we consider morality. Isocrates says that a life superior
to that of the animals has come from agriculture and that the
initiation derived from the same source. (See page 268.) For
Suidas the “ground” life which came {rom the initiation con-
sists in the sharing of the goods of the earth by the inhabitants
of the earth instead of their fighting and strangling one
another. {See page 270.)

It is this elementary understanding of 2 morality spread by
the various mysteries, in addition to a more subtle deduction
of a moraliry conrained in the higher degrees of the mysteries,
which contributed most of all to bringing civilization (in our
sense) first from Egypt and India ro the Fast in general, and
later to the Greek and Roman world,

The Moral Groundwork

Even those inhabirants of Greece and the Roman Empire
who understood only the most elementary moral ideas origi-
nating from the Greek mysteries were fully prepared to ap-
preciate the moral teachings of Christianity and consequently
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to become excellent Christian converts. The monotheistic 1dea
of God, Christian love, immortality of the soul, resurrection,
man made in the image of God, were concepts which were
readily accepted by those who had already received a first
experience of the same rype of doctrines, either directly or
indirectly, either from the lower or from the higher degrees
of the mysteries.

A wonderful Christian synthesis was in the course of emerg-
ing from the Egyptian, Greek and Jewish civilizations to
become the general inspiration of the Western world. It was
the period when the “Kingdom of God on Earth” seemed to
be approaching.

The origina! inhabitants of the Western Roman Empire
were fully engaged in this process when they were overrun,
during the first centuries of our era, by various barbaric tribes.
These tribes, for the most part of Teutonic origin, were soon,
at least on the surface, converted to Christianity.

Although the first acceptance of the Christian doctrines by
the barbarians was still somewhat superficial the moral trans-
formation of these people was already well along the way
toward gradual accomplishment in the subsequent genera-
tions. But while the common people were passing slowly
through a moral initiation which gave them title in the real
“nobility” of the Upward Progression, the so-called nobles
among the former barbarians were organizing cverywhere to
preserve their privileges from the reforming influence of the
Greco-Christian moral conceptions.

We have, consequently, the following picture:

Among the Greeks, and to a certain extent also among the
original inhabitants of the Roman Empire, the highest classes
of society had received in the mysteries, and had assimilated,
the subtle moral doctrines which were later to become those
of Christianity. The commeon people had, directly and indi-
rectly, benefited by the same doctrines. The Greeks and the
Latin world under their influence through a long mystical
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training had acquired enough subtlety to appreciate—if not
with their reason at least through mystical perception (Berg-
son would have said “intuitively”)—that a “Life without
‘Thorns,” or later simply a “Christian life,” was happier than
the wolf-like existence of their forefarhers.

No Groundwork Among Barbarians

The barbarians reacted differently to such teachings. The
common people among them werc impressed by the “impera-
tive” presentation of the divine law and by the sanctions im-
posed by the Church. It was mostly because of such down-to-
earth reasons that they were drawn into the Christian orbit.
From then on it was inevitable that they would receive slowly
but surely the full Christian moral initiation.

The barbarian nebles, just like their commoners, did not at
first sight grasp the full meaning of the Christian moral
tf:achings. But less impressed than the people by the “impera-
uve” contents of religion and by the sanctions, they deter-
mined to give their best efforts to safeguarding their tradi-
tional, barbarously interpreted economic privileges againse
the modernizing tendencies of the Church. The whole feudal
system was born our of this kind of endeavor: to maintain
under a cloak of Christian chivalry the barbarian methods
of privilege, abuse, plunder, continual conquest and, if neces-
sary, killing and deceit,

The Carolingian Empire and later the so-called Holy Ro-
man Empire of the German people were the most prominent
organizations constituted by the feudal suzerains. The Em-
peror’s role being that of a super-suzerain, his rights, methods
and aims were simply superlative of those of his vassals, The
“continual conquest of neighboring properties” became in the
case of the Emperors continual conquest of all lands not yet
belonging to the Empire. Some of the Emperors were quite
sincere in their spiritual acceptance of the Christian faith.
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But in rthe political and economic field their efforts were in
flagrant opposition to the principles of Christianity. Conse-
quently the Emperors necessarily found themselves in con-
stant conflict with the Church after they failed to absorb the
whole clerical organization in the intricacies of the feudal
system (for instance, by appointing as its princes men whom
they could control). They professed to be sincere Christians
and did not fully realize to whar extent, politically, their
conduct as well as that of their vassals, was still determined
by the Downward Progression and by “Life with Thorns.”
They were thus often sincerely surprised and shocked when
the Church did not appreciate their political behavior.

The Conspiracy Againse Initintion

The formation of the Teutonic Order was an organized
attempt to secure survival of all the non-Christian privileges
of the feudal empire and of feudal nobility during the cen-
turies to come. The Order was thus both an organism carry-
ing out an “imperial mission,” conceived in a feudal sense, and
a refuge for feudal nobility (which evolved from barbarian
nobility). The latter needed the refuge because it saw its
abusive privileges dwindling away in a society which was
moving gradually in the direction of the Upward Progression.

The QOrder became a German institation simply because
the Teutonic nobles (more so, for example, than those of
Latin origin who were prepared for Christianity by the effect
of the initiations) were Christianized only on the surface.
They still clung to the economic principles deriving from
the original barbarian customs. It is for the same reasons that
the Fehme enrerprise, having an origin and growth parallel
to the Order, also arose on German soil.

We have seen how the Teutonic Order and the secret
societies which were to become its successors systematically
carried forward the plans laid down at the time of their



314 THE THOUSAND-YEAR CONSPIRACY

formartion. They represented, in the midst of a more and
more thoroughly Christianized German world, an obtuse sur-
vival of economic and spiritual principles stemming from a
differenr world.

This living anachronism, which gradually tock on the char-
acter of actual conspiracy, engrained its principles so deeply
on the minds of its participants that a sort of impenetrable
crust was created. Through this crust elements of the Upward
Progression could no longer reach the minds. The Hohen-
staufen Emperor, Frederick II, transmirted his resenrment
against the Church—which characterized the second part of
his life—to the Qrder; bur the Order itself, and the secret
societies which emerged from it, developed into organisms
even more violently opposed to Christianity and to the whole
Upward Progression than Frederick ever was. The Order not
only kept alive but carried to new heights the original spirit
of privilege, abuse, plunder, perpetual conquest, and, if neces-
sary, killing* and deceit usual among the barbarians and
among the feudal lords.

Still the Same Conspiracy

We know how the Prusso-Teuronics brought the other
German-speaking people under their rule. We saw also how
Hitler’s rise to power became possible only when he agreed
to be their faithful servant, advancing their purposes on 2
world scale.

Hitler takes all the credit and all the blame for everything
that has been happening. He likes the limelight, he likes the
réle he is permitted to play. As a matter of fact, Hitler is not
the real problem in Germany today. His days are probably
numbered but whatever may be the manner of his disappear-
ance from the world scene, the Prusso-Teutonic problem will
still be there, essentally unchanged.

® See the Fehme murders after 1918 (Chaprer IV).
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In the meantime Hitler, as the faithful agent of the Prusso-
Teutonic aims, is doing his best to destroy all bastc concepts
and institutions of the Upward Progression. In this endeavor
the Nazi movement In its presenr form is acring like any
exoteric movement, carrying out the basic aims of its own
esoterism. Here the “esoterism” is the (pseudo-) esoterism of
the Prusso-Teutonics—an esoterism based on “downward”
principles. This is the same barbaric conspiracy against the
constantly modernizing influence of the Greco-Christian civi-
lization which has existed for centuries. It is not by accident
thar Hitler considers Christianity (both Catholic and Protes-
rant), Judaism, and Masonry as enemies. His object (and his
“bosses” approve of it} is to stop the whole flow of the Up-
ward Progression and to annihilate its institations.

Hitler knows that the political and economic world ruler-
ship he wants to secure for Prusso-Teutonia (a world ruler-
ship established, of course, on feudal economic principles)
can be achieved only on one condition: the spiritual ideas
behind the political and cconomic reality of the world must
be completely broken off from Christianity, Greco-Chris-
tianity, Judeo-Christianity—and from the Upward Progres-
sion in general.

The first purpose is to destroy the “initiation,” to push it
into complete oblivion. The second purpose is to build after
that the sort of world which would have long ago emerged
had net initiation “opened the eyes” to the moral truth in our
sense and in that way completely changed the destinies of
mankind.

If ir were not for the initiation (which came to humanity
through the various mysteries, religions and movements, and
their deriving philosophics) the brural reign of the strongest
would have continued in the world. Of course this world
would have been different from the world we now know-—
because in the absence of the animating ideas of civilization

(all produced by the influence of the initiations) our entire
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material existence would have been different. None of today’s
scientific discoveries would have been possible. {Prusso-Teu-
tonism and consequently Nazism, though aimed at the de-
struction of our civilization, intends to preserve—for its sole
benefit—the scientific discoveries which were possible only
under this civilization.) Instead of our customary exchange of
goods between individuals living in the most distant parts of
the world—an exchange based on gold, which can circulate
everywherc—we would be laboring under a cumbersome
method of transfer of goods: a barter system completely
zegulated by the strongest group to its exclusive advantage.
Of course the barter system would have resulted in an eco-
nomic srandard much less satisfactory than our diversified
exchange of goods based on 2 universal gauge of values.
General poverty would have been the rule. Only the most
powerful group would have profited: with the aid of this
system the rest of the world could quite easily have been
kept in subjection.

Such a world without the benefits of civilization is purely
hypothetical. The initiation which produced civilization was
not accidental but organic. Civilization—lack of space pre-
vents detailed proof here—evolved out of an organic necessity
of mankind., Even if the Prusso-Teutonics should succeed
in destroying our civilization and the initiation with ir, the
latter—and, consequently, civilization itself—would eventu-
ally be re-created by the human race to meet a viral necessity.
But generations might elapse before this re-creation. In the
meantime indescribable harm would have been done,

{The followers of Gandhi in India and conscientious ob-
jectors in Western countries count on this automatic re-
growth of the initiation and consequently of civilization.
Their expectation is reasonably founded but they completely
neglect the tme element. It makes a tremendous difference
whether we can save our civilization—imperfect as it may
be—or whether we face hundreds of years, possibly, of bar-
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barian life until, in the long run, a new civilization is
developed.)

Welfare of the People Immaterial

It is entirely understandable and in the nature of things
that the economic Fuehrer of the Third Reich, Dr. Walter
Funk, has laid out plans for a re-establishiment of the barter
system, governed by Berlin, To Dr. Funk and his Prusso-
Teutonic masters it does not matter if this should result in
general poverty—because the world, thus impoverished, could
be ruled by the Prusso-Teutonics much more easily.

{Let us recall that the Prusso-Teutonics, in the period be-
tween 1918 and 1933, deliberately and systematically effecred
the impoverishment of Germany in order to facilitate im-
position of their rule over the country.)

Therc is no point in proving to the present masters of
Germany that such a system would result in economic disas-
ter and in 2 loss by mankind of all prosperity. The fact that
they are not concerned abour the welfare of the people
around them, and refuse to admit that their own welfare is
dependent on that of others, is alrogether to be expected from
their super-feudal mentality. Their eyes are as closed to suc_h
higher moral and economic truths as were those pf their
forefathers in barbarous times. The only zim in which they
are interested is to reign over the largest possible territory
even if it means reigning simply over deserts and cemeteries.

It cannot be sufficiently emphasized how largely our basic
economic conceptions detive from our moral and philosoph-
ical outlook. We do not speak here about the prevailing
capitalist system. Rather we are concerned with something
much more basic: the universal exchange of goods based on
gold. “Gold” deserves a thorough rehabilitation and vindica-
tion from the slander to which it has been subjected. The in-
troduction of gold as a universal symbol of values had a
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tremendous and extremely beneficial effect on the evolurtion
of mankind. Without such an adoption of a universal symbol
no universal exchange of goods and no world travel of any
great proportions would have been possible. Gold—along with
silver—would never have become the basis of exchange of
goods had it nor been for the moral and philosophical teach-
Ings contained in the various initiations. The concept of “shar-
ing and not strangling” taught by the Mysteries would have
had no practical meaning without 2 universal symbol of
values which each individual could possess: only the use of
some such symbol makes possible an actual sharing—i.e.,
exchange of distant goods including all goods other than
exclusively personal belongings. Gold proved to be 2 satis-
factory symbol of values.

We cannot enter here into a detailed analysis of this ques-
tion. We may add, however, that in ancient times gold, be-
cause of 1ts color and its other qualities, was considered a
symbol of the sun and of divinity in general. (Silver sym-
bolized the moon and the feminine element in diviniry, of the
Ists, Demeter, Juno type.} This suggests the sort of mental
process which probably led to the acceptance of gold every-
where as a satisfactory symbol of values. (Silver, of course,
has also been used as a monetary symbol: bur it has been
ncreasingly neglected as, in a parallel development, mankind
has become increasingly attached to the monotheistic concept
of life.) The ability to possess gold, whether actually, or in
the form of banknotes—a later development—is symbolically
equivalent to the individual’s “participation in God.”

Simply an Abscess

Nazism stunned the world by brutally unloosing on it all
the barbarous practices and concepts of the “non-initiated”
Prusso-Teutonics—the spirit of abuse, plunder, deceit, per-
petual conquest, ete. The world was stunned because it had
not even suspected the existence of this danger which for
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centuries had awaited the propitious moment to burst into
the open. o

The first surprise had a paralyzing effect on many victims
and possible victims of Nazism. They were hypnotized by
the monster which seemed almost supernatural, simply be-
cause of the unexpectedness of its arrival inf all its shocking
brutality.

Since then the Nazis have suffered several reversals which
to some extent have broken the spell. Nevertheless many still
attribute almost supernatural powers to Hitler or at least con-
sider Nazism the expression of some marvelous dynamic
force having, whether we like it or not, a great chance of
success.

‘This is one of the reasons why it Is important to expose
what Nazism really is and what lies behind it. It serves a use-
ful purpose to bring to light the “social abscess” of Prusso-
Teuronism with the pus of Nazism flowing out of it.

The grave danger which this abscess represents is by no
means negligible. We should not forget, however, that it is
simply an abscess and nothing more. It is not some vital force,
and it has no marvelous potentiality. There is nothing super-
natural about its sudden appearance.

What we face is an accumulation of decaying matter
which has existed deeply hidden for many centuries. The sur-
geon’s scalpel will have to do a thorough and speedy job now
that the abscess has revealed its existence and threatens to
send out its poison into the bloodstream of the world. And
the surgeon’s hand will not tremble if he forgets his moral
indignation and realizes objectively that the evil stems from
perfectly natural, although carefully concealed, sources.

Noblesse Oblige

In the first chapters of this book we tried to throw some
light on these sources and to trace the evolution of the evil.
In the later chapters our endeavor was to show the common
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roots of the various branches that compose the Upward
Progression—branches which are all imperiled by the same
evil.

It is essential in the present circumstances that we see these
common roots clearly. And it is essential that we re-examine
with fresh appreciation the values for which we fight together
with the other descendants of our common spirirual ancestry.

The same nobility which unites all of us—all participants of
the Upward Progression, whatever may be our social stand-
ing—can serve as a profound inspiration in our present cru-
sade. We are all knights of this crusade, united by the same
mnitiation, regardless of our particular faith or philosophical
belief. We may be called Catholics, Protestants, Jews, Moham-
medans or Free-Thinkers—we must realize that our united
stand against the same foe is not the result of an accident but
arises from our common nobility. And we must appreciate
that it is solely because of this common spiritual ancestry that
our forefathers and ourselves have been able to produce all
that we cherish in our common civilization: moral concepts,
ideas of freedom in every sphere, free exchange of goods, and
even scientific discoveries, literature and art. All these have
common roots in the same initiztion, in the same “eye-
opening” process.

We tend to forget thar this process ever occurred, because
we take for granted the self-engendered development of all
our spiritual and economic values. We do not sufficiently
realize that the origins of all these values are closely inter-
related, that they all stem from the same “moral initiation”
against which the Prusso-Teutonics have carefully insulated
themselves during the centuries, And we often forget that if,
for any reason whatsoever, this “moral initiation” had not
occurred, we would still be living in exactly the same dark
ages as our ancestors of several thousand years ago. If they
succeed in destroying our “moral initiation” the Prusso-
Teutonics may lead us back into those dark ages, alrhough,
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blinded by their spirirual blinkers, they may not themselves
rezlize all the possible disastrous consequences of their efforts.
Because they have never experienced the moral initiation,
they cannot appreciate the tremendous disadvantages of ab-
sence of cooperation, and the disastrous consequences of
policies of might.

The nobility to which we refer—and to which the masses
of the people belong—arase from the histeric superposition Qf
all the good elements which mankind ever produced. This is
the only real nobility. In opposition, the “nobility” of those
German “noblemen” who contributed to forming Prusso-
Tentonia, and who are at the head of it, has consisted of
nothing but the systematic superposition of elements of
egotism and deceir, and all the backward concepts of the
“Life with Thorns.”

We are all participants in one great crusade against actual
barbarians who threaten to destroy our entire way of living.
The war itself is indeed an essential parc of this great cru-
sade but a part only. The fight has a wider scope. It includes
the complete destruction of the moral and social abscess which
caused the present conflict.

Even while the war continues, practical means can be found
to prepare for the destruction of this abscess. After the war it
will have to be accomplished with the highest skill and ruth-
lessness of which the operating surgeon 1s capable.

Where else but in our common nobility can we find the
necessary moral strength and inspiration to accomplish the
work for which all of us are responsible?
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PRUSSO-TEUTONIA AND THE
PROBLEM OF POST-WAR GERMANY

Since this war began there bas been a great deql of dis-
cussion in differemt countries abour “good” and “bad” Ger-
many, Some support the thesis that there are actually two
Germanies—one good and one bad; and that if we want to
settle world affairs all we have to do is eliminate bad Ger-
wany. The opposing camp is of the opinion that all Germany
is equally dangerous and that it is preposterous to speak about
“Two Germanies.”

Those who believe that 2 “good Germany” is to be found
behind the wall facing us mean, when they speak of “bad
Germany,” the Nazi party and everything that gravitates
around Hitler. For them all evil started with Hitler. They
chaim that all thae must be done is to wipe our every tracc
of the Nazi party organization and its assault troops, and
thus to liberate German society from the Hitlerian stamp.
From then on, they say, order might be restored and Ger-
many could again take her place among the civilized nations
of the world, Many speeches by members of the English
Cabinet about war aims have been based on these premises.

Those who hold the contrary point of view say that Ger-
many has represented a danger to the world since long before
Hitler’s time; that consequently the whole German nation as
such is in fundamental oppaesition to the way of thinking and
living of the rest of the world. In their understanding Nazism
is the very essence of the German soul and the entire German
nation to a man is behind Hitler.

The protagonists of this later opinion seem, however, un-
able 1o propose a practical solution for the screlement of the
German problem. The suggestions which are put forward
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include the administration of all internal affairs of post-war
Germany by a group of foreign officials, isolation of the
German youth from parental influences in order to facilitate
their reeducation, and even the sterilization of all Germans.
For the most part those who advance such suggestions do nat
mean them literally. They think in these terms in order better
to characrerize the pessimistic conclusions to which they have
been forced by their understanding of the German people as
a race of belligerents filled with the spiric of conquest: a peo-
ple directly opposed 1o all the teachings of Occidental civili-
zation and of Christianity.

“A grave mistake,” say the others. “Good Germany exists
alongside the bad, and is in striking contrast to what is taking
place roday n Hitler’s Germany. No one can doubt the sin-
cerity of thought of a Goethe, Lessing or 2 Thomas Mann,
nor the purity of the inspiring ideas behind Beethoven’s sym-
phonics. In all secrions of old Germany, there was cultural
activity which could well take an ourstanding place in the
great flow of European civilization.”

Many of those subscribing to this theory have fond ment-
ories of their earlier days in Germany, of German friends they
have had. They also reason that a country which has turned
out millions of German-Americans (who for the most past
have made excelient and Joyal citizens of the Unired States)
cannot be considered in entirety as a danger; that this country
does not deserve blanket condemnation for the war of aggres-
sion which we witness.

With a sort of wishful thinking, forgetting all the German
aggressions of pre-Hitlerian days, all the extraordinary utter-
ances of the pan-Germanists of the last hundeed and fifty
years, they go on repeating that, with Hitler gone, the roots
of the evil would be eliminated and everything would rerurn
to normal.

.The conclusions which we reach in this book do not agree
with either of the rwo schools of thought described. Rather
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we are led to believe that each of them contains part of the
truth. Germany is neither a single, indivisible whole, danger-
ous in its entirety, nor is it “Two Germanies,” of which but
one, the Nazi Germany, represents the true danger. There
are, in reality, “Three Germanies.”

There is the first Germany—the Germany which can be
considered “good”: the Germany of ancient and honorable
traditions, the Germany of Goethe, the Germany which has
given us the great majority of German-Americans and the
political refugees of 1848 and of 1933-1941. The spirit of
this Germany, despite all outward appearances, may suil be
alive in the hearts of millions of Germans under the yoke of
Hiderism today.

Then there is a second Germany, almost as old as the first,
but vile and dangerous. Her traditions are no less deep rooted,
no less ancient than those of the first Germany, but her true
face is revealed only to the initiate.

This is the Germany of “pan-Germanism” and “Prussian-
ism.” We have called it the “Prusso-Teutonic Germany,”
tracing it back to the founding of the Teutonic Order in the
thirteenth century. This is the Germany which actually
carried on those ideas of the Holy Roman Emperors which
pointed toward world domination. This Germany has been
very much alive during the last seven hundred years in East-
ern Prussia and, during recent decades, its doctrines have
penetrated wide categories of the population. It escaped world
attention until the seventeenth or eighteenth centuries, because
its activities seemed limited to the Eastern parr of Evrope.

Of the three, “First” Germany was the only one visible.
It was there in the form of small German states loosely tied
together within the Empire and inspired by the general prin-
ciples of Christian morality. Prusso-Teutonic Germany waited
in the background like a vulture for the most propitious
moment to sink its claws into its victim. The readers of this
hook know that we are not concerned here with 2 vague, in-
definable tendency—the sort of concept common to the
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“subtle historian” who deals in hazy imponderables; on the
contrary, Prusse-Teuronic Germany follewed a very precise
line of development which one can trace clearly through the
centuries. This development is absolutely distinct; it suffices
simply to assemble some facts scattered in the pages of history
in order for one to note with what inexorable logic events
follow one another.

This “Second” Germany, this Prusso-Teutonic Germany
does nor like to show her true face. She had adopred various
disguises throughout history, Before 1918 she was disguised as
Wilhelm IT and the monarchy. The allies thought it was suffi-
cient to overthrow the latter in order for everything to
change, so that order might be restored in Germany. That is
how Prusso-Teutonic Germany was able to avoid destruction,
and in the years between the two wars was able to recon-
struct her forces—forces which the rest of the world thoughrt
had been wiped out.

Besides “First” and “Second” Germany, there remain Hitler
and Nazism, which are what we may call “Third” Germany.
This is 2 most formidable Germany mndeed, but is m fact only
the present front behind which are hidden all those pro-
foundly dangerous elements inherent in Germania, the “Sec-
ond” Germany.

A practical solution of the German problem will become
apparent if we disunguish correctly between the good and
bad elements in Germany,

It is only the Nazism of Hitler which seems to represent
Germany today. It alone shows its repulsive face. But the
tragic era of 19:8-1939 will be experienced again and the
great struggle will have been in vain, if we allow history to
repeat itself and are content with destroying Hitler and Hir-
lerism without accomplishing the rest of the task,

We must avoid repetition of the serious mistake which was
made by the Allied Powers after the last war. Only the figure-
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heads were called to account, while those really responsible
remained undisturbed—able to reorganize their positions be-
hind the scenes.

The same sort of mistake would be repeated (as pointed out
earlier) if Hitler and the Nazi party were to assume the blame
alone and the rest of the Prusso-Teutonic group was thus
enabled to continue its operations without interference.

It is not likely that the Allies will be taken in by any offers
of appeasement on Hitler’s part. Even the Cliveden Ser and
the survivors among former Munichmen understand today
that an agreement with the “man of a hundred broken prom-
ises” would be purely illusory. But they might walk right
into a trap in the event that the “forces behind Hitler” pro-
posed the liquidation of the Fuehrer and his entire set-up and
asked for an agreement based on these terms.

As carly as the end of 1939 and during the first months of
1940, several “peace-feelers” were sent out to Paris, London
and Washington, calling for an understanding of this nature.
The “escape” of Thyssen to Paris, the negotiations by Stinnes’
son in London and the activities of that odd oil magnate,
William Rhodes Davis, in Washington were 2all undertaken
with this end in mind. All these men spoke in terms of re-
placing Hitler by Goering—the Goering who, though the
lictenant of Hitler, enjoys the complete support of the
forces behind Hirler. The purpese of rumors spread periodi-
cally that Goering and Hitler do not ger along well with
one another is only to pave the way for some such intrigue.
Yet if, for onc reason or another, Goering should fail to win
international support, he would be sacrificed, much as Hitler
may be sacrificed, and another figurehead would be set up.
As long as “Second Germany™ can find a front behind which
it is possible for her to hide and save her cause, she does not
care who is in the foreground.

I de not know what the world situation will be at the dme
this book appears, but I am certain that intrigue and negotia-
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tions along the lines I have just discussed will be attempted by
those individuals who, behind the scenes, are actually in con-
trol of Germany today. I am certain of this because I am con-
vinced that the mad race in which Germany is engaged can
only lead to her ruin and end in catastrophe either in the
strictly military sense or otherwise. Today it is a race of
desperation which can never reach its goal since, because
of its very nature, it cannot limit its goal. Ir is the mad
dance of the “Sorcerer’s Apprentice,” of the “Golem,” which
can no longer be halted except through drastic and extreme
measures,

It is this solution which the men behind the scenes in Ger-
many will attempt to find at the moment when they sense
impending catastrophe. The facts assembled here are pre-
sented as a warning against any effort toward negotiations
which would allow Prusso-Teutonic Germany to regroup her
forces and to start afresh in the future,

But even if such 2 scheme has already been partially suc-

cessful, perhaps it is still not too late to shed light on those
dangers which exist or have succeeded in surviving in Ger-
many.
. Let us prepare ourselves for the surgical operation which
1t 15 indispensable to perform in Germany. Only after that
will it be possible to speak of a revival of the Germany of
Goethe; only after that will one be able to meet former Get-
man friends with 2 smile and without any underlying mis-
trust; and the mililons of men and women in the world of
known German origin will be forever free from that perni-
cious influence which has so often hindered them from inte-
graung themselves, without mental reservations, into the
communities in which they live.

Another mistake would consist in condemning the Ger-
man people ez masse and definitely excluding them from the
human community of the future, Germany’s masters confi-
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dently expect the Unired Nations to commit this error
addition to the one mentioned above, Nothing would suit
their plans better. Continued misunderstanding on these two
points would not only assure their own survival—concealed
as they are—but also the survival of all their unlimited ambi-
tions and “downward” moral concepts. Further it would
enable them to hold and tighten their grip on the milions of
German-speaking people.

When in preceding chapters we spoke about the revolt of
the German cities united against the Teutonic Order in the
Marienwerder Bund in 1438, we said that this was a rebellion
of the spirit of decency and cooperation against the principles
of cxploitation and narrow egotism. To obtain a permanent
solution of the German problem this spirit—the spirit of the
first Germany—must be reawakened. It is no easy task, since
the people all over Germany have been systematically—and
successfully—indoctrinated with Prusso-Teutonic ideas.

But the job can be done. The spirit of decency and co-
operation has been kept alive in Germany, among other
things, by the different Churches. It continues to exist below
the surface—even more deeply imbedded in the German
spirit than the Prusso-Teutonic infection.

The Prusso-Teutonics annexed a people—the people of
German tongue. They will do everything in their power to
hold this people within their circle of damnation: to be
damned when they are. Goebbels in his articles and speeches
points out regularly that it is vitally important for the entire
German nation—not only for the Nazis—to win this war:
because if they are defeated, the world will revenge itself
cruelly on ali of them.

Responsible circles in the Western nations carefully avoid
discussing this problem in detail. People feel instinctively that
Nazism does not compose the entire danger in Germany. But
instead of going to the root of the matrer—determining
exactly what elements in Germany are the dangerous ones—
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they prefer not to commit themselves concerning the exact
scope of the sanctions to be taken after the war,

Occasionally the “Prussian spirit,” “Pan-Germanistic tend-
encies” or something cqually vague, is held responsible, with
Nazism, for the recent events. But because such vaguely de-
fined concepts are not usually localized they are mistakenly
considered a basic German tendency,

We have endeavored to present Prusso-Teutonism in its
concrete outlines—so delimited that it can be traced and
eradicated, not only spiritually bat also materially.

As for the good elements n Germany, they should by all
means be encouraged. We should not abandon them to the
Prusso-Teutonics. Instead we should spare no effort to bring
them over to the side of the Upward Progression, where they
belong,

Too much time has already been wasted. No really con-
structive plan has been presented by the Allies to the German-
speaking populations which might encourage them to work
against their present tmasters for a better furare,

The propaganda directed to the Germans has struck a
single note: “Get rid of Nazism and everything will be fine
agam.” Most Germans understand this for what it is—propa-
ganda. They know that Germany’s failure to get along with
the world did not start with Nazism, Such Leitmotivs there-
fore have only a slight effect. They are, in any case, usecless
as a means of separating the wheat from the chaff in Ger-
marny. Germans who are definitely anti-Nazi in feeling con-
tinve to make sacrifices for what their masters tell them is
“national honor,”

An entirely different approach to the question is needed.
Efforts to change German mentality have to be directed to
deeper layers of the mind than that of Nazism. Tt is not
enough to remove Nazism. Prusso-Teutonism—the profound
infection of the German spirit of which Nazism is only a con~
sequence—must be entirely cur out. To replace the Prusso-
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Teutonic interpretation of “national honor,” the minds of the
people have to be directed roward trends of thought going
back to the anti-Junker Revolution of 1848, to the Marien-
werder Bund, and to the Hansa, whose principles were always
in opposition to the Prusso-Teutonics.

Many spiritual sources can be tapped in the effort to bring
back the majority of the German-speaking people to the
common nobility of the Upward Progression. The under-
lying concepts should be crystallized into a theme presented
continually and in every possible variation even while the
war continues. They should be the basis of a constructive plan
for after the war, if the German people are to recognize the
appeals made to them as something entirely apart from propa-
ganda. These will attract them as their only hope to be ac-
cepted and integrated among the people of the Upward Pro-
gression, the decent people living all over the world.

Such plans, sincerely developed, would hasten the necessary
revolt in Germany, and the moral dilemma which at present
troubles the thinking of many people of German origin in
different parts of the world would be resolved; they would be
aware that the picture presented to them as the “German
ideal” is in reality merely a Prusso-Teutonic ideal; they would
understand that an appreciation of the real German ideal in no
sense contradicts their first loyalty—to their present country
and to the Upward Progression.

But—let us repear—matters cannot be settled on the spiric-
ual plane alone, The mistaken notion of “non-interference
with the internal affairs of other nations™* has had its day.
The Prusso-Teutonics themselves have vigorously pursved a
policy of interference in the internal affairs of other nations.
Our resentment against them should not be based on this fact,
but on something more serious: that the object of their inter-
ference has been the propagation of their “downward” prin-

* “Interference” is wvsed here to mean practical interference—not the
mere spreading of ideas.
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ciples and the subjection of the conquered countries to bar-
barous enslavement for their own benefit.

We cannot set the world in order without interfering in
the internal affairs of people everywhere. No objections can
be made to such interference if it is exerted not for the selfish,
imperialistic purposes of one nation * but simply in the inrer-
ests of the Upward Progression.

The world has become so small, the interdependence of its
different parts has become so great, that no continued isolation
of a part from the whole should be permitted. If we do not
manage to spread our way of life to other parts of the world t
we should not be surprised if we find oursclves suddenly sub-
merged by a way of life which we hate.

For the head to permit an abscess to continue to exist on
the arm is not tolerance bur stupidicy. By making every effort
to eradicate the Prusso-Teutonic abscess, with all its economic
strongholds, we render service not only to ourselves bur also
to the whole German people, who, once the infection is re-
moved, will again begin to feel themselves a useful part of
the world.

It is in this direction that we may seek a practical solution
for the German problem.

* As has been done before by nations belonging in all other respects to
the camp of the Upward Progression.

¥ Meaning by this: amy of the different ways of life, deriving from the

Upward Progression, and not one of these variations in preference to the
others,

PRUSSO-TEUTONIA AND THE
SOCIAL PROBLEM

The wvarious schools of sociology which bave influenced
the thought of mankind in recent times take it for granted that
the world bas reached a certain stage of political and industrial
development in which are contained all facrors for determin-
ing what the future will be. It bas currently been admitted
that we are living in what is called a capitalistic society. This
8 the assumption from awhich speculations bave started.
Though different predictions have been advanced as regards
the exact shape of the future—according to the leanings of
each school of thought—none of these schools seews to bave
taken into account factors deriving from the Middle Ages.
Is it possible that such factors—which so far bave been gen-
erally overloocked—actually exist?

To turn back to the Middle Ages in expliining world
problems, or even specific German problems, might scem fan-
tastic to those who believe that civilization as a whole has
experienced considerable progress since the Middle Ages, and
that this progress, which is evident in so many different realms,
should be a sufficient basis for a peaceful organization of
human society. Nevertheless it can be shown through the
most objective methods that certain characteristic German
social forms (today of the greatest importance for the whole
world} have survived with almost ne change since the Middie
Ages.

It is very tempting to reason as though we were all really
children of the century in which we live and all disciples of
this Western civilization. We would like to believe thar chis
civilization is universally accepred among all white races. This
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thought is tempring, but false. We must yield to the evidence
that it is not possible to explain a series of contemporary
phenomena of the utmost imporrance without going back to
their distant sources, some six or seven centuries back. So
nruch the worse for those who do not consider this a serious
method of investgation.

Pseudo-scientific thought tends to ignore deductions based
on the too remote past. It relegates to the realm of fantasy any
reasoning which takes account of factors oo far removed.
The word “scientific” is often reserved for things which are
visible or palpable. Materialism, which is in vogue in the study
of the social sciences, accepts very little beyond contemporary
or closely related factors. To speak of the actual Middle Ages
as influencing contemporaty events brings a smile to the lips.
Thus it is difficult for most people to admit that the réle which
Germany is playing at this very moment—while possibly not
determined by one man all by himself—cannot be explained
by the impact of certain great world-wide economic currents
either; that it can only be understood by the disclosure of an
cntanglement of interests extending back to the Middle Ages.
This entanglement has developed a monster-like existence
through the course of centuries but it has always carefully
hidden its true face.

We do not intend to deny here the practical and expen-
mental benefits which may be derived from a materialist
approach to history, We wish only to say that most “mate-
rialists” content themselves, in conducting their investigations,
with taking Into account immediare causes only, neglecting
such things as “latent causes” which stem from faraway
sources. They are afraid of rouching here upon immaterial
ground. This would not occur, since more than spiritual
facrors are involved, We have tried to show how the actual
survival in Germany of a certain pre-Christian way of living,
which cannot be apparent to any superficial observer, re-
sults not only from a “spiritual tradition” but also from the
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very real material (or economic) interests which have re-
mained almost the same for several centuries.

Furthermore, the school known as that of “historical ma-
terialism” has specialized in revealing certain shortcomings of
the capitalistic system and the social injustices due to these
shortcomings, We have seen the efforr toward the actual
survival and revival of a much more outdated economic
system: the feudal system (and in a cerrain sense even 2 pre-
feudal system) used to the advantage of a small, very re-
stricted group. The injustices and sufferings which would
spread around the world if their plan succeeded would be a
thousand times greater than any injustices of which the cap-
italistic system has been accused. It is our opinion simply that
the understanding of these phenomena is at the present mo-
ment the most urgent task. It is more urgent in any case than
the solution of certain problems which used to be the primary
object of interest of the “social sciences.”

We don't believe in the actual survival of the Middie Ages
any more than we believe in Santa Claus? But wait! It is use-
ful to reread here what Heinrich Heine, writing about his
own country which he knew well, said to the French of the
nineteenth century. These Frenchmen were unwilling to be-
lieve that the Middle Ages, which they thought of as forever
past, could still exist beyond their frontiers in the country of
Barbarossa, and that some day this living vestige of the past
could penetrate even into France itself, Speaking thus, crid-
cizing one part of what he saw and praising another, Heine
did not realize that he was making himself the spokesman for
this German Middle Age which he wanted to condemn. This
is what Heine has to say in his book On Germany:

“The French, having emerged from the Middle Ages for
some time, can now contemplate them with calm, and can
appreciate their beauties with philosophic or aesthetic detach-
ment. We Germans, however, are stil sunk decply in these
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Middle Ages: we are still combating their anachronistic
representatives and we cannot, theiefore, admire their quali-
ties with such reverence. On the contrary, we must nurture
ourselves with a parrial hate of them in order that our destruc-
tive force should not become completely paralyzed.

“You French, you can admire chivalry. Nothing of it is
left for you but the pretty chronicles and the suits of armor,
You risk nothing by amusing your imagination or by satisfy-
ing your curiosity in this manner, Bur we here in Germany,
for us the chronicles of the Middle Ages are not yet com-
pleted; their most recent pages are damp with the blood of our
parents and our friends, and these shiny suits of armor protect
our living bodies from the blows of our tormenters. Nothing
hinders you French from prizing the old Gothic forms. . . .
For you, Satan and*his infernal companions are only poetry;
for us in Germany, there are scoundrels and fools who seek
to revive philosophically the belief in the devil, and give
credence to infernal crimes of sorcerers.

“You dark scoundrels—and you imbeciles of all shades;
do your work; inflame the minds of the people with old super-
stitions; drive them wildly along the road of fanaricism; one
day, you yourself will become their victims; you shall not
escape the destiny which awaits the awkward conjurer who
finally cannot muaster the spirits which he has evoked, and
who is torn o picces by them in the end.

“Perhaps the spirit of revolution cannot stir, by appeal to
reason, the minds of the German people; it may possibly be
the task of folly to accomplish this great work. Bur once the
blood again begins coursing in the veins of the German people,
once they again feel their heast beating, ne longer will they
listen to the pious chatter of the Bavarian hypocrites, or to
the mystic murmurs of the Swabian imbeciles; their ear will
only hear the great voice of one man.

“Wheo is this man?

“He is the man whom the German people awaits, the man
who will return to them their lives and their happiness—the
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happiness and the life they have so longed for in their dreams.
How much longer will you wait—you whom our old people
have prophesicd with burning desire—you for whom youth
waits with so much impatence—you who carry the di-
vine sceptre of liberty, and the imperial crown without the
cross?

“Afrer all this is not the place to make appeals and I would
not want to remove myself too far from my theme. I should
speak here only of innocent traditions; of what is said and
what is sung In the German kitchen. I notice that I have said
very little of the spirits who dwell in the mountains—for
example 1 have not said much abour Kyffhzuser where Em-
peror Frederick fives. . . .

“It is certainly more than popular legend that Emperor
Frederick—the old Barbarossa—is not dead; it being said that
because of all the trouble stirred up against him by the holy
clique, he has taken refuge in the Kyfiheuser mountains.
They say that he will remain there in hiding with his entire
court, until some time in the future when he shall again
appear and brmg great happiness to the German people. These
mountains are in Thuringia, not far from Nordhausen. 1 have
gone up there very often, and one clear winter nighe 1 srayed
up there for over an hour, erying out a few times: ‘Come,
Barbarossa, come,’ and my heart, ablaze, was as fire in my
breast, and tears flowed down my cheeks. But our beloved
Emperor Frederick did not come, and all thar was left for me
to do was to kiss the rocks in which he lives.

“Many claim that the Emperor, in his mounzain home, sits
sleeping in front of a stone table, and dreams of a way in
which he can again conquer the Empire. His head nods con-
stantly from side to side, and his eyes wink. By this time, his
beard reaches almost to the ground, From time to time, as in
a dream, he exrends his hand as though he were abont to rake
up his sword and shield. They say that when the Emperor
returns to the world, he will hang his shield on a withered
tree, and this tree will then begin to bud and become green,
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signifying a return to better times for Germany. They say
that 2 peasant, who shall be wearing a blouse, will carry his
sword before him, and this will serve to frighten all these
who are foolish enough to believe themselves of superior
bleod to the peasant, Bur these old story-tellers add that no
one knows exactly when all this is to take place.

“They also tell of a shepherd who was once brought into
Kyffhzuser by a dwarf. On seeing him, the Emperor arose
and asked him whether the crows were still flying around the
mountains. And when the shepherd answered in the affirma-
tive, the King sighed deeply and said: “Then it will be neces-
sary for me to sleep another hundred years.””

Thus Heine found charming the very superstitions he in-
veighed against. For him, violently anti-clerical, the Church
was largely responsible for maintaining these superstitions of
the Middle Ages in Germany. He fele thar one day the en-
couragement of such beliefs would rurn against the Church:
“One day, you yourself will become their victim. . . .” Yer
he failed to understand thoroughly the dangers inherent in
the survival of those purely Germanic superstitions and the
legends surrounding the KyfThzuser mountain which, to him,
were dear. He did not see that some day all this would turn
into a terrific diabolical avalanche running away with irself
and would end in a nightmarish conflagration spread to all
parts of the world. Nor could he imagine that against this
orgy of the “elementary spirits” the traditions of the Church,
based on Christian morality, offered 2 certain resistance and
protection.

“The man” expected by Heine as the future savior of
Germany, Barbarossa sleeping in the Kyffhxuser mountain
until the revival of his old empire, were subjects of common
tales in Germany for hundreds of years. They corresponded
to a specifically Germanic conception of the Messianic idea.
We have secen how the* popularity of Hitler in his country
can be explained by his endeavor to achicve what the legends
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forecast for the man who was to be, for the Germans, Bar-
barossa himself, returned.

None of the various theories of sociology which have
inspired Western thought in the last eighty years or so makes
possible a complete explanation of what is happening in the
world today. On the basis of these theories alone, no one
could have predicred the present events.

This is due ro the fact that most of these doctrines have
regarded the evolution of mankind as an organic whole. They
have neglected to take mto consideration an anachronistic
survival of the Middle Ages which for generations has re-
mained in the background.

Students of important social and economic movements on
a2 world scale seem to have overlooked a series.of purely Ger-
man phenomena. Each of these phenomena has received at-
tention by itself-—but the relaconship of one to another has
not in general been brought out. Thus they have been con-
sidered as phenomena or curiosi of local importance only,

Heine was conscious of these phenomena although he did
not realize what they meant for the furure. The world missed
the significance of this anachronism almost entirely. Today
the same Middle Ages of which Heine spoke have placed
themselves very much in the foreground. When the average
observer speaks about “Middle Age practices” in Hitler’s
Germany he does not realize that the expression he uses is
much more than a simole allegorical figure—that it describes
the acrual come-back of a period long gone.

Those Middle Ages seemed so beautiful to us when we
were observing the towers of Notre Dame; and yet, seen
at close range, they threaren to envelop us in their somber
cloak. They assame for us a reality both terrible and menac-
ing. In the face of this menace which threatens all of us, those
problems which have stirred us in recent decades, such as
the struggle berween capiralism and the proletariat, “private
enterpnse” and socialism, become less urgent. They recede
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to the background, giving way to a danger which is arising
out of the distant past and is becoming more acute. And,
possibly, the commeon fight against the same danger may open
common avenues of understanding between the two camps.
Larer we may all perhaps see in 2 new light the factors behind
the struggle in the social field.

There are certainly plenty of black spots in the picture of
the Upward Progression also. These, however, result from
the imperfections of the different “Upward” institations—
whereas, in the case of the Prusso-Teutonics, the characteris-
tics we consider dangerous and execrable are virtues according
to the srandards of the Downward Progression. The Prusso-
Teutonic system endeavors to develop barbarous and feudal
elements on a world scale. In this endeavor Prusso-Teuronia
is perfectly logical from its own point of view. The responsi-
bility rests on us to act in such a way that they may not
succeed.

Certain barbarous and feudal elements have sarvived within
the democracies also. Bur these—which are considered “per-
fections” in the other camp—here are “imperfections” op-
posed to the basic tendencies on which the democracies, and
the institutions of the Upward Progression in general, have
been built.

Hitler regularly takes advantage in his propaganda of these
imperfections from which we suffer. In his speeches we have
often heard him criticizing flaws within the democraric
countries, although he does not mention the fact that the same
flaws exist in Nazi Germany to an exteat that dwarfs their
presence here. We have laughed ar such hypocrisy—which is
indeed contemptible, according to our moral standards; but
Hitler, by acting in this fashion, renders us a real service.
He focuses atrention on ail the elements of the Downward
Progression which have penetrated into the Upward Progres-
sion or have succeeded m surviving there during the cen-
turies.
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Oane result of the present conflict will be our ability to see
our own weak points much more clearly—all those areas of
the Upward Progression tainted by elements of the Down-
ward Progression. Let us hope that we will take every neces-
sary step to eliminate rthese elements when the war is over.
A derermination to do this will give real purpose to the pres-
ent war, ’

The civilizing influence of the Greco-Christian doctrines
has carried on 2 perpetual housecleaning throughout the cen-
turies and has gradually been hunting out the surviving
“downward” elements. Man thought that this process was
all that was needed; others believed that it was much too
slow. The Prusso-Teutonic danger may speed the process. By
turning the spotlight on our imperfections it helps us to elimi-
nate them.

‘The democracies are certainly not completely above re-
proach. But it is not for them that we are fighting the present
war. We are fighting it for 2 cause much nobler, much wider
in scope—the Upward Progression——against these representa-
tives par excellence of the Downward Progression, the Prusso-
Teutonics.

In this war, by uniting in the same camp all those who, in
spite of their imperfections, are basically for the principles of
the Upward Progression, we are preparing the way for a
much more profound application of these principles in the
world which will emerge from the war.

‘We should at least do everything in our power to bring
this about.

But if feudal privileges bave actually survived in many
parts of the world, can the Prusso-Teutonic phenomenon be
regarded as essentially different from these fendal survivals?

Prusso-Teutonism is much more than 2 simple feudal sur-
vival. It has purposes of its own and 2 life peculiar to itself—
born out of the combination of 2 number of elements includ-
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ing the feudal. The feudal element itself, so far as it has
become one of the component parts of Prusso-Teutonism, is
much nearer the primitive, non-initiated “barbaric” character
of its origins than to later-day feudalism. The latter, through
the course of centuries, has been very much edulcorated by
the civilizing influence of Christianity.

It is not the real purpose of Prusso-Teutonism to strive for
the introduction in different parts of the world of what is
called “feudal principles,” although this is what today’s feu-
dal-minded circles all over the world had at first expected
from it. Prusso-Teutonism is interested only in one thing: to
establish its own abselute rule over all other countries, com-
pletely self-centered, withour the slightest consideration for
the rights and needs of others. This neglect of the rights of
others also applics to those of feudal circles in other countries.

English feudal concepts have played some part in shaping
the conduct of British internal and external affairs, In spite of
this influence on their political life the English have success-
fully carried to the different parts of the world extremely
valuable ideas of political and economic freedom, deriving
from their essentially Christian concept of life.

The survival in France of isolated feudal-minded groups
was responsible for the undermining of the French Republic
and for the tragic subjection of a now feudally governed
France to the sad rule of Berlin. But the feudal ambitions of
these French circles are concerned with internal rather than
external economic and political matters. They have nor the
ruthlessness of the Prusso-Teutonics, nor are their ambitions
direcred toward world conquest. In this case feudalism has
produced much more modest results, because it did not rest on
the conspirarional aims of a swrictly orgamized Order. French
feudalism became, during the ages, increasingly tempered by
Christiant education.

Even in countries like Hungary, where the ruling class has
always been feudal-minded, nothing resembling the Prusso-
Teutonic phenomenon has been produced. Christianization of
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the Hungarian feudal circles has always had a moderating
cffect, at least in the domain of international politics.

Nothing similar to the conspirational character of the Teu-
tonic Order—and later of Prusso-Teutonisto—ever arose in
any other Western country, It is this character of conspiracy,
aiming at world conquest and subordinating all moral con-
siderations to this aimm, which gives its unique character to
Prusso-Teutonism, even when compared to feudal survivals
in other countries.

Of course these feudal survivals in many places, including
America, constitute a certain danger. We have seen sach
feudal circles becoming the temporary allies of the Prusso-
Teutonics when they imagined, in their short-sighredness,
that Germany’s masters had no other purpose but to produce
a world satisfactory to their desires. Unfortunately there is
still much thinking along these lines.

As said before, when the war is over it will be useful to give
some thought to these isolated feudal survivals. The problem
of Prusso-Teutonism is, however, of a basically quite dif-
ferent characrer. It 1s a problem represented by 2 well-con-
cealed, well-organized conspiracy with all its ramificarions—
all of them subordinated to its own cgotistic, super-imperial-
istic purposes. It is only their own cause which matrers to
the leaders of this conspiracy—not the cause of feudalism,
collectivism, or any other cause.

To root out this conspiracy will be quite 2 problem, At
present its leaders have no doubt thar the conspiracy will
survive and emerge from this conflict with definite gains—
even in the case of a German defeat.

Since we are examining the implications of the Prusso-
Teutonic phenomenon from the social point of view, we may
try to clear up a misunderstanding very common among
socially advanced thinkers.

Men and women whose awhole pasts would lead us to
expect just the opposite seem to accept German aggression
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and expansion with fatalism as an “inevitable bistoric process”
which it would be useless to try to balt, These determinists
reasont as follows: “The transformation which we are witness-
ing in Europe today is of such tremendous magnitude thar it
could not possibly be caused by one man. Hitler could never
bave accomplished what be already bas, if be were not simply
the instrument of an inexorable historical development. To
condemn bim does not advance us any.”

We have observed such reasoning both in certain pro-
gressive circles in America—and within a2 minority group of
European socialists, who, today, are resigned “collaboration-
ists,” There is profound confusion behind such a deduction.
Hiter may appear as the instrument of certain inevitable
world-wide processes, but actually these have nothing to do
with his basic ideas or with his real purposes. It is indeed
probable that a unified Europe, the breaking down of customs-
barriers between the European countries, a common currency,
the abandonment of England’s old-fashioned “balance of
power” politics and other changes of this sort are a historic
necessity. There is, however, no reason to believe that such
transformations could not take place on a much sounder basis
than that of the fake-revolution staged by Hitler. Naturally
gifted, as we have seen, to “steal the show,” Hitler has man-
aged so far to receive all the credit. It is up to the democracics
to become conscious of their own historical task and to effect
the necessary changes in the world—by methods reflecting
their own incomparably higher conception of life.

Those who reason in the manner outlined in our question
notice first that the world is inevirably changing. Then—with
the sort of resigned fatalism which has caused the downfall
of several Eastern civilizations—they also view as “inevirable”
the abusive attempr of a regressive group to impress its ghastly
mark on the changing world. It is hard to imagine a2 more
shameful atzitude for sons of the Greco-Christian civilization
——which is builr upon the concepe of free will.

PRUSSO-TEUTONIA AND THE
PROBLEMS OF THE POST-WAR
WORLD

The very first job is to win the war. The destruction of
Nagzism is commonly considered the next. In addition to these
there is the complex task of rooting out Prusso-Teutonism
with all its economic strongholds—a task which our readers
wmay regard as at least as important as the destruction of
Nazisw,

So much can be said concerning rhe immediate job.

But is there not a wider meaning for us, a more profound
lesson to be drawn from the events examined in this book—
a wmeaning and a lesson with such significance for the future
that, if we apply them properly, we may some day be able
to say with sincere conviction tiat “the war was not fought
in vain?”’

The only answer we can venture to this question is a
berter and fuller application of the principles of the Upw?rd
Progression to our lives and in the organization of mankind
in general. ‘

The evil we are fighting now arose out of a centuries-old
conspiracy systematically organized by barbarous elements
against the entire Upward Progression. But this evil could
not have cxpanded as it has if we had not in numerous
instances failed to apply the principles of the Upward Pro-
gression with the necessary vigor. o

Depending on the various spiritual allegiances within the
Upward Progression to which we subscribe, we would state
these principles differently. But regardless to which of these
spiritual groups we belong, there is a common substance
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behind our principles. It is this common substance that must
be brought more and more into the light so that these prin-
ciples may be more and more thoroughly applied in our own
lives and in the organization of mankind. The more faithful
we are to our own principles, the less vuinerable we shall be
to outside attack.

it is commonly assumed that this war will result in various
social and economic adjustments. Social and economic adjust-
ments for centuries consisted of nothing else but the gradu-
ally fuller application to our lives of moral principles of the
Upward Progression, as they were derived from the various
religions and spiritual movements.

What the future social and economic adjustments evolving
from our common inspiration will be, it is too carly to say.
It is by no means certain that these developments will move m
a “collecrivist” direction as many expect. It is just as possible
that their course will take the way leading toward a greater
possibility of economic initiative accompanied by safeguards
against excesses. Definite solutions can await furure discussion
—if there is common acknowledgment of the problems for
which some solutions must be found. Face to face with an
identical foe, 21l members of the Upward Progression will
have to look to their common inspiration for common solu-
tions; and these will have to be put into practice with a vigor
common to all.

But beyond the internal social and economic organization
we must consider the whole problem of relations between the
different parts of the world. The outdated character of the
prevailing rules and cusroms in international and diplomatic
matrers is generally recognized. It is also admirted that these
rules were a great handicap in the settlement of world affairs
in pre-war days—and that this situation favored Hitler, who,
because of the anachronistic character of these rules, was able
to brush them aside with greater ease. Let us for the time
being simply recognize the nccessity for a change and let

APPENDIX 349

the actual solution grow out of detailed discussions in the
futrure.

There is, however, one lesson which can be immediately
derived from the chain of events described in this book: it
concerns the necessity for effecting a change in the direction
of a greater and freer interaction between the different parts
of the world. No outside condition helped more to bring the
Prusso-Teutonic abscess to the point where it endangered the
whole world than the different “isolations” within the polii-
cal and economic body of Europe.

A great number of these “isolations” were deliberately
engineered by the Prusso-Teutonics. Others, stumulated by
the example given, followed—to the great pleasure of ti_le
Prusso-Teutonics. The latter, artfully making good use
their tactics of internationally accepted diplomatic concepts,
shut off now this, now that part of the European blood stream,
thus helping along the growth of an abscess which they them-
selves had created. Withour the successful application of these
ligatures to the political and economic arteries of Europe, the
Prusso-Teutonic abscess would have been washed away by
the blood stream.

Bismarck and his friends stood in the way of the creation
of 2 German empire and the fusion of their own country,
Prussia, with this empire so long as the healthy elements in
the other German countries were in a position to exert
stronger influence within the empire than themselves. Bis-
marck also succeeded in bringing about the isolation of Den-
mark, Austria and France, one after another, from the different
German countries with which they had formerly entertained
friendly relations. Berween the two world wars the Prusso-
Teutenics managed to upset Briand’s plans for a European
federation within which they would have been submerged in
the healthy blood stream of Europe.

Similar methods were applied on the economic plane, As
we have seen, List designed the master plans in this sphere
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about one hundred years ago. They called for deliberate eco-
nomic isolation from the rest of the world until some day this
world might be conquered and subjugated. This was the eco-
nomic plan which was conscientiously furthered by the
Prusso-Teuronics. When, in the period after Bismarck’s re-
gime, Chancellor von Caprivi tried to integrate Gcrmany nte
the normal Furopean commercial system he encountered the
violent opposition of the entire Prusso-Teutonic clique. Then
later, between the two world wars, Dr. Schache methodically
carried forward List’s plan: by isolating Germany econom-
ically from the rest of the world until the economic suffer-
ing deliberately created might result in a political explosion
and a march of conquest.

Al this can be a lesson to us. The actual settlement of the
German—or rather the Prusso-Tentonic—problem no doubt
will have to take the form of an extremely energetic police
operation with provisions of a lasting character against the
recurrence of the ominous phenomena. But no police opera-
tion can be 2 real solution of the problem in the long run un-
less the general conditions which made possible the abuses are
also modified.

After the ghastly experience through which Europe has
passed, no reform should be considered too drastic if it is other-
wise desirable. An absolurely free exchange of goods with no
customs-barriers showd be the first measure in freeing the
European blood stream and perhaps that of the world as well.
The alternative—a return to the involved system of “com-
mercial treaties”—would be extremely dangerous. This would
again result in an era of economic isolation separating the
different countries from one another; and it would provide—
in deflance of all the police measures in the world—a welcome
screen for the reconstitution of the Prusso-Teutonic forces.
A unified monetary system and other economic measures of a
similar nature should complete the healing process.

Simultaneously with a more or less completely free ex-
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change of goods, freedom of migration will have to be re-
established. This today appears to be 2 revolutionary measure,
althoupgh before World War 1 there were bur few limirations
to the migration of people. If all obstacles to the free circu-
lation of goods and people are eliminated, the general condi-
tions which might render possible a reconstitudon of the
Prusso-Teutonic danger zone (or of any similar danger zone
of the furure) will no longer be present—but, of course,
specific “police measures” will stil] be necessary.

It would be Utopian to imagine that such changes can be
effected by the European people alone. Leadership is neces-
sary and for various reasons such leadership can come only
from America.*

American public opinion for the most part has repudiated
its own pre-war isolationism, and today vigorously criticizes
those who In the U. 8. A. continue to maintain an isolationist
attitude, thus hampering the war effort. Those opposed to
isolationism today, to be consistent with themselves, should
realize that their present stand against isolationism I not
fortuitous but logical and organic. It simply corresponds to
the facr that with the shortening of distances, America has
really become part of this world and must shoulder the conse-
quences—not only during the war but afterwards as well.

“Isolationism is the enemy” in two respects: first, because it
tries to persuade American public opinion that a settlement of
world problems is of no concern to America; second, because
it encourages sympathy, even during peace, for various meas-
ures in the U. S. A. and elsewhere which have the effect of
ligatures obstructing the healthy circulation of the world:
high tariffs, bans on exporr and import, measures against
migration, etc.

* “Isolacionism’” before the war mesnt simply the desire to keep America
out of war. Today it means striving for 2 negotiated peace. We ourselves
use the term in the following discussion to mean disapproval of all participa-
tion in world affairs.
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“Isolationism is the enemy” in zll countries because it is
the necessary condition for the preservation and the regrowth
of sickening "abscesses” of the Prusso-Teutonic type. The
expressions “isolation” and “isolationism,” are employed to
designare phenomena of many different types; but the wide-
spread use of the same term is not simply due to coincidence.
And to the extent that these “isolations” act as ligatures on
the normal circulaton of the world bedy we are concerned
here with all of them.

We can use the same expression, “isolation” in, among
others, the political, economic and demographic spheres. In
every case the development it descrites is dangerous for the
same reasons, And in all'these spheres “isolation™ may assume
what might be called an “introverted” or an “extroverted”
form. Let us pass these spheres and forms rapidly in review,

Political Isolation

1. Introverted form: the “isolationism” familiar in America
—the tendency or effort to keep one’s own country separated
from the rest of the world.

2. Extroverted form: the attempt to “isolate” a foreign
country—or several—from others through rthe artificial cre-
ation of irreconcilable misunderstandings between them by
the skillful use of propaganda. For instance, Bismarck’s “iso-
lation” of Denmark, Austria and France; Hitler’s diplomatic
tactics, etc.

Economic Isolation

1. Intreverted form: the effort to isolate one’s own coun-
try economically from the rest of the world in order deliber-
ately to create economic misery within the country and thus
to keep the pressure up in the political boiler. For example:
Prusso-Teutonic and Nazi schemes between the two world
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wars, List’s and Dr. Schacht’s policies of economic isolation
from the rest of the world,

2. Extroverted form: the attempt to isolate other countries
from the rest of the world economically by making it difficult
for them to export and import. Methods employed: high rar-
iffs, dumping, commercial treaties intended to injure particular
narions, etc. Almost all countries, including America, have
done this in the past. There have also been classic examples of
extreme and pernicious protectionism in the small independent
nations, created in Eastern Europe after World War 1. Eng-
land deserves great praise for having maintzined its economic
liberalism until recent years, in oppositien to the economic
isolationism of almost all the other parts of the world.

Demograpbic Isolation

1. Introverted form: tendency to impede or block off the
immigration into one’s country of people obliged, for vari-
ous reasons, to quit other countries. This sort of isolarion
increases the pressure for expansion—the growth of the ab-
scess—in overpopulated countries. After World War 1, the
United States itself fell into this error, although its own
greatness and prosperity are due primarily to its earlier sys-
tem of free immigraton.

2. Exeroverted form: tendency for a country to keep its
expatriates permanently under its own influence and to isolate
them in mentality from their present surroundings. Such iso-
lation makes possible the use of expatriates as tools of the
country’s own plans of conquest. For example, the artful
maintenance of allegiance to the “Fatherland” of German and
Japanese immigrants and their descendants within all coun-
tries including America,

We realize, of course, that all these “isolations” and “isola-
tionisms” are of extremely varied character. They stem, how-
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ever, from roughly the same sort of mentality; and in any
event their supporters usually resemble each other like peas
in 2 pod. I'urther, they all contribute to the ereation of condi-
tions which favor the growth of abscesses like the Prusso-
Teutonic.

We do not mean that the Nazi danger is due primarily to
such isolationisms. The primary cavse of the Nazi danger is
the centuries-old Prusso-Teutonic conspiracy, a phenomenon
which, in itself, has extremely deep roots. Furthermore the
various types of isolation have often been deliberately stimu-
lated by the Prusso-Teutonic clique to create the proper soil
for their own aims. But even when, in other cases, the error
of isolation was committed by the various peoples of the
world of their own free will, this error was frequently seized
upon by the Prusso-Teutonics to further their own design.
The important factor was the design iself: an organized con-
spiracy which has evolved through the years from the thir-
teenth century until the twentieth.

Nevertheless the pernicicus effect of the various isolations
should not be forgotten. And American leadership—which is
essential for a settlement of world affairs in the spirit of Up-
ward Progression—should be inspired by a sincere desire to
end these isolations. To achieve this it will be necessary to
make enduring provisions for the greatest possible freedom of
circularion in all spheres and on a world-wide scale. People
must understand that such measures have significance beyond
their immediaté practical advantages—significance in the fact
that they provide one essential guarantee against recurrence
of the evil which has caused our present troubles.

“Liberalism™ wil} have to reach new heights—as a natoral
enemy of ail material and mental isolations. The word Liber-
alism s not used here in a sectarian sense. We speak rather
about the true liberalism—i.e., that which frees the world-
body of all sickening and paralyzing ligatures. A wide play
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of this liberalism was nothing but a beautiful dream fifty or
one hundred years ago. But in an age in which airplanes wiil
make it possible to commute between Europe and America
several times a2 week and in which goeds will be shipped in
large quantities from continent to continent by ultra-rapid
aerial transports, it will be a necessity.

Economic liberalism, political liberalism, intellectual liberal-
ism—all are of the same essence, Their importance ncreases
to world proportions with rhe immense technical advances by
which distances are shortened.

Facilities of transportation and of communication have
always tended to break down existing isolations. Such facili-
ties have always been the natural vehicles of “liberalism.”
The recent tremendous stimulus to transportation and com-
munication—in part 2 result of the war—should bring forth
a new era of liberalism, more far-reaching in consequence
than anything we have known before.

We would not take seriously today a suggestion to separate
the East from the Middie West or the individual Stares of the
union by customs-barriers, monetary differences, bans against
change of residence and similar “isolationist” measures. Un-
told misery, imeasurable complications, strife and injusrice
would result from such regulations. Any American child
realizes this, If the advanrages of economic and political liber-
alism wirhin the United States are evident today to everybody
they will become equally evident to the world as a whole as
a result of this war. The United States with its long expe-
rience of economic and political freedom within its boundaries
and with its unique racial composition seems predestined to
assume world leadership in freeing the blood stream of the
world.

People who speak about American leadership are accused of
imperialistic leanings. When Henry Luce introduced the idea
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of an “American Century” he was called an imperialist in
various liberal circles. But “leadership” and “imperialism” are
not the same: the latter represents a particular use of the
former. It is up to the liberal circles of America to be on the
alert against all imperialistic aberrations from the course to be
taken. Their vigilance is necessary as a guarantee that Ames-
ica’s leadership will be used not only for her own benefit but
also for the benefit of other countries—not for the oppression
but for the liberation of other peoples,

Leadership understood in this sense is not an unwarranted
prerogative for America but an obligation. She must assume
it not only in her own interest but primarily for the sake of
the Upward Progression. It should lead w0 a post-war crusade
against all tendencies toward “isolation”—all atrempts to re-
impose the ligatures on the world body. It should be appro-
priate to the basic purpose which inspires it: it should be a
leadership profoundly liberal-minded, stceped in the best
American and Greco-Christian traditions, adherent—on every
plane—to principles evolving from the “dignity of the human
person.”

The liberal circles of America instead of fearing American
leadership because of its possible results should welcome it:
they should consribute to it their best energy and the fruits
of their experience.

The contribution of kiberalism to American leadership will
be of the highest importance for many reasons: if, for ex-
ample, liberal sources fail to contribute fresh blood ro Ameri-
can diplomacy the latter is bound to make the same sort of
mistakes as those for which many of us have often criticized
England—in spite of our love for English traditions of civic
freedom and democracy.

No other country but the United States today has the facil-
rmies and the world-wide prestige to assume the leadership
which must be found somewhere. England itself today looks

APPENDIX 357

to America, to a certain extent, for the leadership which she
has exercised during the last hundred years or so. England,
despite her great democraric traditions, has committed many
blunders in international politics because of her reliance on
out-dated diplomatic principles. She has, consequently, lost
much of the prestige which the true leader in internarional
matters must possess—but she can still back up American ini-
tiative with her invaluable support.

France, because of her very old cultural traditions, is today,
regardless of her present political misfortunes, the center par
excellence of Western civilization. The “initiation” of the
French people dates back to extremely ancient and deep
sources. It is probably the result of a superposition of Greek
and Roman initiative reachings on the Celuc groundwork of
initiation which itself belonged to the Upward Progression.
(The mysteries of the Celric or Gallic Druids taught the
doctrine of transmigration of the soul and others which are
characteristic of Upward initiations.) Later the intense Chris-
tianization of France kept alive the force and vigor of the
otiginal initiation.

The collaboration of the highly civilized French people will
be essential in the rebuilding of Europe; but France, without
American help, will not be able to accomplish this task—
because the closeness of the Prusso-Teutonic danger acts in
many respects to upset the balance of its public life.

Many believe that Russia, if she proves victorious in this
war, will have more to say about the reconstruction of Europe
than the United States. This question is not a simple one. Let
us remark only that United States influence on European
affairs and on world affairs in general will depend to a large
extent on the sincerity and mental courage of the American
people in approaching the world problems of the post-war
period.

Mast European people feel strongly that the world to be
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built out of the present nightmare must not be simply a
re-creation of the old world—the world which permitred the
nightmare to take shape. If the American people and the
American leaders have the mental courage to approach these
problems in a completely fresh and profoundly liberal spirit,
they will have a great deal to say abour the reconstruction of
Europe and the world. They will have more to say than
Russia, at least so far as Evrope is concerned, because of the
closeness of American and European culrural ties.

But should American politics in international matters be
guided simply by 2 dusty conservatism, we would witness a
dwindling away of America’s present very real prestige in
different European countries, In this latter case, but only in
this case, it would not be sarprising for Europeans to turn to
Russia for support in the reconstruction of the continent.

In the meantime, let us consider Russian Communism with
serenity. We are, for our part, not in agreement, on theo-
retical grounds, with the economic teachings of Communism
and with the doctrine of the preponderant rights of the State
over those of the individual. We believe, however (to prove
this would lead us far afield), that Communism derives from
the Upward Progression, as does our own Western philos-
ophy of life—although their end-concepts profoundly differ.
The differences separating the two, in any case, arc not S0
great, not so fundamental as the difference between them, on
the one hand, and Prusso-Teutonism, the barbarous product
of the Downward Progression, on the other.

We are not advecating any truce with Communism. We
believe it is useful to fight out our differences in the future as
vigorously as in the past. We can do this, however, with 2
measure of good faith on both sides, as behooves opponents
who have certain common bonds among themselves. Nothing
did more to add ro the success of Nazi propaganda in the
democratic countries than the nervousness cansed in some
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circles by the mention of Communism or anything connected
with It

There is no reason for this nervousness. Our own concept
of life has a much better chance than Communism of shaping
the future—at least of Europe and the Western Hemisphere—
granted two conditions: first, that we think through our own
concepts courageously to their pracrical applications; and,
second, that we learn, all of us, to work and fight for our
principles with the same spirit of selfless devotion to the com-
mon good which we envy in the Russians. We base this belief
on (1) our confidence in the soundness of free initiative as a
fundamental economic concept—provided the practices rest-
ing on it are brought up to date; and (2) the facr that respect
for the rights of the individual answers an inherent 2nd uni-
versal human need,

Many believe that leadership by any one nation is unneces-
sary and thar the nations of the world will (or should) be
able to settle their affairs simply in some improved League of
Nations where the powers of the various States are properly
balanced. Another feeling is thar the various small nations
which, by their courageous stand in the present conflict, have
gained the right to be heard in the future will not be willing
to accept any outside Jeadership.

We believe, however, that the small European nations
themselves will recognize that responsible leadership is neces-
sary in the reorganization of Europe. The experiment after
the last war—of granting the newly born small nations great
influence in the affairs of the continent—did not work out
well. The ambitions which were unleashed within each small
nation led to excesses in economic and pelitical matters. On
the other hand, when confronted by the Prusso-Teutonic
threat, the same small nations lacked adequate common leader-
ship and—except in 2 very few instances—took an extremely
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hesitant stand. The result was that they were either consumed
by the monster or became its reluctant ailies.

This past unhappy experience is no inducement for a repe-
tition.

Opposition to leadership by 2 single country or nation is
chiefly due to the fact that countries and nations are usuaily
considered, in external matters, to be mere associations of
their citizens for the common protection of private interests.

If nations were nothing more, it would be foolish and unjust
to grant leadership to any onc of them. It would be used
exclusively to further the interests of the citizens of a par-
ticular State.

But nations are not simply associations for the protection
of private interests. They often are—and those of compara-
tively recent creation usuaily are—also practical experiments
in the direction of a future society: living crystallizations of
certain basic ideas and tendencies.

This is particularly true in the case of rhe United Srares,
which has been built entirely through immigration. This
country was created out of the common urge for freedom
of masses of people, for the most part Europeans. America
to them meant liberation from “ligatures” of all sorts m their
homelands—political, economic, religious, etc.; and immigra-
tion to this country offered them undreamed of freedom in
every field. Whether these immigrants were adventurers,
idealists, revolutionaries, starving farmers or laborers, they
were all attracted by the same sort of material and spiritual
opporiunities, and spurred on by the same urge for liberation.

If 2 nation born out of these basic concepts many times
reaffirms them int the course of its history, it becomes a power-
ful pole of attraction for people in all the different parts of the
world to whom the ligatures of their own countries, the isola-
tions inherited from the past, have grown unbearable.

This nation is, therefore, much more than 2 mere associa-
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tion of interests: it may be regarded as the dynamic center
from which to apply—on a much wider scale than cver be-
fore—the concept of liberation which has been its principal
motive force throughout the generations.

Other nations have drawn to themselves people who felt
the artraction of those nations’ ideas in one field or another.
Thus the French nartion has acted as 2 magnet for immigrants
who wanted to take advantage of its cultural opportunities
and also, since the French Revolution, for others who have
been attracted by her traditions of political liberty. The Teu-
tonic Order, even before it had created a nation, was a pole
of attraction for nobles from all parts of GGermany who felt
a menzal kinship with the Teutenic Kaights. After the forma-
tion of Prussia, the latter country continued to absorb peo-
ple of the same type from all the other German countries.
They became Prussian who felt Prussian, wherever they may
have been born. As a last example, Soviet Russia exercises a
comparable attraction on people of various countries who
share her ideological aums.

We would like to consider the United States, in spite of its
imperfections, as the nucleus of a future society organized
according to ideas of freedom in all domains. If this should be
her role, it would be absurd to assign this nation membership
in somie international organization of the egalitarian type, un-
less some structural opportunity for her leadership were
assured. Because this opportunity was lacking—for this rea-
son alone and not because of the fancied advantages of isola-
tion—the United States did well to decline membership in the
League of Nations, In the latrer its leadership would have
been submerged in the confusion of numerous simall and large
nations with equal rights-——many of which adhered to dis-
tinctly different basic principles.

America will deserve leadership in the post-war world 1f
she sincerely wishes te act in international matters in the
spirit of her deepest traditions—and not as an organization to
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defend particular interests. People all over the world, what-
ever their national origin, in this case will be willing to over-
look America’s past delays in assuming her natural responsi-
bilities, They will look to her not as to a powerful nation sim-
ply pursuing its own egotistic aims, but as to the true nucleus
of the society of the futare—a society which those who travel
the road of the Upward Progression ardently desire.

APPENDIX

Translation (from the mediaeval Latin} of the
BuLn oF Rivixi (3226)

In the name of the Holy and indivisible Trinity, Amex. Fred-
erick the Second, by the merciful tenderness of God always the
august Emperor of the Romans, King of Jerusalem and Sicily.
Therefore has God erected our Empire before the Kings of the
august Earth and broadened the limits of our power throughout
the various zones of the world, that the care of our effort be
directed toward the glorification of His name within the cen-
turies and the propagation of the faith within the people, inas-
much as He has prepared the Holy Roman Empire for the preach-
ing of the Gaospel, so that we may give ourselves not less to the
subjugation than to the conversion of the people, while we enjoy
the mercy of that Providence by which Catholic men take upon
themselves the burden of protracted labors for the purpose of
subjecring barbaric peoples and to reform them to accept the
divine cult, and by which they discover incessantly matters and
men.

In reference hereto it is, which we wish to have made seriously
known to the present and future subjects of the Empire from
the present document, namely how Brother Hermann, venerable
master of the Holy Hospitable House of the Holy Mary of the
Teuntons in Jerusalern, our faithful subject, so as to show the
humble readiness of his heart, has proposed before us that which
our devout Duke of Masovia and Cuiania has promised and
offered, namely to procure for him and his brothers part of the
land which is known as Culm, and also of another country
between his boundaries and the borders of the Prussians, in such
a manner that they started the work and well insisted to invade
the land of Prussia and to capture it for the hosior and the glory
of the true God.

After he had received this promise, he went forth and humbly
implared Our Highness that We condescend to favor his vows so
that he, aiged by Our autherity, may begin to set about and cen-
tinue such a great task, and so that Our favor may leave and
certify to him and his house that land which the aforementioned
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duke was obliged w0 present, as well as the whole land which, in
pares of Prussia, would be acquired by their work; and that We
would further, by force of the privilege of Our liberality, present
his house by immunities, reieases and other concessions which
he hoped for as a resule from the gift of the aforcmentioned
duke and the conguest of Prussia, and thar he himself would
receive the proffered gift of the above mentioned duke and that
he may use, for the purpose of the conquest and the caprure of
the country—by constant and unceasing effores—the properties
of the house and the people.

According to the constant and tested devotion of this master
in regard to the land for whose acquisition in the Lord he so
zealously fought and with regard to the Jand which under the
Monarchy of the Empire may always exist, trusting, furcher, in
the prudence of this master that he is an efficicnt man and puwer-
ful rhetorician who by his own and his brethren cnergy will
begin forcefully and prosecute manfully the conquest of the
country and will not uselessiy desist from what he began, as
many have failed who have vainly been tried in the same begin-
ning by various enterprises; we have given to this master the
authority to attack the land of Prussia with the forces of his
house and al! efiorts, by conceding and certifying to this master,
his successors and his house forever the said country which he
will obrain from the zicrementioned duke as promised, and any
which he will give him besides, and also all that land which by
the will of God he will conquer in the territory of Prussia, and
also the old and due imperial right over mountains, plains, rivers,
forests and seas so that he may keep the country free and immune
of ail services and threars, and no one shall be obliged to subject
himself [to any such scrvices and threats].

They are further authorized, for the whole country of their
conquest, whether it is acquired by them or will be acquired by
them, to order, for the comfort of the house, highway rolls and
taxes, appoint market days and meetings, coin money, tax tribu-
tary and other rights, undertake fand projects in rivers and in
the sea as they may be considered useful, also to take and keep
in eternal possession mines, gold, silver, iron mines, and mines of
other metals and salt as they may be found in the country itself.

We further permit them to appoint judges and recters who
may govern and direct justly the peeple conquered there, as well
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those who have been converted, as those who persist in their
supetstitions, and who may prevent the excesses of the evil-doers
and punish them in accordance with the necessitics of a just order.

They may further hold court in civil and criminal matters and
judge according to the law of reason. We also decree in Qur
mercy that the master and his successors may have the right and
the power to exercise in their couniries as every other prince
should have in the couniry which belongs to him, that they may
care for good morals and customs, that they may decree regula-
tions and laws by which the faithfulness of the believers will be
strengthened and all their subjects may enjoy and use a peaceful
existence,

We further forbid by the power of the authority of the pres-
ent privilege that any prince, duke, count, priest, judge or advo-
care, or anybody, be he of a high or low cstate, do anything
contrary to the contents of the present concession and conflrma-
tion. Whosoever viclates this, will find himself snbjected to a
fine of one hundred gold pounds * of which one half is to be
paid into Our Treasury, the other half to those having suffered
the damage.

‘We will bring abour that for the remembrance and etcrnal
adhesion of this, our concession and coafirmation, the present
privilege will be made, and made public by a2 Golden Bull pro-
vided with Cur Seal.

The witnesses of this act are: The Archbishops of Magdeburg,
Ravenna, Tyrene, Panormina, and Reggio; the Bishops of Bona,
Mantwa, Turin, Ariminum, and Cesena; the Dukes of Saxonia
and Spoleto; the Counts Heinrich von Schwarzburg, Gunther von
Kuerenberg, Werner von Kueburg, Albert von Hapsburg,
Ludwig and Herman von Froburg, and Thomas von Accerris;
Marshal Richard and the Chamberlain of the Imperial Coust,
Richard, Albert von Arnstein, Gottfried von Hohenlohe and
many others.

Signature of the name of the Lord Frederick, by the mercy
of God invincible and abways august Emperor of the Romans and
King of Jerusalem and Sicily.

Given in the year of the incarnation of the Lord in 1224, in
the month of March, under the rule of the Lord Frederick, by
the mercy of God always august Emperor of the Romans and

* A Roman pound wreighs twelve ounces.
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King of Jerusalem and Sicily, in the sixth year of His Roman
rule, in the first vear of his rule over Jerusalem, in the twenty-
sixth year of His Sicilian rule. AmEx.

Given in Ariminum [Rimini] in the aforementioned years,
maonths, and titles,

Fxo
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