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Medicated to all my detractors and all
haters. You knofo fuhere to find me.
You knofo fulere to contact me.

Mring it motherfuckers.

Mhat? PYou going to throfe a fucking degan cupeake at me or some shit? Fuc...

crudo_vengeance(@hushmail.com - Modesto Anarcho, PO Box 3027, Modesto, CA 95353 - wewillhaveourvengeance.blogspot.com



vdlorization.
Attack.
Vengeance.

When the pigs shot Alex in Greece, the neighborhood
of Exarchia erupted. The commune responded with war
when the police killed one of their own. The Greeks have
their naighborhoods which they defend with violence. The
autonomists had their squats, the Zapatistas their autono-
mous communities, Argentina, the occupeed factories and
community assemblies, for others, it 1s other forms. In short,
these are places where people can practice communism and
also make war. But where is our commune” Where comrade?
Is it in the squat that will be gone in a month? The subcul -
tural hang ouwt? Dare not say that it is in the bike kitchen, the
Foodd not bombs serving spot, or at the park where vou do
Really Really Free Markets, No, we are mostly without
communes, If we do have them, they are not in places where
we can make war from; they are in places were we go 10
escape. This is problematic. For when we attempt 1o attack
our enemies, where do we have to go? Where can we go o
run from the police such as they do in Greece? Whers 15 1t
that the police are already afraid to go? Where is there
already a network; or set of relations that exist that are
already in opposition to capital and authornty? No, it is not in
the "structures’ of North American anarchists, It 15 in the
ghettos, reservations, trailer parks, neighborhoods, and
barrios of the lumpen-poor and working class. Here, despite
the contradictions, there exists space for the proletanat.
Breathing room perhaps; but better yet: a possibility of what
conld be for revolutionarics. Here, there exists a proletarian
fairground. Made possible because of the distance created
between the people and the governing structures. We seek to
exist within that for the purpose of fostering insurrection and
waging social war. We seek, 10 make the class as a whale
o commune. We are not looking into the proletanan com-
munities with binoculars and misty eyes — we are already
there and have been for our entire lives, When we speak of a
war that must be won, we do so because we know the inlen-

sity of the conflict that has been raging. Every pomnt in
our lives can act as a starting point of not only a conver-
sation within the class, but also as the launch pad
towards attack. In the eviction notice, The layoff letter.
The trip to the hospital that will leave you in delt. The
meager paycheck. Life in foster care. In the women's
shelter. The mental hospital. The prison. The detention
center. This i the reality.

Welcome to the third issue of Fengeance, an
insurrectionary proletarian publication that started as a
personal project and has now become an open invitalion
into rnging the death call for every leftist, iberal, and
bourgeois element within the current scene and bringing
into being a movement that makes total destroy on class
society and abolishes our present conditions and the
very things which make us working class in the first
place. Class society is a totality; we do not compartmen-
talize patnarchy, white supremacy, colomalism, gender,
ete, it is all a part of the same set of relations which
must go down in flames,

Much has baen sad about Fengeance since 1
published the first issue in January of 2009, Some good,
some bad The question now though, since we are now
here, some of us have found each other, and some of us
recognize our experiences as similar, is; where do we go
from here? Although 1 brought up some ideas in the first
twio 155ues, before we continue, 1 think we must make
one thing clear before we proceed,

There is a difference between becoming clichés
of ourselves and being true revolutionanes. Since
Fengeance has come out, there has been an attempt by
some people to 'out-crudo’ me, which brings up some
interesting questions as 1o what people really think
about me and my ideas in the first place. 1 do think there
15 a lot to make fun of in the current anarchist move-
ment. There certainly 1s a lot to laugh about. But, the
purpose of Fergeance has always been 1o articulate
firstly a working class voice in what 15 largely a middle
class movement. Fergeance has always been about
putting forth the imponance of a strategic insurraction-
ary politic in the face of activist bullshit. These are
important ideas, and shouldn't be overshadowed by
placing more importance on the comedic and (1 would
contend) easy attack, on the activist, hiberal, and middle
class participants within anarchism. While in the start it
was totally necessary, at this point in the game, spend-
ing more energy talking shit on those that are irrelevant
than talking about what we actually want to see be
happening 15 laziness on our part. By doing so, we
become clichés and fail in articulating our ideas and
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ISh Yourselves
antFTake Power

becoming the force that will give us power and also wipe
away the bourgeois elements

I write these words in the heat of the summer as I run
rry fingers through my freshly self-cut sweaty hair, noticing
where I fucked up in my five minute hack job, getting shat
everywhere in my decaying bathroom. Another month and
another house that I moved imo. Another day, and another
week without work; eating and living on borrowed time and
almost non-existent money, lisiening to my roommate make
drastic phone calls as he prepares for court in the morning,
Enjoy this issue. Read it. Discuss it. Email me Think about
working on something in the future. Remember - we need
each other. We need to feel powerful We need to feel pood
about ourselves now more than ever. Today 15 depressing, but
what will tomorrow bring? It could be that tomorrow you
will get arrested for selling weed. Tomorrow your dad will
get evicted, All your friends will be out of work, Your
boyfriend will overdose night before you come back to tell
him you're positive. You won't be able to stop thinking about
being assaulted This is the reality that is our lives; all this s
true ~ but tonight, and tomorrow, and forever, we will wage
war and feel powerful. We are the fire to the plantation, the
wildeat strike and the kidnapped boss, the rapist left castrated
i the field that they will never understand. Qur power lies
not in a manifesto, either the Communist or Invisible Com-
mittes oneg; it lies in the relationships that we can create that
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we can create that allows us o destroy theirs and create
ours. We are the force that evervone knows must be
constructed. We are the start of an association that
breathes and survives together while choking them to
death. We are the love and tenderness that allows us 1o
conduct the violence that wall remake our lives. Valonza-
tion, Attack Fengeance,

Take care of each other,
crudo, August 2009

Contributers: Devin, addidas, Cody, and crudo. Special
thanks goes to Tonya Blair for help with the cover. Inter-
vigw with Harry Cleaver taken from the *"Work,
Autonomy, Refusal,” from the Anarchist Zine Library
website,

Legal Disclaimer: This publication is solely the work of
fichon and 1s intended for humorous and educational
purposes only. This publication does not promoiz or
endorse any sort of ennnal, violent, or illegal activity.
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“We are all invelved in a class conflict which politncs
cannot contain. [Exploitation] doesn't happen in a vacuum; it
happens because there 15 a capitalist sconomy basad on
property and the circulation of commaodities. " - January 12th
Communique in Solidarity with Oscar Grant Riots

“We're not really trving to contribute to a scene._our
biggest interest is 10 make sure that, [the anarchist
movemeant)...1s responsive to the conditions that are urgent in
our communities...” - Revolutionary Autonomous Communi-
ties (RAC) Mamber during Interview

1.} The class that is in the majonity within anarchism will
continue to pull in those of the same class o anarchism. The
class that is the largest will be best suited 1o talking to those
of the same class. The class composition of anarchism is
directly related to the racial composition of anarchism. The
class that holds control over what the anarchist movement
produces: its newspapers, journals, and other media, wall put
forward ideas that largely are anticulated class positions from
that class.

2.} Proletarians within anarchism are the minority. We seek to
reverse this. We desire anarchism (o be made up largely of
proletarians. We desire this because proletanans are the
largest segment of society. Proletarians have more of a reason
to destroy Capital. However, we are proletanans because of
the conditions which are imposed upon us. We szek not 1o
organize ourselves around an identity, only to face the reality
of the project which is the destruction of class society and the
abolition of ourselves {and all others) as a class, bringing into
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classsocie

being a world human community.

3.) The proletanan class 1s made up of those who
survive by selling their labor power on the market. It is
also made up of those who directly reproduce this
system, (housawives, prisoners, school kids, the home-
less, those involved in black market capitalism), vet stll
own no amount of capital that would allow them exit
outside of their class position

4 ) The muddle class can be seen the class that acts as a
grouping of social managers and specialists that are the
intermeadiaries between the proletanat and the ruling
class.

5.) The ruling class 1s made up of those military, politi-
cal, and economic elites which direct, manage, and
control the apparatus of politics, the economy, and the

military.

6.) Proletarian culture 15 almost extinet. Currently, the
Left is largely a middle class world in which class
violence and confrontation 1s disdained and participation
within the market and politics 1s championed. The
micldle class discourse that we hear throughout society
claims that the roles of citizen and consumer offer the
solution to all problems. The Spectacle shows us that
working class people are stupid, oversexed, and guick to
become intoxicated. Overall, we are told by this system
that our lives of servitude are the direct result of our
lifestyle. Moreover, we are not “political beings,”



instead, we help pick specialisis which can lzad us and make
decisions for us while we work. This myth helps to reinforce
the idea that only middle class specialists can guide the
proletariat in ending our problems; which end wath the
proletariat becoming middle class. The proletariat is denied
the reality of its existence, i's luistory, and thus cannot begin
to build a matenial foree that will abolish nself and all of
class society.

7.} The proletanat in the United States is divided. The "devil's
bargain’ of white supremacy 15 an effort to break up the
unification of the class. It established a system in which
whites come 1o a position of racial supenonty over the rest of
the class. White supremacy must be attacked if class
consciousness is 10 lead to class recomposition that will
attack and destroy Capital,

8.) Patniarchy and hetrosexism divides the class. Middle class
feminism and the GLBT movement seeks 1o integrate
women, queers, and others into Capital and politics. The
destruction of class society means the destruction of patriar-
chy and hetrosexism. Class struggle cannol be separated
from the strugele against patriarchy and other forms of
oppression ~ if that is not so, then it 15 not genuine class
struggle

9 ) The current cnsis has made clearer the class lines in this
country and with it the possibility of creating greater class
consciousness, Proletarian anarchists are in a much better
position to get out their critique and ideas o other proletar-
ians than middle class anarchists

10.) Middle class anarchists should not be excluded from
anarchism. Thedr class position and access (o certain
resources may prove useful. Our desire to ‘proletananize’
anarchizm is not a dasire to drive them out) it 18 a desire 1o
build a material force within the class in which we can
abolish ourselves. Anarchism has served as a vehicle for the
muedle class for many years in doing just that; allowang them
tor abolish their class position. Either by dropping out, creat-
ing communities, and by doing work as traitors o their class,
We wish to abolish ourselves as well, however, not by drop-
ping out, but by becoming the force that can intervene in the
social war which is class society. While the activity of middle
class anarchists has brought many proletanan anarchists into
the fold, since we have coma to the other side, we realize
how many of us are left stuck in shit. We see class not simply
as the reduction of economic oppression, we see class as the
way 1o unite the exploited and excluded. Capetal oppresses us
in different ways, this leads to class decomposition. General-
Lzed class struggle unites proletarians, within the recompos-
tion of class war we can build the relationships which can
bring down this world and create a new one.

Principles for a new proletarian anarchism:

1.} Propaganda. Much of the current literature that 15
produced by anarchism does not seek to talk to proletar-
ians, it seeks to talk to other anarchists, many of whom
are not proletanians. Proletanan anarchists must ariculate
their ideas to other proletarians, We must attack and
critigue the Lefi. We must give confidence to self-
organized and insurrectionary elements within the class,
This includes propaganda such as joumals, papers,
tabloids, online videos, blogs, graffiti and wheatpaste, and
more in which we talk about local and global 1ssues.

2.} Presence. We must be a constant presence within
proletarian areas in our cities and towns, This means
having our literature where peopls can get i, Having our
graffin and propaganda be visible to other proletarians, It
means being a public material force that people know
exists and they can come to. Thes visibality must be
constant and built over a penod of time.

3.} Intervention. Where there is fire, we must bang
gasoline. We must base our practical activity within the
tensions that exist within the class, pushing o generalize
all struggeles, fight the Left, promote and strengthen
revolutionary elements, and fight against reactionary
forces within the class,

4.} Autonomy. We must make the class our commune.
Other proletarians must become our mafia. We already are
it the land of “stop snitching,” we are hoping o move
towards the land of “permanent conflict wath Capital
while not snitching. ™ We must build space from Capital,
not under the assumption that such space will bring it
down, but that it will make it aasier 1o launch attacks.

5.3 Attack We must push towards conflict with class
society, steering away from dialog and compromise with
our ensmies and class collaborators, We must build the
conflictual nature of the class. We must build the ways in
which we fight back agminst class society.

6.) Solidarity. When one within the class s attacked, we
all are. This cuts across racial, gender, and sexual lines,
Actions against segments of the class result in the decom-
position of the larger class as well as hurt all of our
material conditions. We must respond to attacks with
attacks of our own. Solidanty is best expressed in action,
in attack.



Our Relationship
to the GCommodi

IS Like This Son:
On My Need for Class
fgﬂowshlp

When [ hang out with my friends, there is a certain
dynamic that plays itself out. First off, we do all care abowt
each other, regardless of whatever anyons who comes 1o
Modesto and tells us that we're fucked up to each other
says. We always generally ask how things are going on
with each other, with work, (this is always important,
baecause a break in work means bad shit), school (if that
person is going to school), or just with life. Many times we
ask each other how things are going on with our relation-
ships — and we also talk about our political projects. One
thing that 15 constant i that we are almost always together.
Since we have a connection and we are ned down via work
and other shit, we have to make the most out of being stuck
in the Central Valley, We go out and take food because we
cannot afford to pay for it. We appropriate clothes in groups
because we cannot afford to pay for them. We organize and
intervene in the tensions that directly affect us and our
community. But what 15 always constant 15 the understand-
ing of our relationship to the commaodity form. We are
always on the lookout for ways to gain paper. Always on
the lockout for threats to our income. Always looking 1o
come up on things. We did not become criminals out of just
a hatred of capitalism, but the realization that the system
has forced us to become them in order o get by

We live in a totality of generalized class antago-
nisms, When jobs and hours get slashed we are affected.
When school costs go up we are affected. Changes in
police and store security or increases in survallance are
threats to us. We deal with not only what 1s done against us,
but also what our parents and families go through. It's
everything from your moms being threatened with losing
her benefits at work to having your shit jacked for the third
time, All of this, toppled with the ongoing daily pressures
of just being a voung person and dealing with shit, equates
to huge amounts of stress. Stress makes people do lots of
things, often times many of them bad. This is why me and
my friends are always joking, always. Always fucking




around, always. Always on the lookout for 2 way to get up in
the game, always. Always trying to get fucked up and escape,
always. The pressures that we face as proletarians are not
things that they often can come to know; they are lived
expeneances that define our lives,

But I appreciate my friends because in them they
represent truly the proletanat, or the conscious body of
working class people who resist their matenal conditions,
When we speak and joke it is crude and basic at imes, but
we grow and learn and change and create our own history
based on our activity, not {just) the escalation of an acquired
theory. It does not matter how many times you read the Call
comrade; a5 vou try to sift through all those complex words
of doctors sons and daughters, the ideas won't leap off the
page and come alive for you. If anything, what matiers is if
the ideas will resonate wath your desire to actively do some-
thing, or perhaps give new meamng to the actions that you
already are engaged in, Sure my fnends and 1 are rough
arpund the edges, but that roughness is a reflection of the
realities of daily life. T still would much rather base our level
of sophistication and seriousnass upon our practical activity,
than ever on our ability to explan why we do the things that
must be done. Furthermore, it 15 this reality that gives my
maost prized relationships meaning; in the fact that thers s a
passion and a beauty in the struggle, When passion comes out
of musery, I find it more exciting and genune. When creation
comes out of the crushing force and alienation of capital, 1
find it more ingpiring, Harmonize all you want to, bul your
songs sound hallow to me. You can smear yourself with dirt,
but I can stll see vour fucking face.

I was recently at a three day anarchist convergence
in California. Throughout the days there was the usual
barrage of workshops and tabling, 1 spent my time getting
fucked up under the oppressive heat and getting my notes
for my workshop ready. 1 lefi the convergence thinking 1
was going 1o have 10 agree with Barry Pateman, 1 don't
know 1f T see a point, nor do a have a desire, to talk to
"anarchists’ anymore. On nry way to the car one night, 1
saw a collection cup out for the "Laid OfT Teachers™ fund
on the front porch of a house. It reminded me of a conver-
sation with a teacher 1 had had earlier in the day about her
expeniences in Oaxaca. There, she said she asked teachers
there why they were stnking and nioting and they told her
because the state wanted to increase classroom size, 1
thought about that sach time I sit down 1o work in front of
a room of kids way over the size of 30,

Class fellowship is important to me. No, more than
that, it 15 a requirement for my sanity and happiness. |
desire a reminder of my relationship to the commodity and
our struggle against it 1 just don't like forgetting who 1 am
or myy lot in this prece of shit. I don't like pretending I'm
outside of it or above it, or that I've dropped out of it. 3o
it's not that 1 hate certain towns, or eéven that 1 hate certain
people, T guess T just fizel uncomfortable in comfortable
places. 1 feel weird being around in cities full of people
who probably would only talk or interact with me as a
lawyer, judge, city council member, or a boss. T have a
need for a true proletarian community — and 1t 15 a real
one.



| Feel as If
the World
IS Anew

by Gody

[ feel as if the world i5 anew Almost as if T have hited my head
from a fish tank, and finally the light 158"t being fragmented and displac-
ed and bounced off of everything before it hits me. Not 1o say I've had
a religious experience, but a raawakening,

Sometimes vou just have those moments where averyth-
ing makes sense, and 1 think life is just a continual journey to
experience that again.

The other day T went 1o the eve doctor and got cont-
acts, as [ was fumbling trying to put them in I realized that
I've spent so much ime trving to see the world around me
clearly, that I never took the time to realize that even if 1
had 20/20 vision, 1 still would never lose the fuzziness
that parverts my vision.

I am an Anarchist and, away from all literary
devicas, that means that 1 cannot see this world without
perversion, simply by virtue of this world being
prervertad.
| .-

The clone of reality looks different because of the idiosyncrasies, the minor
minute holes in the fabric. Now I see those, and as 1 recogmize them [ can better map
out the blueprint of this culture and can more easily plot its destruction,

My recent attempis have not been to find new ways to make lock boxes
harder to open, or strengthen the black bloc tactic. Outside of a conversation bet-
ween two people experienced in this cluster fuck of resistance, terms like lock
box or black bloc mean nothing,

What do they even mean 1o us?



The tactic 15 no longer the concern, we need the strat-
agy. I've sat in 100 many five hour mestings, with too much
silence and I've face palmed (the process of hitting your palm
to your forehead) so many times that I'm starting o feel
concussed.

The battles are in the streets. Not at your latest protest,
or at the Republican Mational Convention or the Democratic
MNational Convention, or the raw aisle at vour local health food
store, they are not at the GB or the IMF.

Right now we are at the equivalent of soldiers who
know how to fire their nfles, but cannot move as a unit, We
need 1o be able to move as a umit to maximize our effective-
ness. The neo-syndicalist technophiles and the salvatiomst
preachers of "the collapse”™ that have perpetuated the archaic
"red and green debate” for so many years are merely reactions
to one another, Any collective working out of a platform o
program has been demonized and seen as iherently bureau-
cratic, when in reality, umfied strategic planning 15 necessary
for many of our personal anarchist projects. The easy answer
is that we have be conspiring with the wrong people, The
activists will be forgotten, as they should That which 15 not
affective, 15 not worthy.

Our neighborhoods are our front lines, and we must
know them like the backs of our hands. No workshop on
polyamory will tzach you that and no matter how many
batches of kombucha you brew, you wall not get better af
strategic attack. 1 am not saying that intimate relationships,
romantic or not, are useless or that talking about tham is
useless. Lets just try and consider what is strategically best at
this moment. Dare T say, what will work

The hatred that 1 feel has begun to coarse through
nry veins and I no longer yearn for the wooded spaces
that I washed T could run off o for so many years up until
now. I no longer vearn for the bohemian metropolis, 1
want to 2o home,

To that poor street, in that ghetto neighborhood
with all of the ugliness and beauty that that brings with it.
Wild space does not exist anymore, because our minds
are not wild, The Spectacle does not merely mass
produce anymore, but it produces massas, Nature no
longer exists, it has been supplemented with Markets, and
Markets now masquerade as Worlds, we no longer exist
as animals, but as Cittzens inside of Worlds

We are all commedities, as such our resistance
will be commodified. That is not to say that our attempts
will be futile, but we must merely accept the circum-
stances of our battle.  The systems of recuperation,
exploitation, commodilication and the whole myriad of
attacks on our lives, can only be undone when the com-
modities revolt. Every bike co-op is commodified, every
food not bombs chapler, every really really free market,
every safe space and every heart and every mind.

Qur project now must be to make commodifea-
tion dangerous, to bring the level of strain in every social
relationship o their natural apex. Social War 15 the only
logical and reasonable outcome 1o the oppression that 15
faced, The strategy at hand 15 not a strategy we have
dreamed up and expect people w follow; it 15 the evident
and the inevitable. We cannot kid ourselves. We have
found ourselves surrounded by a desert as it grows
around us and deepens, and hike any desert vou can find
an oasis. We cannot stop at the oasis of the subculture, o
circular liberal resistance. The Situationists of old once
said "Beneath the paving stones, the beach!” but T must
interject with the reality of this desert. Beneath the
paving stones, lies more paving stones, but we shall live
as crowbars and pry those up as well. We must Live to do
50



we have sal IIIIIIII!III your nielnus Iur wllal-sees like 100 vears.

For as long as T have been involved in the anarchist
maovement, and as far back as collective memory can show
me, it has been an insigmificant insular groupang of people
dedicated to mantaining and promoting itself as a subculture.
When people look at anarchists, they see a group of smelly
kids who dress funny. Running around barefoot and dancing
15 seen as perfectly acceptable behavior in the movement, but
if a group of rormal -looking people from the neighborhood
see these kids are dancing and came around they would
receive the funny looks. This is an ass-backward way to
operate, and 115 not the only ridiculous thing we do. Anar-
chists have a certain way of confusing subcultural activities
that are popular among anarchisis as being related 1o anar-
chism and struggle. We see this when an overwhelming
mayority of anarchists refuse to shower. Perhaps we are more
prone 1o being allergic to soap, or perhaps we are making a
conscious effort to alienate everybody who doesn't give a shit
about reading Fvasion, Other examples include bike collec-
tives, silk screeming/sewing workshops, punk shows, and
dance parties. What's even more ndiculous i that for these
achivities o be so popular and relevant 1o anarchists, one
would assume that most anarchists who engage in these
achivities would come from working poor backgrounds where
it would make sense 1o nde a bike w0 save money, to make
yvour own clothes, etc. The truth 15 that anarchisis almost
overwhelmingly draw from a middle-class suburban back-
ground, and this 15 a large part of our total failure 1o expand
or gain any sort of foothold in the minds of the workinng

and exploited class.

There is a very strong trend in American anar-
chism today that draws new people from the middle class,
and thus moves the movement in a direction more suited
to middle class thinking and mindsets. This is a large
reason why we have had absolutely no orgamizing capa-
bilities within actual exploited and working class comimus-
nities and why student activism type actions are so popu-
lar. This is also problematic because it confuses low-level
activism with actual struggle. Strugele is what those of us
who are actually workers, exploited, and oppressed
{actually oppressed, not what passes for oppression in the
anarchist movement) deal wath on a daily basis, Whether
it 15 at work, where we are belittlad and tramad like
children for 8 hours every fucking day, forced to take care
of our families and children, under the constant threat of
impnsonment, or otherwise, Instead of trving actively to
challenge these situations and insert our movement
directly into that nexus of exploitation, we take our
actions down the easy path of activism.

When I say "activism” I'm talking about the vast
majority of tactics and athitudes within anarchism today.
We see ourselves as a group of elites, spending most of
our time perfecting our speach patterns and fighung for
the latest issue or against the newest "ism." The activist
separates themselves from struggle, engaging in mostly



symbelic and irrelevant activities whose goals are not to
directly engage who or what they are fighting for or
against, Instead of simply being active segments of the
working and exploited classes, we each become a
specialist, someone who is trained in the art of activism

It is my belief that for us 1o get out of this hole of
irrelevance and failure we need to radically change our
strategies and tactics. Clearly there are some of us in the
anarchist movement who see what problems exist and
are working towards changing them. We must continug
to work hard and challenge the activist mindset of anar-
chists while presenting our own different view of the
movement. By suppressing the middle class appeal of
anarchism, and all of the alienating behaviors this appeal
creates, we can attampt to connect with our comrades
within the excluded classes who have been pushed away
by these tendencies. Through this connection we can
finally attempt to inject owr anti-authoritarian ideals into
the environments in which we are exploited and
opprassed. For us to become a major social force capable
of militant self-defense and confrontation with the stage
and capital we must once again draw our support and
membership from the excluded lower classes.



Interview with

Birds of the
Cumming
e STOFM

Tell wis abont yourself, your backgrownd, o you came fo
anarchism, and also the revolutionary projects thall yos pow
Sind yourself involved in.

I was bom and rassed 1n a small town in rural Wisconsin. 1
first ot involved with anarchists who lived in the next town
over When 1 was seventean I moved to Milwankes becausa |
was excited about things that were happeming here. The
biggest project I'm involved in here 15 the Cream City Collec-
tives infoshop and social space

Does being a prodetarian change for you being o nulitant
queer?

Being queer complicates the way we experience our role
within capitalism. Queer bodies are often forced to sell theu
labor in ways that would be excluded from traditional marxist
narratives of what it means to be a worker. This includes
service workers and sex workers. These forms of exploitation
problematize the often heteronormative and patnarchal ideas
surrounding what 15 or 1sn’t labor. Ultimately, the positions of
gueers and proles intertwine - we are the class that has no
control over our bodies. This means different things in van-
ous situations. But the bosses that manage our time and the
queerbashers that manage our gender are clearly all class-
ENemies

Wiy does botly the Spectacle and also the mainstream "gay
il lexbian " movensent seem to ondy identify with the middle
and npper classes, and never with working and poor
peaple? Whoe benefits from such a narrative?

It 15 abundantly obvious that the polincians who lead the
“lgbt community™ are only interested in preserving power for
the ruling class. Political campaigns tor gay marnage, gays in
the military and hate cnime legislation, only reproduce the



capitalist institutions of marriage, military and the prison
industrial complex

And it goes much deeper than that. Representations of queers
portray and capitalize on images of wealthy, affluent, white,
able-bodied gays and lesbians. You only need to look as far as
“Will and Grace” or a copy of any LGBT magazine 1o see the
way that queer bodies and desires are shaped by capital.

Within anarchisin there seemys o be a coming clash {or a
current clasf) between “activists" and "hoofipans. " Why do
vt think this is? What are the tensions that have given rise
tor this division?

To be cheesy and quote “the Coming Insurrection’: “Every-
one finds herself forced to take sides; to choose between
anarchy and the fear of anarchy. ™ The divide that 15 happen-
ing in the broader anarchist milieu is also happening among
radical queers. I think that a lot of the tension is rooted in tha
alot of people have confused radical queer struggle as a safe
haven for the worst form of identity politics. They "re really
sorely mistaken This isn’t about sustaining identities, it is
about destroying them.

Can yodi speak about the actions that occnrred around the
tirme of the Bash Back Conference and your disappeiniment
with some of the people who responded fo those actions ?

At the Bash Back! Convergence, a dance-party train occupa-
tion happened The temporary occupation was an absurd nix
of dancing, making-out, and a cacophony of ridiculous chants
and singing. This created a situation where people caused a
lot of havok, vandalizing the train and reclaiming it as a
queered space. A spontaneous street march then erupted from
the teain. The march attacked luxury cars and pulled shit into
the streets,

Someone within the march began pulling newspaper boxes
out of the streets and back onto the sidewalk while yelling
“this 15 a peaceful protest.” After the newsboxes were
removed, a police cruiser literally ran over someone’s fool
and officers began beating people with their telescoping
batons. Four paople weare arrested,

The next day, all of the liberal, activist types went on a tirade
to denounce the previous nights events.

A telling anecdote: Three white people stand up in a row, and
denounce the occupation as racist, because there were people
of color on the train, “There were people of color who actu-
ally live in Chicago were on that train! They are actually part
of the community! That's racist! People were bemng rude!™
Then, two female-bodied people of color who live in Chicago
respond, saying that they find everyone disgusting. “Bash

Back! 150t about being polite, or mee. Bash Back! means
challenging and destroying normalcy. This 1s going to be
rude. It's goang 1o be messy! IF vou aren’t into ths, then
you're in the wrong place.” Evervone is silent for a
moment. Then the stack continues. They are ignored and
more white activists continue to talk about how the action
was racist and alienating to people of color, It continued
as folks talked about all the “white dudes with passing
privilege” who instigated the situation,

I"'m really disgusted by people actions and sentiments that
day, because of their complicity with the police and their
silencing of all the bodies that weren't white, cisgendered
and male.

Where wonld you like to see Bash Back po in the next
several years, if the nefwork is going fo continne?

I would like to see groups of queer anarchists working to
build antonomous power and get more conflictual. I'm
really excited about the squat that BB! Memphis just
opened for homeless queer/trans vouth. I'm really excited
about groups distnbuting free pepper-spray and teaching
people to fight. I'm excited about queers kicking the shit
out of queer bashers, and always about fighting in the
streets. Whether people continue 1o organize under the
name “Bash Back!™ or not, I think that the network of
wild-ass queers who hate everything is going to keep
growing and building autonomous power,
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Under the dark, not so starry night sky, muddied with ex-
citement and dreams we hid from security, hopped fences,
crawled, ran, and jumped through tall wet grass, navigated
through areas only to be walked on by the privileged and
made it ours. Next to the trees and the ponds, we sat excited
with success and felt something new, we plotted, and joked
and felt each other in a world that was different than the one
on the other side of the fence.

We learned a lot about each other that night, and the many
since then. Our nightly and daily efforts have become a
healthy way in becoming a tight crew, mentally and physi-
cally. Putting ourselves in situations that create fear, stress,
and testing the limits of each others abilities and welding our
friendship at many different levels. I now know who can
jump a fence the best, who can run the fastest, who's the qui-
etest, who knows the land the best, and we help each other
and we teach each other the skills needed in creating a strong
crew that can do anything it wants to, fast, efficiently, and si-
lently.

Alone we are strong, together we are deadly.

Each and everyday we are becoming stronger, faster and
quieter. Without a trace we seek and strive for new play-
grounds, finding them on land that you took from us, in
buildings meant for human and animal exploitation and "pri-
vate" gated communities. Hand signals and whistles are help-
ing us get where we want, past your guard and on your roof,
where we can view our town at different heights andviews
and angles. Together we create an imaginary war, we role

-

and we learn, We play games, we get serious. This isn't
just for kicks, this world was been taken from us and its
time we take it back, one mission at a time.

Hide and seek has never been so serious.

Looking back at that first night, we were rough. There
was confusion and frustration, Some of us went in differ-
ent directions, breaking our crew, making us weak and
vulnerable. What we went through that first night was
needed, and created what we have now. Each of us have a
strong understanding of what we need to accomplish with
each night and day 'missions'. We want to be able to sing
and dance the night away, together, and also destroy the
roots of capitalism.

Every one of us has the heart of a midnight bandit.

Midnight bandits, running and hiding in the dark, Sneak-
ing through the streets for a bit of happiness and freedom.
Escaping the heat of the summer, swimming under the
stars in abandoned schools, and on the rooftops of fore-
closed homes. Us midnight bandits, preparing for war.
Ready to give our all to what we believe in. We know that
our feelings are natural and real. Not force fed and beat
into us. We strive for the end and we bring the beginning.
We can still sneak into pools in the future, playing cops
and robbers where in the end we laugh together and every-
one gets wet. The war is HERE and we are the RESIS-
TANCE, there are millions of us, maybe more. Millions of
dream crazy Don Quixotes riding to insurrection, swim-



ing in your neighborhood high schools, clearing way for the
stars, one streetlight at a time...

Tonight we go out again, together...and as one...

Understanding the way things work on the other side of the
fence is something we enjoy, We love watching security drive
by while we are hidden in bushes, dreaming under the stars
about the end of the beginning and making a memories never
to be forgotten. Tonight we go out again, together and as one.

Together we
train. Together
we learn.
Together we
act. Together
we attack. &




The Problem With Hip Hop:

Patriarchy, Proletarians, and Revolutionary Gulture

by crudo

Punk rock was the first style of music that really meant anything to me. That's not really true, [ was into grunge and radio
rap for a while, but punk was the first musical culture that I felt any real affinity with. After all, punk was what lead me to
anarchism, and then to class consciousness. Around the same time that I was getting into anarchism, I was also playing in
bands, setting up shows, and tabling with anti-war, crimethinc, and animal rights literature at local ~ __
concerts. By the time I was 18, being an anarchist within punk rock was what I considered to be /g JO‘\.%
the best way to get towards a freer world. I felt that the punk scene represented what could be /. - " \
the 'revolutionary agent,' within society. I reasoned that this group of kids united by a love ofa ‘; i‘,"\)

musical style could become radicalized, they then could go out and “do stuff.” I received a L
rude awakening from this hypothesis when that band I was in was invited to play with 4" 4 ¥
v, €
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some pretty big bands like Phobia and Resist and Exist in LA and San Diego for a series

of benefits for the anarcho-punk publication, Profane Existence. LA is a hot bed for anar-
cho-punk and crust bands. There, I watched probably a thousand kids singing along, sur- J
rounded by anarchist banners, and literature tables. Yet, despite the sea of people who .=
were “down,” a ragged collection of a million “Support the ALF” patches, and hu-

ndreds who chanted along with the lyrics, I realized how empty all of this was. 2 ’
4

People here were united in an aesth
etic and for the enjoyment of a music-
al style. It was also telling to me that
the people I met in the various
activist groups and at places like
the Che Cafe (a radical space and
infoshop) largely came from outside *
of punk and often did not dress the part.
As I became older and more involved in
community based action, I discovered th-
at people were motivated to take action
against Capital based on the conditions th- \
at were imposed upon them by class society. Slowly, as I came to class con- |
sciousness, and I grew to see that in punk, not only was class largely not dis- |
cussed; there was a lack of looking at one's relationship in class society. Me- ! ¢
aning, that if you put on an Aus-Rotten record, you might get schooled on
what the US was doing in Columbia, but you're weren't going to hear about j
the singer's work and why it sucked. Punks largely didn't talk about being wit- v
hout money or working — perhaps this was because of the class composition I i
of punks, or perhaps it was just because of the cultural tradition of many ana-
rcho-punk bands. As I became older, I was introduced to other forms of music |
that I was not before; namely hip hop, largely through the leftist political rap
group, Dead Prez. Soon, I was listening to more political hip hop that I was |
political punk rock, and now, I listen to mostly non-'political" hip hop. I

At this point in my life, I find hip hop to be the most class conscious form of \;
music. By this I mean hip hop is the most clear musical style that articulates thel !
singer's relationship to the commodity while at the same time expressing their
struggle within that relation. The narrative that is found in hip hop is something



that I think all proletarians can appreciate and find resonance
with, even if the image of the street hustler or an up and
coming gangsta is far from your present reality. The idea that
ong can only beat the material conditions that are imposed
upon our lives by taking nsks, breaking the law, through the
action of close and trusted friends (thus making the police,

fads, and snitches enemies), and not hesitating to use violence

to achieve such ends, is a fine narrative mdeed. Because so
much of hip hop is about the reality of life wathin poverty,
ghettos, and being forced into certain situations (drugs,
prisons, police brutality), it can act as a vehicle for creating
class consciousness. When people understand what they go
throwgh is not their fault, but the product of a system that in
facts benefits from exploitation, then they can make a better
analysis of the current system and their place within it. The
problem with hip hop however, 1s that much of it has created
what I would refer to as a 'false class consciousness,’ that has
nothing to do with abolishing our present conditions and
everything about class ascension. Meaning, the goal is not 1o
abolish class, but to rise up from the bottom and get the fuck
ol

Much of the substance of hip hop is also problematic:

black market capitalism, prole on prole violence, and rampant

sexism, Patnarchy 1s perhaps the most problematic aspect of

this, and one of the higgest barners holding hip hop back from
being a truly class conscious form of music. This happens for

several reasons, and probably the largest driving force is of
course the music industry that demands that rappers keep

turning out hits ahout empty sex and booty jams. But beyond
that, the narrative of most hip hop starts off firstly with that of

the individual; that individual largely always being a young

male, as opposed to being any young proletarian or the collec-
tive body that is the class. This young male, in his attempt to

approprate material conditions {often through criminal
means), also oflen sees female bodies as objects that he want
to appropnate. Thus, women, like money, cars, jewels, ete,
bacome commodities to be accumulated for the purpose of
consumption, In fact, women are oflen seen not only as
commaodities, but as commodities that require the buying of
even more commodities, Thus, hit after hit about buying
women vanous objects for the purpose of acquining them, or
talking about how other males are broke, and thus less admi-

rable suitors towards various female bodied people continues
to be pumped out. It is no surprise that these songs are hits, as

they reinforce the values of the culture and help w reinforce
racial stereotypes of voung men of color. Thus, as female
badied people are commodified into objects just like cars or
jewels, it becomes necessary for them 1o be demonized or

spoken of simply as “bitches™ and “hoes.” This 15 done for the
sake of writing them and their agency off, thus justifying their

position as commodities. Since much of hip hop has written
ofT a whole section of the class, it thus cannot truly be a

vehicle for class consciousness and thus cannot be revolu-
nonary. There are several artists out there who attempt 1o
fight this (for instance the Coup, "Pimps down, hoes up!™)
or 2pac {who although in some songs states that he s
pro-choics and pro-woman, then goes on to state things
like MOB, or Money of Bitches). This further plays uself
off in hip hop culture, such as in the video, or on stage, or
just in the sheer lack of female emcees singing and
performing. In one of the latest Young Jeezy videos, “Put
On,” which includes references to the economic recession
and housing foreclosure, and 15 an all together pretty class
conscious video, The video is then shot to shit when Jeesy
comes out flanked by three women who do nothing but
dance around him in a provocative manner. Hip hop not
only often lacks women's voices, it silences them. By
denying women the opportunity 1o talk about their
relationship to not only class society, but also their lives
within the patriarchy, hip hop in essence further strength-
ens those systems of domination. Until hip hop sess
women as active players in the own lives, able to articulate
their own neads and desires not only as people but also as
Fellow proletarians, it will not be fully class conscious.

Hip hop is also further problematic, because it
shapes and influences so much of proletanan and youth
culture. Modern hip hop, while often antagonistic towards
the police and aspects of the power structure, it does not
question the nature of wage labor and commodity produc-
tion. Since the late 60's and 1970's, the various nationalist
and hberation movements that sought to organize and
liberate the internal colonies in the ghettos and barrios of
the United States were crushed by the US government. In
the place of these groups and political parties such as the
Black Panthers, self-defense crews formed into gangs.
Political revolutionanes turned instead to drug trafficking,
What was first seen as a movement to liberate communi-
ties, instaad the focus became much more individualistic
and concerned only for itself. Modern hip hop 15 a product
of this class decomposition. The drive to accumulate
material conditions and 'fuck evervone else,' shows this
clearly. The influence of the drug game that has grown
singe the 1970'% and has thus influenced hip hop has
spread to every t-shirt, car shicker, and rap album in the
English speaking world. With the dreams of the 60's
crushed and nothing new to take 1ts place, this new 'false
consciousness’ now parades around, offering no real
opposition to Capital. While it may claim to be against
snitches and the police, as long as this 1s only for the
purpose of protecting the power and markets of the drug
market, then it will only be the musical voice of under-
ground capitalism,

At a ime of great crisis, we do need proletarian



cultural forms like hap hop, While I have talked a lot of shat
about it, truth be told, give a poor person a mike, and they'll
in the end give you something good, at least part of the
tima. Stll, for hip hop to be a way to explain actual condi-
tions and thus craate class CoNSCIOUSNess On a mass scale. it
will have to leave behind much of what has been a part of
hip hop culture for so long in the past. It must come 1o lerms
and destroy it's patnarchal language, themes, and ways of
presenting itsell. It must bang female bodied people into the
picture and allow them o talk about their lives as proletar-
lans on even footing. It must tum away from being an
individualistic movement, and instead focus on destroying
the things which create poverty in the first place. Many new
class conscious and anarchist hip hop projacts exist here in
the US and in Europe, and for me are vary exciting. Emcee
Lynx, Drowning Dog, DJ Maletesta, Kenny Arkana, Loop-
troop, and Sherman Austin arg all creating graat hip hop
music that 15 both revolutonary, ¢lass conscious, and also
banging Hopetully this continues and artists like this wall
bacome bigger and more popular within the class. Please, lat

the beat drop




What is the poditical importance of vour formudation of

cupitalism as a system based on the bovndless imposition
af work?

Most traditional Marxisms have defined capitalism
more in terms of form than of substance. That is to say they
have almost all focused on what they have seen as the
specific form through which capital exploits workers: the
wage form. Thus the familiar definition of the working
class as the waged proletanat. Thus the central focus on
exploitation. Thus the polifical goal: abolition of the wages
system. This focus on the wage form derived from the
associated theoretical understanding that labor, or work,
was not only a natural given in all human society, and the
most fundamental defining characteristic of human beings,
but that the overthrow of capitalism would mvolve the
generalization of the work relationship: socialism and
communism would be one-class societies where everyvone
worked-—-without exploitation and with personal and collec-
tive fulfillment.

What I have been arguing for some time now, 15 that
we gat a totally different vision, a different reading of
Marxist theory and a different politics of the overthrow and
replacement of capitalism, when we focus in on the
substance of the social relationships of capitalism. work,
Capitalism is not just a social system which exploits people
throwgh work, such that we can think about ending the
exploitation and keeping the work, it 15 a social sysiem
which tendentially subordinates all of life to work and by so
doing alienates those it forces to work and prevents them
from developing their own paths of self-realization. The
subordination of life to work means not only are we forced
to work long hours--such long hours that we have little
energy lefl over for other activities--but that those other
activities tend o be reduced to the mere recreation of Life as
labor power, ie, the willingness and ability 1o work,

For example, for those who are waged during each
day of owr usual working week (Monday through Friday for
many ) we not only find most of our waking hours taken up
by working directly for capital on the job, but we also find
that much of our supposadly "free" time, or "leisure" time 13
taken up prepanng for work, geting to work, getting home
from work, recuperating from work, doing what 15 neces-
sary 50 that we can go to work the next day, and s0 on, For
those who are not waged, e g the unwaged in the home
{usually housewives but often children and sometimes
men}, “leisure” fime turns out 1o be mostly dedicated to
house "work", which in tumn 1s not just the crafing and
reproduction of domestic life but involves the work of
turning children into workers and reproducing workers as
J iy L' . workers. In other words, women have children but then
. : i, rl"-.{{pn..*". SR they (along with husbands sometimes) must rear them to
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take orders, to curb their desires and spontaneity and 1o learn
to do as they are told (the same work that teachers undertake
i schools). Children, thus, are not left free to discover life on
thear own but are put to work, the work of rming themselves
into workers as well as that of reproducing thewr parents as
such. Similarly, women gua housewives do not merely work
for/with their hushands, their work reproduces their hushands
as labor power on a daily and weekly basis through feeding
them, cleaning their clothes, maintaimng their evironment,
providing sexual and psychological services that make it
possible for them 1o return 1o work each day without shoot-
ing the boss, or themselves. Parallel analyses can be made of
the “free" tme on weekends and vacations. In short, what I'm
arguing 15 not merely that capital has extended s mecha-
nisms of domination beyond the factory {as the cntical
theonists have long argued) but that what those mechanisms
involve is the imposition of work, including the imposition of
the work of reproducing life as work.

Now these are arguments which were originally
developed by women in the feminist movement and which
came to have a Marxist articulation in the work of those like
Mariarosa Della Costa in Italy and Selma James in the
United States {both of whom I would include among
"autonomist Marsists" ). These arguments were subsequently
elaborated vis-a-vis other forms of unwaged work such as
schoolwork and the work of peasants in sech a way as to
generalize the understanding of how capital seeks to tuen all
of life into work for its own reproduction, how it sezks o
convert all of society into one big "social factory” or social
workhouse.

What is the role here of class autonomy ?

The recognition of how capital has sought o impose
work outside waged work must be accompamed by the same
working class understanding of its rule in waged work:
namely that imposition always involves struggle. Just as
workers resist the imposition of work inside the factory or
office, via slowdowns, strnkes, sabotage and detournement,
so too do the unwaged resist the reduction of their lives to
work It is at this point that autonomist theory zets beyond
the dead end of critical theory. Instead of becoming fixated
with capitalist hegemony, with the thoroughness and com-
pleteness of capitalist domination, we must recognize and
then articulate the power of people to struggle against thesr
reduction to mere worker. Precisely because capital seeks to
intervene and shape all of lifie, all of life rebels, each nook
and cranny of life becomes a site of insurgency against this
subordination. Housewives go on strike in the home or march
out of it collectively into the streets. Students take over
classes and schools or create "free universities" of liberated
lzarning opportumties outside the institutions. Peasants

refuss to subordinate their production (and thus thesr
work) to the market and collaborate to build networks of
mutual md. The "unemployed” refuse to look for waged
jobs, "Culture” becomes a terrain of the most fierce class
strugele between liberation and
recuperation/instrumentalization. And so on.

What the recognition of all this means, is not only
that the class strugele 15 omnipresent but that the
struggles of the waged and the unwaged are inherantly
related through the common refusal of work, i.e., the
refusal of the reduction of life to work, and the struggle
for alternative ways of being. Thus the Old Left defini-
tion of the working class as the waged proletariat is
obsolete not only because capital has integrated the
unwagead into its sell~reprodution, but because the
strugeles of the unwaged complement those of the
wagad.

Yet at the same time, the struggles for alternative
ways of being that escape the reduction of life to work
are diverse, Unlike the older Marxist notions of replacing
capitalism with some kind of homogenous socialism, we
must recognize communism as a diversity of alternatives.
Revolution involves explosion, the escape from reduc-
tiomism, rather than the substitution of one unified plan
for another. Here 15 the importance of the avtonomy of
the struggles of different sectors of the class,

The refusal of work leads us necessarily to falk about
the constititive practices bevond capital, In your work
yout tise the cafegory of self-valorization first infroduced
by Negri some years ago. What do you mean by self-
valowization *

Tom Negn ook a relatively obscure term which
had been used by Marx (but by few of his followers) to
talk about the self-reproduction of capital and gave ita
new meaning: the self-development of the working class.
There are problems with this term-—the self-valonization
of the working class is not homologous with that of
capital--gnd he might have chosen some other but this
one serves well enough. The point was to focus attention
on the existence of antonomy in the self-development of
workers vis-a-vis capital. For too long the development
of the working class had been seen by Marxists as denva-
tive of the development of capital. Earlier autonomist
Marxists, especially Mario Tronti, had reminded us that
For Marx capital {dead labor) was essentially a constrant
on the working class (living labor), not the other way
arpund. The living, inventive force in labor is the imagi-
nation and self-activity of workers, not capital. Yet, as the
strugeles of the mass workers ook the form of the refusal



of work, there developed a tendency to overlook this essen-
tially creative self-activity. At the same time, in lHaly in the late
19605 and 19705 that creative sell-activity exploded through-
out the social factory in a myriad of social, cultural and polin-
cal innovations. Negri's term of "self-valorization™ gave a
name 1o the positive content of that explosion and refocused
our attention on the ways in which workers not only struggle
against capital but for a diverse vanety of new ways of being,
It provided a point of departure for rethinking not only the
content of working class struggle but alse some fundamental
issues such as the nature of revolution and of the "fransion” 1o
post capitalist society. As Negri pomnted out so well in hus
lectures on the Grundnsse published as Marx beyond Marx,
the creation of communism is not something that comes later
but is something which 1s repeatedly launched by current
developments of new forms ol working class self-activity.
Marx had said this before of course and so had some other,
earlier, autonomist Marasts (eg C. LR, James and his com-
rades in the 1950s) but Negn's theorstical work brought the
idea back into the light in a thoroughly grounded theorstical
fashion,

How fras the idea of self-valorization influenced the develop-
mend of a political agenda?

One result of this refocusing of attention on what 1
would call the positive content of workers strugeles, was a
shift in political agenda for many of us, Along with our
attempts o understand how working class power had created
and sustained the erisis for capitalism in the 1970s and 19805,
we also began to explore the historical processes of self-
valonzation that had also been an integral part of the the erisis
for capital and that might provide the point of departure for the
elaboration of communism in the present. Whereas Negn's
work has remained primarily theoretical and his limited
empirical work restricted to a few cufting edge industries,
others have pursued the exploration of self-valorization from
the re-axamination of the urban cultural revolutions of the late
19605 and 19705 in the North to the study of the rural/urban
communal struggles of peasants and indigenous peoples in the
South. Whereas Negn's focus has increasingly been on self-
valorization in labor, other explorations and studies of both
work and non-work activities have bome rich fruit and have
provided a wealth of understanding about the diverse expen-
ences of creative struggles that have persisiad through the
crisis, uncaptured or unhamessed and undestroved by capitalist
FEpression or cooptation.

How do you see the relationship between the refusal of work
it self-valorization?

Earlier I said that the only reasonable point of departure
for the elaboration of working class political strategy is an

understanding of our own power. What the concept of
self-valorization does is to draw our attention not only to
our power to limit and constrain capital's domination
over us, but also o our abilities and creativity in elabo-
rating alteenatives. Just as the concept of the "refusal of
work™ helps us to understand how a wide variety of
social strugeles undermined capitalist accumulation and
threw it into crisis, so too does the concept of self-
valorization help us to understand how our ability 1o
elaborate and defend new ways of being not only against
but beyond capital is the other side of the crisis,

The power of refusal is the power 1o carve out
times and spaces relatively free of the capitalist impos-
tion of work. (1 say "relatively free” because such times
and spaces are always limited and scarred by capitalist
power. ) The power of self-valonzation 1s the power to
fill those spaces with alternative activities and new
forms of sociality--to elaborate the commumist future in
the present.

This perspective allows us o recognize and o
understand within a Marxist theoretical and political
framework the creativity and imagination at work within
the so-called "new social movements” that many tradi-
tional Marxists and many post-Marxist, post-modernists,
have seen or claimed as beyond the purview of Marxist
theory. But such new social movemenis have always
been movements against the constrants of the capitalist
social factory—whether they have artculated their ideas
as such or not--and are new primarily in their strength
and their imagination. For example, the women's and
cay movements have not merely refused the subordina-
tion of life to work but have initiated a wide variety of
experiments in developing new kinds of gender and
family relationships, new kinds of personal and social
relations among men and women, among men and
among women, The Green movement, in a parallel
fashion, has not only attacked the capitalist explotation
of all of nature but has also explored a wade vanety of
alternative kinds of relationships between humans and
the rest of the earth. In their development these move-
ments have overlapped and influenced each other just as
they have also sought inspiration in a wide variety of
alternative cultural practices, &g, those of indigenous
peoples or those of pre-capitalist European history.
Please note, I am not saying that just because we can
crasp the character of these movements in Marxist
terms, that they are not subject to analysis and political
critigue. Just as more familiar moments of working
struggle, such as trade union activity, can, must and has
been subjected to the most intense scrutiny and crntique,
50 to0 with these movements, Not only creativity is



fruitful, not all innovation automatically undermines capital
and helps free us for more interesting ways of being. There
i5 much that is destructive in the political spaces of these
movements--not least of which is the rejection by some of
the Marxist analysis of capitalism and their blindness to the
nature of the enemy arrayed against them. 3o too with some
forms of "identity polities” which through a dogmatic over-
insistence on difference cut off any possibility of politcal
dialog and political action. Post-structuralist linguistic theory
has provided some with a convenient excuse o avoid the
difficulties of organization. But, as a rule, it comes naturally
to Marxists to see such limits and carry out such critique.
What interasts me more, at this point in history, i1s the other
side: the importance of being able to discern the positive
content of such strugeles in such a way as to be able 1o think
about how the social forces they embody may contribute 1o
building communism.

So the bottom line, the guestion of erganization. By putting
working class aufosomy al the center of Marxist theory,
wiltich as yon say mnst also be considered as autonomy
vis-a-vis the parly and the awtonomy of each section of the
working class vis-a-vis each other, you tend fo linf af the
guestion of organization in ferms of the circulation of
siriggle. What do you mean by this? To what extent do you
think this circalation can or must be organized circula-
tion?

We have to stop thinking about the organization of
strugele in terms of the creation of particular organizations,
ez institutions which always become bureaucratized and
resist needed changes. Instead, we need to think about the
issue of working class organization in its most basic sense:!
the elaboration of cooperation among people in struggle.

We know that the working class is, and always has
been, diverse. The elass composition 15 complex. Capital
rules by division and conquest so there is always a
wageincome hierarchy and a pattern of power relationships
among sectors of the class. Some workers have more
resources than others, some have more space, or more time,
for strugele; some dominate others, and so on, "Division”
means the capitalist management of intra-class antagonisms
among sectors of the class as a means to minimize the
dangers of inter-class antagonism exploding Moreover, the
diversity of the class also takes the form of diversity in
self-valorization. In the language of Gilles Deleuze and Felix
Ciuattari, the "lines of flight” of self-valonzation take off in
many different directions.

Once we reject the notion that those "lines of flight"
can or should be harmonized into a vmfied project of social-
ism and once we reject the notion that vanous sectors of the

class should subordinate their struggles to meet their own
needs and desires to the strugeles of others (e as women
have ofien been told to do), then we are both recognizing
and accepting that "the” class struggle 15, inevitably, made
up of a myriad separate struggles moving in many direc-
tions with only one element necessarily in common: the
rejection of capitalist domination. Capital knows this, its
political strategy is 1o manage this diversity in such a
manner that the irrepressible tormoil doesn't get out of
hand and is hamessed 1o fuel its own development. Our
political strategy must be the reverse: that intra-class
antagonisms fuel inter-class antagonism in such a manner
as 1 become unmanageable and that diverse projects of
self-valorization find ways to avoid being constrained and
harnessed within capital by becoming complementary or
at least mutually supportive. Between us and capital the
maximization of antagonism, among ourselves the elabo-
ration of a politics of difference that mimimizes or elimi-
nates antagonism.

The difficulty is that there is no short-cut, no
magic formula, no simple "unite and fight", not through a
particular organizational form, not through an ideology,
not even through Marxism (because Marxism provides an
antagonistic understanding of capitalist domination but no
formula for post-capitalist ways of baing). What we want
i for our different struggles, against capital, and for
alternative forms of self-valonzation, to be complemen-
tary and mutually reinforcing. The problem 15 in finding
ways of achieving this.

When we turn from the struggle against capital to
the struggles for a diversity of projects of self-valorizanon
we have a more difficult problem: how to develop a
politics of difference without antagomsm. Clearly, given
that antagonisms already exist, the development of such a
politics must pass through antagonisms o get nid of them,
they will not just instantaneously disappear because we
will them to. This is unavordable even as we develop
approaches 1o diversity based minimally on live and let
live and preferably on mutual enrichment across differ-
ences. For example, as women have struggled 1o elaborate
new more satisfying kinds of gender relationships, they
have had to pass through many kinds of antagonistic
relationships with men (and with 2ach other). Not only has
the construction of such new relationships involved the
destruction of old ones--a destruction often perceived by
men {with some elements of truth) as being at their
expense--but the creative moments in this process have
been experimental and often productive of new, unex-
pected kinds of antagonisms. Where women have elabo-
rated lesbian relationships among themselves exclusive of
men, it has obviously been a difficult and on-going



process to develop complementary and non-antagonistic forms
of struggle between those women and heterosexual men, It has
obviously been somewhat easier, but by no means simple, o
work out complementary struggles between lesbian women
and homosexual men. The complex dynamics of these
relationships are avolving before our eyes in the struggles
arpund AIDS, against discrimination and for the freedom to
develop new kinds of sexual, gender and family relations.
What such expenence teaches, I think, is that the forms of
organization which work best are those which facilitate the
circulation of struggle among groups, i.e., which enhance the
complamentarity of their efforts, and those forms must change
and adapt to the changing patterns of struggle.

Yeni seem hrere fo be poing beyond the old dichotomy between
"organization” and "spontaneify ",

The old dichotomy between organization and spontane-
ity 15 a false one. Even when some collective event occurs
"spontaneously”, Le, not planned by anyone in advance, the
people making the event happen organize themsalves o
accomplish it. Capital wath 11s essence in command, authornity
and domination can only conceive of orgamzation from the top
down, by some kind of "leadership” and can see only chaos in
any other kind of order, Wea, on the other hand, need 1o be abla
to perceive and appreciate a wade vanety of kinds of organiza-
tion while always evaluating their appropriateness critically
Much of the best of the "bottom-up” history developed over
the last thirty years has involved the discovery and making
visible of the such orgamzation i popular movements

o, circulation of struggles as organization-form, Bt
arganised by whom?

The general answer to your general question "orga-
nized by whom™ is "orgamized by themselves”, intarnal
organisation by any self-defined group of people in struggle
Yet, at the same time, because of the the diversity invalved,
any "internal” organization, however managed, must also
involve the collective orgamzahon of the relationships wath
other groups, other sectors of the class, the organization of the
circulation of struggle. The question "How can we build our
own power--to refuse work or 1o self-valorize in our own
way ™" becomes "How can be link up wath others so that our
efforts are mutvally reinforcing? All kinds of internally rigid
formulas have survived within small enough groups, but the
story of much of the Lefi has been that such groups have, in
part by their own rigadity, cut themselves off, and remained
isolated from other. As a result they have stagnated and
remained irrelevant to larger social movements where more
fexible and adapted forms of organization have facilitated the
circulation of struggle among diverse groups.

All this is true at every lavel. Everywhere that organi-

zation fails to achieve the circulation of struggle, it fails,
whether in a tiny groupescule in a single city orin a
region or nation. The strength of relatively small groups
such as the Palestimans, or the black freedom movements
in Southemn Africa, or the revolutionaries in Nicaragua or
El Salvador, etc., has always been, in large part, due o
their ability to build networks of alliance to circulate
their struggles beyond their specific locales to other
groups in other parts of the world Which s precisaly
why in every case capital's strategy has been o cut them
ofT, with trade and financial boyeotts or travel restric-
tions, to isolate them-—so that they can be destroved. We
cannot overemphasize the importance of this expenence
and must not fail o draw the necessary lesson: it 15 only
through the ever wider circulation of struggle that we can
ever hope to achieve the power necessary to destroy the
manifold sinews of capitalist domination and to replace
them with new social relationships more to our liking,
Today, when the class confrontation i global, our circu-
lation of our own struggeles must be organized throughout
the world, through every linkage possible. If we under-
stand what is required, we have only to find the means. It
15 & process which is already underway; 1t always 5. The
political problems are: first, the assessment of what 15
working and what 15 not; which forms of organization are
facilitating the circulation of struggle and which are
hindering it and second, building on those which are
working and abandoning or changing those which are

ned.
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