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Part 2: The establishment of the °

Introduction

Until about 20 years ago there was no such thing &itish
muslim community’. In this part of the article wellveee how
the ‘British muslim community’ emerged out of thecw-
political development which also brought aboutiise of New
Labour: the retreat of class struggle both intéomatly and in
the UK, the related retreat of social democracyciisought to
represent the working class, and the increase aélsmobility
as a result of the post-war settlement. An impdrtgrestion is
how the ‘British muslim community’ was created frotine
existing muslim communities in Britain, and why ghi
development did not lead to other national idecdiiions such
as, for example, a ‘British Black community’.

In order to answer this question, we will first sater the
creation and characters of the concrete communitiés
immigrants in Britain, their differences and theesificity of
south Asian muslim communities. Next we will seevhiwo
historical factors (the application of the so-cdlle
‘multiculturalist’ strategies in the UK and the ei®f political
Islam) contributed to the formation of the preseoahcept of
‘British muslim community’ and the creation of adyowhich
represents it. In particular, we will see how thens social and
historical context promoted, on the one hand, soeadance of
a highly politicized Asian middle class, able tonstitute a
representative body for an abstractly defined ‘musl
community’ at a national level. Yet, on the othemd, this
same social and historical context tended to irsinggy divide
the concrete Asian communities. We will also sest these
two aspects of the ‘British muslim community’, it®ncrete
division and abstract unity, were necessary andsigp and
reflected a dynamic of mutual support and poweagonisms
between thepetit bourgeoisiewithin the muslim communities
and the ascendant middle class.

Immigration in the UK
and the creation of muslim communities

In this section we will consider the context createy the
retreat of class struggle and the establishmenthefsocio-
political strategy of ‘multiculturalism’. This stregy was first
pioneered in the 1980s by new left Labour in theaBt.ondon
Council (GLC) and other councils with a large prese of
black/Asian populations as a response to the awfstr riots
which had threatened the political stability oftBin — and was
later developed at a national level under the Neabdur
government. We will look at the relation betweea itieology
behind the multiculturalist strategy (which we hangoduced
in the previous part) and its concrete nature spegific class
alliance. We will also see how this strategy ainaedlividing
the working class along ethnic lines and encouraged a
consequence, increasing divisions within the cdecssian
communities.

The largest waves of immigration came to Britainthe
1950s and 1960s, and were mainly from the Westefdind
the Indian subcontinent, major parts of the Briteshpire. In
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the '50s the government, started a campaign oliiteecent of
manpower from the West Indies in order to fill dhemand for
labour of the post-war boom. Young men mostly fréammaica
and Barbados were used to fill labour demands femiat work
in the public sector (National Health Service, BhitNational
Rail, bus services etc.).

Also, following the independence of India and P&gisin
1947, thousands of Indians and Pakistanis (inctugieople
from the area which would become Bangladesh) et@drto
Britain. People from south Asia tended to find jat$actories
in industrialized areas of England, some of therhp had
capital to invest, opened corner shops or ran pdfates.
Following the Indo-Pakistani war of 1971 a new wasfe
Pakistani and Bangladeshi people arrived and déattl@ritain.

Until the Commonwealth Immigrants Act of 1962 all
Commonwealth citizens were be able to come to Mrita
without any restrictions. However, from the 1960tigh the
1970s British legislation increasingly limited imgnation,
while however facilitating the arrival of spousesdaclose
relatives through so-called ‘family reunificatiorchemes?
These family reunification schemes were historjcall
fundamental for the creation of immigrants’ comntig@si in
Britain.

Immigrants from same areas tended to cluster tegeth
areas where rents were cheaper, people spoke the sa
language or, when it was the case, they already duee
family or village connections. This tendency creatarge
urban areas of given ethnic populations e.g., Brixtn
London. However, clustering together does notselftcreate
‘communities’ and does not explain the structurecloaracter
of existing communities. The characters of various
communities and their differences were the resuhistorical
and social factors: the character of the origiaia relations,
how far these relations were transplanted to Brjtand the
opportunity they had to be reproduced.

West Indian workers were recruited from among the
poorest plantation workers in Jamaica or Barbadidsey
originated from African slaves, and their familyusttures were
traditionally matriarchal and non hierarchical. Tii@cess of
emigration, implemented through British governmsctiemes,
weakened and often disintegrated the immigrantshilfa
relations. This does not mean that African-Carilpisedid not
make efforts to create relations of solidarity corhmunities’:
they felt the brunt of racism even more stronglgrthAsians
and had to struggle to survive against widesprehaitevBritish
hostility and discrimination. In these conditiomgymen would
often join together in self-help groups and femedtatives
would try, as much as possible, to live in the same
neighbourhood in order to support each other.

1 Between the 1960s and 1970s the government bemampose
limits to further immigration and the right to autatic citizenship
(1961 The Commonwealth Immigration Act and moreicstr
amendment/regulations in '68, '69, '71, '81). Byetl¥0s ‘automatic’
citizenship was recognized only to ‘patrials’ (Bsbl Welsh,
Scottish)and skin coloustarted to be an issue.
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In contrast the Asian communities were both highlypopulation,

hierarchical and patriarchal, and allowed for tiglntrol of
individuals and families by community leaders. Theslations
were deeply rooted in south Asian society and had t
opportunity to be re-created in Britain. While African-
Caribbeans were recruited by the British governmamder
government schemes, south Asians who moved toiBritia

so on their own initiative. Men from relatively wtey and
powerful families who could afford to travel andtse
themselves up in Britain would then attract induats from
their same Vvillage, helping them to find jobs and
accommodation. The power structure of the origividhge
structure was then reproduced in Britain on thesbafspatron-
client relations — ethnic identity was then basadaomaterial,
economic, relation of dependence, fundamental foe
individual’s reproduction and survival in an alieountry.

The various inter-relations of power among familesre
then reproduced in the new generations through espuiest
arranged marriages, which connected families tegetand
which could be implemented through strong patriakch
authority. Thus, while a patriarchal Asian commynmitould be
reproduced as a closed community, the loose andarcdtal
African-Caribbean community was more amenable
integration in wider British society.

Besides the communities of south Asians, muslin
immigrants came to Britain in smaller numbers frather
areas of the world. For example, Asians emigrateritain
from African countries such as Kenya or Ugandaofeihg
their independence from Britain. Many of these eami¢s had
been part of a relatively privileged social layedahe middle
class in the African countries of origin, and werere likely to
integrate into wider British society as bourgeoidividuals?

Other muslim immigrants in the UK were Arabs or
Persians allowed into the UK from the Middle Eastefugees.
Although they too tended to join relatives and fetuster
together in given areas, they had no opportunityfdion
structured communities like those of Indians, Rakis or
Bangladeshis, as they trickled into the countryiraviduals
under, by then, extremely tight immigration redidos.
Furthermore, despite sharing the same religion thdynot,
and could not, integrate themselves within the aalye
established south Asian communities.

Thus at the dawn of the establishment of ‘musliriiaBr’
there was no such ‘muslim’ unifying identity at .allThe
process of
communities of south Asians tightly tied togethérotgh
family connections and arranged marriages.hese
communities were separated not only from the wBitiish

tc

2 The British empire based its control over Afriaaionies through a
layer of Asian middle class transplanted to Afrfoam south Asia.
This Asian social layer was both privileged andetetable as British
rule was crucial for their survival. With the indemlence of British
African colonies, many businessmen and middle cksians were
allowed into the UK to escape reprisal. Also, betwd 965 and the
beginning of the '70s Uganda expelled all the 50,BQjarati Indians
from Uganda.
3 It was true that the individual’s religion was ionfant, yet it was not
the fundamental factor in their social relationd agproduction.
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the African-Caribbeans,and other Arab
immigrants, but they were also divided between gees.
Not only were south Asians in Britain divided bytioaality
and languages, not only might they originate froountries
which were alien or hostile to each other, but theye also
divided into even smaller, closed, extended fanghpups:
there were, for example, Sylhetis (or better fasilfrom the
Sylhet area of Bangladesh: Sunamganj, HabiganjniBgazar,
Maulvi Bazar, etc.), not ‘Bangladeshi’ — let aldnauslims’!

The community, the individual and the class
The community structures imported from south Asidtitain
faced contradictory forces within the British cafigt system.

On the one hand, African-Caribbean and Asian imanity
experienced racial hostility from the native wHitever middle
class and sections of the working clasghis separation and
hostility forced the individuals to look within tliecommunity
for mutual help and solidarity and tended to reiodothe
community as a closed system.

On the other, the direct social relations within
communities could only survive and reproduce thdvase
through commercial relations with an outside — thapitalist
system in which the community was immersed. Thisuldio
inevitably weaken the direct relations in the comitya when
what counts is the money in the individual’'s pockete
relevance of personal relations of gratitude, ltyyahd kinship
start to be put under question.

The process of fragmentation and individualizaticas of

immigration seen above created strutturecourse stronger for the new British-born generatiavho felt

less strong ties with their original families iniAsand who

4 Racism was the consequence of the same capjalisies which
encouraged immigration. We have said that immigratias allowed
by the government because of the need for recangtruin the post-
war boom. However, behind the ‘need for reconsiobattthere was
also the need to break the union strength of thigsBmworking class.
Many trade unionists would consequently see immigveorkers as a
threat to their power and to the establishment kiiis power was
rooted in. The increasing number of immigrants inten soon
became an issue for racist and conservative fears.

® These tensions would also create double staneatiis families.
Often working men felt under pressure to adopt erested habits
while still keeping their women inside and imposthgir patriarchal
authority on them.
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tended to assimilate with other children at schmoloutside
school. These young people experienced conflictegings
toward their authoritarian family and society, whigprotected
and nurtured them, but also exercised control dwem. They
resented being packaged for an arranged marriagen their
schoolmates talked about romance. They were exeibet
experimenting with music, drugs or other activitidsich their
parents would find objectionable.

While capitalism tended to fragment the communitioi
bourgeois individuals, it also constituted the dtod for
alternative, class based solidarity. The Asiankmgr class
had to earn a wage to live, and, as all the worldtass,
experienced alienation, antagonism, and the mateeied to
oppose capital collectively. In addition, it wast tie that all
of south Asia was a backward pre-capitalist blobaniyl
workers came from areas of
capitalism had already established its contradistithrough
the British empire and had already experience abnired
struggles in workplaces, and a secular
perspectivé.By the 1950s the Communist party was a majo
political force in India, showing that the workemsovement
which it sought to represent was certainly nong trop in the
ocean of a fundamentally religious-based society.

Indian workers imported their traditions of uniogiizclass
struggle to Britain long before the 1950s: the tamdWorkers
Association’ (IWA) was formed among a very smalimoer of
Indian workers in the 1930s to support the strugfyie
independence in their country of origin. After tih@migration
waves of the 1950s the IWA saw a revival and irspithe
creation of the ‘Pakistani Workers Association’ (RY\and the
‘Bangladeshi Workers Association’ (BWA), which onjzed
industrial workers. During the ’'60s and ’'70s
organizations were involved in struggles for edyalin
workplaces, against the increasingly strict imniigra
government policies, and against racism.

India and Pakistan where

and Marxisthe new generation’s struggles — the riots of 1981

Around the beginning of the 1980s young Asian peopére
protagonists in street riots in urban areas adBoisain.
African-Caribbean youth were not new to streetsriet
since the late 1950s they had clashed with radstewyouth
and the policé. Yet these new riots would have a different
character: they would not be ‘race riots’ but grtlice, anti-
fascist insurrections; and African Caribbeans, Asiad white
youth would take part in these battles against cbmmon
enemy, or would emulate each other in differentntewThe
riots peaked in 1981, when fights and battles spr@aoss
Britain like wildfire (Brixton, Toxteth, SouthallMoss Side,
Leeds, Handsworth, Leicester, Halifax, Bedford, (@kster,

theseCoventry, Bristol...).

Before the beginning of the '80s Asian youth we n
generally involved in riots. Protected but alsocgibned by
their patriarchal, authoritarian families, they kbeee a future

The IWA (PWA and BWA) were pulled and pushed by thefor themselves in their fathers’ industry or sham delt no

contradictions mentioned above. On the one hanskthsian
workers’ organizations often reflected separatiamserited
from the Asian subcontinent (castes, families,)etOn the
other, the praxis of struggle necessitated the tioreaof
common understanding and solidarity across ethivisidns.
During the '60s and '70s the Asian workers orgatnires
created wide fronts with white workers’ organizasopleftwing
parties and anti-racism campaigners in struggleainag
racism.

The separation of white and immigrant workers @édty
government policies, as well as the internal ‘comity
divisions among the Asian workers themselves, wibres
challenged by active participation to common sttegd his
practical experience was reflected by the developnod
consciousness among the Asian organized workirgs clélass
identity, equality, solidarity across ethnic grouasd races,
challenged not only the racism of white union leadend the
white right wing, but also the identity of the Asiandividual
originally defined along community lines.

% However distorted by the dominant Stalinist ideglat the time.
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incentive to rebel. In contrast, African-Caribbeauth came
into confrontation with the established social orideg before
Asians did precisely because their communities were as
closed and structured, and individuals had to éryntegrate
earlier within British society. As a consequendeegyt were
more vulnerable to racism and discrimination.

However, with the end of the '70s and the Thatoder
things would also change for Asian youth. With thesure of
large factories in the north and mass unemployniéet
struggle was bound to move from the factory todtreet, and
would involve the younger generation.

This new wave of struggles had an effect on the
understanding and self-identity of the new genenatpf
Asians. Groups involved in those struggles wouldetne
discuss and think about demands and possibilitiegeloping
the conscious side of their practical experiencee ©f these
organizations was the ‘Asian Youth Movement’. Th&¥M
reflected the emergence of a new cross-ethnic itgemthich
was precisely the result of solidarity across ethand/or

7 For example the 1958 riots in Nottingham and iritiNg Hill
(London), caused by fights between white and Afri€aribbean
youth.
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religious divisions. In order to challenge any sutitisions,

the participants defined themselves as ‘black’,csitive and
inclusive definition taken up in spite of racisbpaganda. Also
the AYM reflected a common identification of theeemy in

the repressive authorities (including the policd #re threat of
fascism). Significantly, and coherently, the AYM wd also

attack and criticize despotism within their own coomity —

the power of the mosques and the imposition ofigratal

authority, above all on women.

While capitalism tended to separate the new Britisin
generation of Asians from their own communities aatch
them into individuals desiring bourgeois freedonmese
struggles created a secular, non-religious, noniethinity,
which could provide these young people with thergith to
challenge their traditional authorities.

This secular and non-ethnic consciousness mirreined
practical unity of the participants in the antifissciots of the
'80s, which was the fundamental factor that madenth
politically relevant. Indeed, it was precisely basa these riots
were not ‘ethnic’ riots that they could spread asrdritain
threatening Thatcher’s authority.

The obvious response from the state to this thwess
therefore to divide the class — and the obviousdig line
was the ethnic. With the Scarman report in 1981 dtae
began to construe the problem of rebellious yostla anainly
racial and ethnic issue.

It was true, as Scarman noted, that racist poli@ang
discrimination were an issue for black people — §earman
looked at young people’s antagonism to the statéctwhad
common grounds and a common enemy, and reduceid ian
‘ethnic’ or ‘minority’ issue. Its recommendationarfthe local
authorities, to adopt ‘community policies’ whictckéed ethnic
issues, would fit more with the New Labour ideolog¥

multiculturalism than the old Tory ideologin fact, as we will
see next, these recommendations would be brougiat
practice within the so-called multiculturalist degy by
(mostly) Labour councils and would divide and mtons of
the class against each other: precisely, alongelines.

A response: The multiculturalist policy
As an answer to the riots, since the beginninghef '80s a
number of local authorities pioneered a new spedfcial
policy, which would be called ‘multiculturalist poy’ (or
simply multiculturalism)®

The GLC led by Ken Livingstone began the most remow
multiculturalist project, made of ‘consultations'itiv ‘ethnic
communities’ regarding the public sector, ‘equapapunity’
policies, and the establishment of race relationgsun the
Council and the polic®Within this initiative, representatives
from ethnic communities would be also given roleghin
public institutions (such as hospitals, schools,)eind in the
Council. A whole new network of relations betweée tocal

8 We will use the term ‘multiculturalist strategy’orf the
implementation of specific policies and ‘multicuttlism’ for the
underlying ideology discussed in Part 1.

® Kenan Malik, ‘The trouble with multiculturalism’
http://www.spiked-online.com/Articles/00000002D 35t
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authorities and individuals within the ‘ethnic’ camnities was
encouraged to develop.

Bradford council started a similar project in 1981 the
aftermath of the city’'s riots, and issued a radati@ns plan
which declared Bradford a ‘'multiracial, multicutiicity' *°

Through the '80s to the '90s multiculturalism wowtbw
from a ‘loony lefty’ practice limited to a handfaf councils to
a mainstream, widely accepted, ideology, whose lvaleay is
unguestionably accepted as ‘common sense’ anddwae a
central role in the social policies of New Labour.

Within the multiculturalist strategy councils liradford
financially supported the creation of lobby grougsound
cliques of notables and authoritative ‘communityders’. This
normally led to the creation of ‘councils of mosguer other
similar religious lobbies: for example, Bradford @il
supported the creation of the Bradford Council afSques; the
Federation for Sikh Organizations and the Vishwanddi
Parishad

Within the multiculturalist strategy, religious @ngjzations
received funds from local authorities and weret&eas main
interlocutors — this role would strengthen theiegiige and
power within their ‘community’. In return, they weedelegated
a number of social activities through which theyubget in
touch and control individuals in their communitygecare for
the elderly or the management of unemploymént).

Behind its postmodern gloss and its sentimentdiity
ethnic and cultural diversity, then, the multicudtlist project
constituted a new class alliance. It meant in jpracthe
redirection of wealth from the working class withite
community to their leaders and their pet projétts.

It is important to add that the multiculturalist ligges
tended to privilege the Asian communities and wotlldn
pave the way to the future development of a ‘mudirtain —
instead of a ‘black Britain’. As the multicultursti strategy

inrelied on the authority of ‘community leaders’ te-impose

social order within their communities, since theagibeing, it
tended to neglect the African-Caribbean ‘commusitianlike
the Asian structured, patriarchal communities, phevalently
matriarchal African-Caribbean communities, loosd ktking
structured means to control their youths, were aaotvincing
partners for the local authorities.

This would create the increasingly strong liais@tween
new Labour politicians and the south Asian comnesit-
which would lay the foundations for the alliance New
Labour and the ‘British muslim community’.

10 Malik, op. cit.

11 A long list of commentators (e.g. Arun Kundnarihé death of
multiculturalism’, Race and Class, 2002
http://www.irr.org.uk/2002/april/ak000001.html) cpared the

multiculturalist strategy with the colonial arramgent adopted by the
British empire in the Middle East and the Indiab@ntinent, where
they would rely on the authority of ‘community lead through their
extended family networks for ensuring local control

12«3ihad’ by Gilles Kepel, p. 198

13 Of course no Labour politician would say that thien aof
multiculturalist strategies was to redirect wealilvay from the
working class. The promoters of multiculturalisnalhe believed that
by allowing funds for promoting ethnic culture amigion they gave
the ‘ethnic minorities’ what they really wanted.
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Identity as ethnic identity
For the Asians who had experienced class strugglleed '70s,
the re-imposition of bourgeois law and order on dtreet and
market discipline would through the ’'80s signallede
abandonment of class identity.

The retreat of class struggle left a void — bouigeo
fragmentation. Paradoxically, but not surprisinglyhis

fragmentation and separation was encouraged by thepresentative body and the power

implementation of multiculturalist policies: by efing funds
to groups in recognition to their cultural identitigese policies
constituted a major material factor which helpedramment
the Asian population into competing ethnic grouglgen and
often hostile to each other.

Also secularism declined as religious issues were/ n
encouraged to emerge, welcomed from both sideshef t
multiculturalist alliance. From the perspective afmmunity
leaders, indeed, religious issues were about eblksting
their social control. While for those who were tecbme the
New Labour ruling elite, the celebration of ‘ethiniand
traditional cultures was a ‘radical’, excitingly gimodern and
safely classless alternative to the anti-establttrideas of the
'70s.

Crucially, however, the creation of religious |obbi
having a role in local political life would encoge the
transformation of cultural issues into politicalntends. This
was particularly true for the muslim lobbies sinteis
transformation coincided with the popularity of itichl Islam
as a political ideology based on religion.

Thus throughout the 1980s muslim lobbies which leeh
set up and supported by local authorities becamddtus for
vociferous campaigns and protests over religiousatals,
rallying the people of their community in suppoAs an
important example, the Bradford Council of Mosqulegan
campaigning in 1983 over single sex classes, theigon of
halal meat in schools, and other such issues awdlved
parents and young people in these protésts. return for
lobbying and protesting the working class was effera
spectacular contemplation of the abstract powertio¢ir
community’ vis-a-vis the outer world (mainly whitgnd
western). This power was in fact the concrete powkr
religious leaders vis-a-vis their faithful.

We will see that this political activity would allolobbies
such as the Bradford Council of Mosques to accmikey role
in the creation of ‘muslim Britain’.

A new unity in political Islam and the emergence of
the ‘British muslim community’

A key element essential to the establishment of ‘Briish
muslim community’ was the rise at a world level thfe
ideology and practice of political Islam, followirthe end of
the cold war, the decline of national liberationwvaments and

14 Even people belonging to the AYM got involved live tprotests for
halal meat at school, but this was only the begigrof the endthe
AYM would soon disappearAnalogously, elements from the
vanishing BWA and PWA would be involved in organiginational
demonstrations of ‘muslims’ around the Rushdieiaffa
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of social democracy. In this section we will seavholitical
Islam provided the ideological grounds for an adogtr
unification of concretely fragmented muslim comntigs and
how national struggles around Islamic issues prechdhe
constitution of national lobby groups which wouldt aas
representatives of the ‘British muslim communitis-a-vis the
emerging New Labour government. We will also coesithe
paradoxes of the abstract unity and concrete dinssiof this
and class ctmflic
expressed by them.

The retreat of class struggle and the rise of polital Islam
world-wide

Multiculturalism was only one side which encouragi
emergence of the so-called ‘muslim community’ int&n: the
other was the rise of political Islaih.

The conjuncture of the new class alliance based on
multiculturalist policies and the rise of politidalam was not a
coincidence. These two facts originated from thenesa
historical change: the retreat of class struggterirationally,
the consequent retreat of social democracy, theoéttae cold
war and of national liberation movements acrossglbée. In
muslim countries the retreat of pan-Arab and Stlin

15 In this article, by the term ‘political Islam’ (dnlslamism) we
intend any ideology which interprets Islam as esakempart of a
political programme. This definition is very broggblitical Islamist
organizations were created in different contexts laad very different
class bases and specific issues, yet they shamé $andamental
ideological presuppositions.
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modernising tendencies encouraged the resurgenitstaafist
movements.

The Islamist ‘Muslim Brotherhood notorious for
assaulting left wing militants in the streets ofirGaand
organising assassinations of Egyptian governmexteles, re-
emerged at the end of the 1970s. The Muslim Bratieat had
been suppressed in Egypt in 1948 but spread to atlslim
countries as an underground organization. Withdéseadence
of pan-Arabism, the Muslim Brotherhood had the appaty
to be resuscitated. Encouraged by the possibility offered by
the new political situation to impose itself as aimstream
political current, the Muslim Brothers’ organisat®in most
countries have recently undergone a facelift of rgeais
respectability'®

was united in morally condemning Rushdie, the fatwes
opposed by most Islamist organizations, and neggieby the
sullen Saudi regimend eventually nobody bothered to Kill
Rushdie®® However, we will see that the Rushdie affair would
be central to the creation of a national organzati
representing the ‘muslim community’ in Britain.

The retreat of class struggle and the rise of polital Islam

in Britain

In Britain, the retreat of class struggle, the aaation of
muslim individuals and the new social mobility b&tThatcher
years prepared the terrain for the appeal of palitislam.
Political Islam was a new ideology which predicatied unity
of muslims not only across national states, bupadrtantly,

In 1978-9 the US, Saudi Arabia and the Pakistanacross local communities — the unity of individuatsabstract

government funded and encouraged Islamist comistatot
fight the USSR occupation of Afghanistan. At anoildgical
level, this war served to confer prestige to keynpoters, first
in line Saudi Arabia and its version of strict aadti-west
Islamic fundamentalism, Wahhabism.

Concurrent with the war in Afghanistan was the rilean
Revolution’ of 1979. The revolution in Iran agaitisé old pro-
US regime of the Shah was the outcome of a widagpsecial
insurrection which followed intense struggles aridkss in
workplaces. Despite the great mobilization of thiass,
eventually the revolution was recuperated and sathdinder
an Islamic regime led by the Grand Ayatollah Seyiredollah
Musavi Khomeini.

Since 1979, rivalry over influence of the Islamiond
would continue between Khomeini and the
establishment. Wahhabi’s world-wide prestige wasedezon oil
revenues donated by Riyadh to Islamic groups ahdrities’
worldwide. It was for example Saudi Arabia whichssiaely
funded the construction of recent new mosques @ UK.
Saudi Arabia also controlled the publication ofigielus
materials for world-wide distribution. This had paofound
effect in the diffusion of political Islam in thekUin the '80s
and '90s.

While Saudi Arabia based its influence on the nialter
power of money, the rising Shia staeferred to count on the
immaterial glitter of ideology. The internationairy at the end
of the '80s around the Rushdie affair offered tooKieini the
unmissable opportunity to become the recognizeddwdde
champion of Islam: using his authority as Ayato)lKhomeini
issued an Islamic order (‘fatwa’), asking all masdi to try to
kill the British writer and muslim renegade. Evedlty, the
‘fatwa’ deflated. Despite the fact that all of trsbamist world

16 Founded by Hasan al-Banna in 1928.

17 And eventually manage to assassinate the Egyptiesident Sadat
in 1981.

8 n ‘“The Moderate Muslim BrotherhoodZoreign Affairs 19 March
2007, Robert S. Leiken and Steven Brooke write :tHahe
Brotherhood is a collection of national groups withffering
outlooks... But all reject global jihad while embnagielections and
other features of democracy.... In the past seveesmlades, this
current, along with the realities of practical tio8 pushed much of
the Brotherhood toward moderation’.

19 Including Osama Bin Laden.
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muslims. Political Islam had thus an appeal for stho
individuals whose traditional ties had been wealleard for
whom the community-based traditions of their fashlead lost
their relevance. These were two specific diffeireategories of
muslims: the emerging middle class and the youth.

We have seen that in the 1980s a new generationdufie
class emerged from the lower classes, thanks tostiul
mobility of the post-war years. These were not oNgw
Labour politicians (as mentioned in Part 1), busoal
individuals from ethnic communities, including Assga
However, climbing the social ladder into mainstreBnitain
also implied the weakening of old ties and the rinagtation of
the middle class as bourgeois individuals. Polititslam
offered to these middle class individuals a formlgiamic

Saudbelonging and political identity which did not nedbe based

on old social ties and practices — in practice, adrstract
bourgeois, new world-view.

Middle class professionals and businessmen, whd tee
be considered part of the respectable socio-palitic
establishment, tend to favour moderate forms aissm, like
Jamaat e-Islami and the Muslim Brotherhood. Jaradatami
originated in Pakistan during the Pakistan war lzaia special
appeal for individuals of Pakistani descent. The slito
Brotherhood has a similar appeal for muslims ofoAdascent.

For the youngest generations political Islam woaoftér
an answer to isolation, to the frustration andwtbiel created by
the retreat of class struggle and the years of cheals
individualism. To these young people, politicaksl presents
itself as a political force able to challenge th&tis quo and
oppose the exploitation of ‘muslims’ worldwide. Yau
muslims look to more radical organizations, whiale ¢ess
compromising about western values or issues sutdras and
US military control of the Middle East. The largesft such
radical groups is, apparently, Hizb ut-Tahrir, wihout 8,500
members: this is an internationalist organizatiaginating in
Palestine, but has a broad appeal for young Britisslims of
any descent.

In the next and final section we will consider tiode of
political Islam in the creation of the national bgbwhich
sought to represent the ‘muslim community’ in Brita

20 We may speculate that the rivalry between Iran Saddi Arabia
did not cause a split in muslims in Britain intohi& and ‘Sunni’
because there was no united ‘muslim community'ivale!
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The Rushdie affair and the emergence of the Muslim
Council of Britain

We have seen that by the 1980s there was no sudh ds a
‘muslim community’ in Britain, and that the multituralist
strategies tended to separate and alienate evea waoious
communities from each other, by encouraging lochbies to
pursue parochial interests. At the beginning of tBOs
religious (even Islamist) community leaders woutd@y rally
their members around local issues, like the edocatf local
girls. Despite appeals from the Tory governmentiteate a
single representative body, the muslim communitiad been
indeed unable to come together at all.

But in 1987 a national scandal motivated key |dohbies
to come together at a national level: the publaratof the
notorious novelhe Satanic Versdsy Salman Rushdie.

Since the beginning, the Rushdie affair was annmisga
affair — which mobilized individuals through fundantalist
Islamist networks world-wide. In September 1988 idnd
members of the fundamentalist Jamaat e-Islami cteda
Manazir Ahsan, the director of the British Jamadslam’s
‘[slamic Foundation’ in Leicester. Ahsan was proaztin
spreading the word
organization, as he contacted mosques leaderser samic
centres and magazines across the country.

These efforts led to the creation in October 198& 0
national lobby: the UK Action for Islamic AffairdJKACIA),
with a group of middle class intellectuals, profesals and
businessmen
businessman Igbal Sacranie (then a trustee of ajueom
Balham, southwest London) at its céteThis lobby took the
Rushdie affair to the national level (as well asTeheran,
stirring up the infamous fatwaj.

Locally, the protest had a hotspot around Bradfoodncil
of Mosques, which had been contacted by AhsanhBy this
local lobby had already acquired prestige due to its dgpto
rally its community around Islamic issues and wgseeted to
be centrally involved in the Rushdie campaign. Bvedls
mosque leaders responded by writing to the primeistar
about the issue. However, the protest in Bradfomhsescaped
the ‘respectable’ leaders’ control. On 14 Januz®g9llocal
muslims, many of whom were radical youth, stagepublic
burning of the book, which quickly brought Bradfa@duncil
of Mosques and its ‘community’ into disrepute. Biad's

21 |gbal Sacranie is an Asian businessman from Malalsb a leader
of the international ‘Memon community’. Traditiohala mercantile
community from northwest India (Pakistan), the Mesavere able to
create prosperous communities in south Asia andviidele East, as
well as Africa following the British empire. Memdyusinessmen and
professionals use their original ethnic relations maintain
international connections and have recently esthbll an official
‘Memon community’ organization at international ébvDespite his
badge as the leader of this abstract internatiom@munity, Sacranie
does not have roots in any established south As@nmunity in
Britain, as he moved to Britain from Malawi in atiage.
22 0n 27 October 1988 UKACIA wrote to all muslim arebadors in
London, including Mr Ahkunzadeh Basti the Iranidrage d'affaires,
who forwarded it to Tehran, eventually leading i¢ervention from
Ayatollah Khomeini.
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community leaders were accused of supporting matliégws
and methods, and some of them were accused (pyobabl
correctly) of sympathising with Khomeini's fatwaa@ght in

the storm, Bradford Council of Mosques got eclipsgdthe
more middle class and respectable national lobbyACHK.
However, its priestly leaders such as MaufarBher Azam
would become active members in UKACIA.

UKACIA unsuccessfully campaigned for Rushdie to be
condemned under the British blasphemy law. Yetpitests
defeat, UKACIA's activity constituted a milestonerfthe
future development of the ‘muslim community’. Ftretfirst
time, a rather broad national group had been algateiting
politically motivated middle class individuals asellv as
mosque-based leaders of local Asian communities.

In the following vyears, elements from UKACIA,
networking with other groups across the UK, workedards
the creation of a national lobby who could confitieclaim to
represent ‘the British muslim community’: the ‘Minsl
Council of Britain’ (MCB).

However, the divisions among the real muslim
communities were such that it took nearly ten yeatomplete
this task: the MCB was inaugurated only in 1998, year of

in Britain even outside his owrthe historical election of New Labour to power. hvas

perhaps not a coincidence, and we would ratherugtecthat
the perspective of a New Labour government catelyeed
speeded up the process.

So eventually this long and troubled pregnancy oseer
and the MCB was born in November 1997 with the

including Ahsan and university educategovernment’s blessing and Igbal Sacranie as pneside

The MCB was a large umbrella group, which included
more than 400 affiliates: mosque councils whichrespnted
concrete Asian communities, professional bodies chvhi
represented abstract ‘communities’ (such as theslimu
dentists’), as well as more openly political orgations.

The most important of these organisations, whichuldio
have a protagonist role in the later anti-war mosetnwas the
‘Muslim Association of Britain’, (MAB). The MAB was
created in the same year around a group of midtiesc
individuals of Arab descent close to the British Sl
Brotherhood, and was interested in presenting fitasl a
moderate and respectable alternative to radicaini&}

With mosque organizations, representatives of ‘imusl
dentists’ and the MAB in it, the MCB could claim tepresent
the ‘muslim community’ as a whole. So was the urofy
British muslims into a great community achieved?# Bball.
This unit resulted from the political campaigningdaactivity
of a core of motivated individuals, with centralemlents
belonging to Islamist organizations like Jamaaslarhi or the
Muslim Brotherhood. Yet however, this unity of heand
minds did not reflect any unity of real muslim coomities.

This was a fundamental contradiction for the MCBiiles
on the one hand the MCB needed to be broad and

2 |n south Asia ‘Maulanas’ are religious scholarshwa formal
qualification, while the term ‘Mullah’ is often udelerogatorily.

24 MAB got into prominence in London by working withe British
authorities in taking over London Finsbury Park jos and de-
radicalising people within it (R. S. Leiken andB%ooke, ‘The
Moderate Muslim BrotherhoodForeign Affairs,March/April 2007)
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comprehensive in order to claim to be really repnéstive of
the ‘muslim community’, on the other hand it hadwelcome
within its umbrella members with diverse and oftalien
interests. Due to this contradiction, we will skattthe MCB
would lack unity and political direction when suahunity was
politically needed: during the anti-war movement.

This contradiction was also reflected in tensiorsseen
generations and classes within the leadershipeoM@B. The
old guard of religious scholars in the MCB hardégognized
the authority of those younger professionals ansin@ssmen
who had initiated the national lobby, but needegirthole as
mediators. These professionals had the right eductd speak
to the New Labourite establishment, the media ahd t
bourgeois world. While the ulemas (religious leajidrad real
connections with their local communities, theirdange was
inadequate: the multiculturalist New Labour estibtient had
encouraged traditional culture and language buy €orl strict
use within their community!

On the other hand the Asian middle class, althoygte
reactionary, had the right outlook and above a# tight
political and social connections.

Yet most of these middle class individuals coulgiral to
represent the ‘muslim community’ only in abstraotthis aim
political Islam provides them with the appropriateology for
the task. With its stress on the abstract unityrmfslim’,

political Islam allows individuals to present thesh&s as
the
legitimate representatives of a ‘community’, whetloe not
this ‘community’ coincides with any real one. Is inoderate
versions such a Jamaat e-Islami or the Muslim Embthod,
then, political Islam has been instrumental to rlegv middle
class generation in their competition for poweriagfatheir old
fogies, like postmodernism has been instrumentah toew
generation of Labourites against the old politestiablishment.

Part 2 Conclusion

The new class alliances in the 1980s and the tetfeelass
struggle created the conditions for the formatiéra 0British
muslim community’. Yet this ‘community’ emerged
paradoxically from a movement which tended to iasmegly
fragment the concrete muslim communities in Britand at
the same time tended to create an abstract con€aptinified
‘muslim community’. In the next and final part weillsee
how this ‘muslim community’ can exist only in a shiatic
interrelation with New Labour based on ‘communagislitics’.
We will also see how it was in the interest of biNtw Labour
and the MCB to preserve this symbiotic relationimyrthe
stresses and strains of the recent events (Septehiband
Islami terrorist scare, the war in Afghanistan, glrand
Lebanon, and the threat of new social unrest).

Part 3: ‘Don’t mention the war!’

The ‘muslim community’ and New Labour:
Complementarity

Communalist politics

In Part 2 we saw that immigrants from south Asiagd to

transplant and reproduce their original communéthations in

Britain. We also saw that, although the necessatggration

within the advanced capitalist society of Britaiended to
strain and fragment the Asians’ direct relatiohgse relations
still survive to a certain extent and continue tmrect large
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extended family groups. Individuals and families lirdian,
Pakistani or Bangladeshi communities are still didikhrough
mutual obligations and patron-client relations, #eutlilies are
still tied by what remains of traditional moral thg and
obligations, such as respect for elders. Althougiese
connections are not as strict and binding as tho#e original
Asian communities, they still define ‘concrete coomities’
which can be mobilized at a political level.

As an integral part of the process which transgldmsian
communities to Britain, immigrants from the Indian
subcontinent also imported their traditiomaimmunalistased
politics. Communalist politics is a form which bourgeois
democracy tends to assume in areas of the worldrevhe
structured community relations co-exist with cdsta. In
such areas, local community leaders are able tdlizmlarge
numbers of votes for given politicians using thiifluence
over networks of extended families. In return tbeal leaders
receive access to privileges or public funds whicly can
administer or distribute to their community.

In India we can trace the existence of communpbgtics
back to political relations in the pre-capitalistuth Asian
system. In those times the basic social units Wererchically
structured economically self-sufficient villagesheEe units
would relate to whatever high authority was in powe any
time as indivisible units and, for example, woukltbxed as a
whole through negotiations between local leadersd an
representatives of the high authority. With the egeece of
capitalism and the imposition of democratic forniese
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traditional relations were transmuted into the foraf

communalist politics.

As the Asian communities grew and established
themselves and as the trade union movement dedlfiedthe

Communalist politics has found a symbiosis betweemid-80s, local Labour parties in many inner citgas came

traditional community relations and the democratistem,
which are at least in principle incompatible. Conmalist
politics tends to distort the very nature of moddemocracy
that rests on the assumption that society is mgdegbal-and-
free individuals, and that they can be numericedigresented
by an elected system.

This symbiosis is a form of class alliance whichves to
control the Asian working class. The community ke@dare
never the poorest
businessmen (who can provide jobs), landlords drerot
‘notables’ such as religious leaders. As a redudtythave a
certain degree of personal power over the heatiseofamilies
in the community, which allows them to regulate d&@&tur
and conduct as well as to control votes.

This power is then transmitted to the individualmiers
of the community via patriarchal relations withiack family.
On the one hand each family has an interest inatipg their
local leaders and their political connections. @& ¢ther hand,
they depend on their community leader’'s discretion
distributing wealth and/or favours and feel undegspure to
oblige all members in their family to be ‘well befed’, i.e.
respect and maintain the social and political stgun®

It is important to note that communalist politicanconly
sustain itself as long as the political system garantee
material support to local leaders and their orgations, but
also, importantly, as long as the community leadeas
guarantee to have the power to mobilize their conityuat
election time and maintain social peace and cohé8io

Communalist politics and the Labour Party

In Britain communalist politics involved the relatis between
community leaders and the British political partetsa local
level, and in particular, the Labour party.

increasingly to depend on the communalist vote.

The election of New Labour in 1997 offered the distal
occasion to allow the projection of the long-edsitdd
communalist politics to the national level, butsthirojection
necessitated the creation of a unified body whichla claim
to represent the ‘muslim community’ nationally draise with
the new governmenrt.In section 2 we saw how a unified body,
the MCB, emerged out of a politicized middle clagbeu who

in the community. They are smalhad previously come together around the Rushdaraff

The MCB acted as the mediator for the ‘British nmasl
community’ and was consulted by the New Labour govent
on ‘muslim issues’. And crucially it was recognized a
privileged advisor on funding for muslim initiatisewhich
would benefit local ‘community’ organizations. Ots ipart,
once in government, New Labour began to pursueriassef
what could be seen as pro-muslim policies. Thusgfample,
abandoning the traditional Labour commitment to utsc
education, the New Labour government sanctioned the
foundation of state-funded faith schools includitglamic
schools. This was a vital concession to both conityun
leaders, who saw Islamic schools as a means oEmiag
their communities, and Islamist leading memberthin MCB
who saw such schools as means of propagating Isldma.
Government also provided national funding for wvasio
initiatives fostering muslim culture. Following thduly
bombings in London in 2005 the Government, at thieelst of
various muslim pressure groups including the MCBssed
legislation against religious hatred, which wasnpoted by
New Labour’s spinning machires a sign of solidarity for the
‘law abiding muslim community’.

The three poles of the national alliance
With New Labour in power and the MCB acting as adwion

For decades the Labour party had enjoyed a speciahuslim issues’ the ‘British muslim community’ hathen

relation with Asian communities. This relation haothing to
do with old Labour’s ideology or national politidset alone its
connection to the trade union movement. Simply, triagan
communities were in fact located in poor inner citseas,
which were traditional strongholds for the Laboart?’

%5 |n Aufheben #16 we criticized De Angelis's simfitisapology for
human ‘communities’ iffhe Beginning of Historyin this article we
show that an analysis of the relation between tecrete muslim
communities in Britain and capitalism needs moanth tautological
observation that these communities are based entd#lations.

28 A similar communalist politics allying the Christi Democratic
Party and the Sicilian ruling class succeeded iarauteeing more
than a century of social peace in Sicily. Sicilekemmunalism was
based on the distribution of housing and jobs, &l as on the
mafia’'s military power. There was no ideologicaltionale (no

‘multiculturalism’) behind this alliance, but simplthe combined
power of welfare provisions and gunpowder. Thisueed that the
Sicilian ‘community leaders’ would have both theessary authority
and credibility.

27 This of course didn’t stop local leaders allyingthwTory local

politicians when the Conservatives were the domtiparty.
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become a reality. But what is this unified thingittthas been
created? It is not simply a number of individudddby groups
or communities, and not simply an abstract Islarmticept
either. Rather, it is a combination of all thesenaete and
abstract elements, based on the interrelationgrdsts and
tensions of three socio-political poles:

2 Similar national relations were created with otlebies such as
the Sikh — however, we are not dealing with thesegs.
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a) the leaders of real but divided Asian commusitie

b) a national lobby which claims to represent afigai but
abstract British ‘muslim community’

c) the Labour Party

New
Labour

Commu-
nalist
politics

National
lobby

Local
leaders

Communalist politics is founded on the interrelatio
betweerthese three poles.

this political alliance.New Labour had to juggle contrasting
interests of sections of the ruling classes, asl asl the
discontent of the working class and the potentigddt to social
order from sections of it, in particular young Assa

New Labour caught between the language of big capit

and the language of political Islam

There was a clear contradiction in New Labour, leetwthe
universalism implied by its neoliberalism and pig8sing of
liberal democratic values abroad, and its cultuedhtivism,
which had informed its multiculturalist policiestame.

This contradiction arose from New Labour's abandenm
of social democracy and their need to seek supfrorh
sections of the ruling class with diverging intése$n the one
hand New Labour’s universalism reflects its cloBmiay with
international capital and in particular the financapital
represented by the City of London. On the otherdhdmew
Labour’'s multiculturalist strategies for social esfon at home
have paved the way for a national alliance of Nekdur and
the ‘British muslim community’, represented at diowal level
by middle class elements, often embarrassingly eclts
Islamist organisations.

This contradiction came to the fore following thitaek on
the World Trade Centre in September 2001. Aftes ttiack
the Bush regime took the opportunity to forciblyareler the

In order to take advantage of a national communalisyj rich regions of the wider Middle East by invagi first

relation with New Labour, local leaders need a amsl,
unified lobby, which they were unable to crebjethemselves
due to their material divisions. As we said earlidvey also
needmediators with the right connections and politiskills.

Afghanistan and then Irag. This was justified innte of
bringing the universal values of ‘freedom’ and ‘dsracy’ to
this ‘backward’ region of the world. In what becakrown as
the ‘global war on terror’ Islamic ‘fundamentalisnmow

Only this mediation caguarantee their access to governmentepjaced communism as the principal enemy of wester

support and funds, which is essential for their ticming
control over their local communities.

The middle class national lobby of businessmen an

professionals which came together during the Reshdfair,
often politicized and connected to Islamist orgatias like
Jamaat e-Islami, were able to create the MCB asified
body. Yet they still need the involvement of a ragriof
divided and parochial local leaders who have tla centrol
over concrete communities and guarantee both e&dcto
support to New Labour and social cohesion.

The third pole of this alliance, New Labour, ned¢ds
support of the ‘muslim community’ (in both its afzit and
concrete aspects) for its electoral success. Nebolathus
needsboth a national representative whom they cansult, as
well as the possibility to reach particular coneret
communities. In a word, the Labour party needsitberplay
of the representatives of the national, abstramprounity and
those of the concrete communities.

The ‘muslim community’ and New Labour:
Contradictions

We have seen so far how the elements of the mllititiance
of New Labour with the ‘British muslim community'eeded
each other. However, this same alliance also comtai
contradictions, which would come to the fore witie twar on
terrorism’ and with the anti-war movement. We vgée that
most of these contradictions resulted from thesclzeture of
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‘freedom and democracy. For the political Islamidsish’s
‘gqlobal war on terror’, and his invasion of the ‘shim
ountries’ of Afghanistan and Iraq, was a barelggdised
attack on Islam itself. The interests of Britistpital required
that British foreign policy should support the U&t this sat
uneasily with New Labour's domestic social policyf o
multiculturalism, particularly its alignment witthe ‘British
muslim community’.

Later we consider how New Labour sought to navigfaite
ideological contradiction. But first we must loakhew the
‘global war on terror’ impacted on the ‘British nlins
community’ itself.

The conflict in the Middle East and the conflicts i the

MCB

The ‘war on terror’ would also bring to the forestinherent
contradictions in the MCB, and in the ‘British miusl
community’ which it represented. We have seen tthetMCB

reflected the unity in opposition of concrete locammunities,
divided along ethnic lines, and whose division wasouraged
by the material gains offered by various multictatist

policies. This division had been overcome throughabstract
unification offered by the ideology of political ldasn — the
unity of muslims as just abstractly ‘muslims’, spective of
their belonging to families or local groups origing from

different places with different languages and aely or of
their real differing material and class interests.
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In some respect the ‘war on terror’ was a blesg&mghe
Islamist groupswho had recently emerged as political
protagonists. The Muslim Brotherhood-inspired MABhich
did not suffer from the inherent divisions of theCH, eagerly
joined the anti-war movement and the national StapWar
Coalition. Later, even the MCB supported the ardi-w
demonstrations. The Islamist interpretation thatwar was an
attack on Islam, and hence on all muslims, whictl tabe
opposed by the ‘muslim community’ constituted a pd
ideological tool for the mobilization of millionsfanuslim
individuals across the country.

The large anti-war demonstrations offered the talegi
manifestation of what so far had been a purely ephal
entity — the ‘British muslim community’ was there masse, it
was visible, it marched in the street and shouteBawvning
Street! In order to actually achieve this mobiliaat MAB and
other Islamist leaders had to face, and practioallgrcome,
the parochial separations and traditional recigrboatility of
various concrete communities across the countrys Work
and its result strengthened the position and gesif middle
class Islamist leaders.

Muslim youth and Islamic radicalism

The balance of opposition and unity in the commighal
alliance of New Labour and the ‘muslim communityl i
Britain, the fact that the multiculturalist strateg served to
break down class struggle, and the fact that the-war
movement did not lead to any political alternatseems to
suggest that the British ruling class has found gheret to
reaching an almost Hegelian synthesis of its cditti@ns.
This is in fact untrue: like all alliances amongtsans of the
ruling class, this one also does not abolish thagamism of
the proletariat — whose needs and demands nedgssari
contradicts any established equilibrium.

As we have seen, fundamental for the communalist
relation of MCB and New Labour was the capacity of
community leaders to both mobilize their communiy
election time, and guarantee some degfesocial control. Yet
with the progressive integration of British-borni&ss into
British capitalist society, theommunity leaders’ ability to
deliver on this guarantee is steadily declining.

The promoters of this alliance sincerely believédt t
providing funds for religious and cultural demamsuld serve

However, this mobilization was connected with theto pacify and satisfy the ‘ethnic minority’ and gatheir

abstract aspect of the ‘British muslim communitye have
seen in the previous section that the existencehisfunified
‘community’ was based on the interplay of ideol@jiend
material aspects: economic gains and a nationattoebd
alliance with the New Labour government. This madmbeh
community and national muslim leaders be very carabout
opposing New Labour and even the war.

We will see in the next sections how this contradic
unfolded and how it explains why Respect failedgn a
political advantage from the anti-war movement.
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loyalty, and community leaders counted on the power
traditional patriarchal respect and religion onividlals for re-
imposing order. However, while state funds weresdied from
the working class into the hands of local rulerd amsques,
the working class within the Asian communities dgasaw
through the vacuity of multiculturalist and commianian
practices. Lacking housing and decent income masiarns
continued to be antagonistic to the state, thel lagthorities
and,last but not least, the police.

In particular, the young generation increasinglyerged
the special relations between their community leaded local
authorities, which clearly appeared alien to theferests. As
we said earlier, due to the creeping atomization thadir
relations with their own community, these young gleodid
not feel bound to duties or allegiances to thalesd, let alone
their old priests or local leaders. As a resultmouunity leaders
and the patriarchal family increased theioral power over
young individuals.

As we will mention briefly below, social unrest angp
young Asians continued through the 1990s and 20864,
increasingly took the form of ‘race’ conflict betereyoung
gangs. The riots in Oldham (Great Manchester, Ma912,
Leeds, Burnley, Bradford (June) and again BradfStdke-on-
Trent (July), were sparked by clashes between veniteAsian
gangs, stirred up by local election campaigns by BNP.
After the riots of 2001, in the Ritchie Report vead:

Police links with minority ethnic communities aré¢ a
present based on a network of community leadersiwho
our view lack authority and credibility (p. 13).

The fact that the community leaders appeared totlee power
and credibility to maintain social order was arrmiag factor
for the stability of the communalist alliance. Bsponse to
these riots, the government started distancing skebras from
their old ‘multiculturalist’ approach: in Decemhiz001
Blunkett initiated a ‘debate about citizenship’ atniwould
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eventually lead to the introduction of a ‘citizeipstest’ for
obtaining a UK passport and blamed ‘shockingly didd
communities’ for the rioté’

western world was not safe, Islamic terrorists ddut the US
The ‘war or terror' began, with US-led invasionssfi of
Afghanistan and then Iraq, ideologically proppedoym never

But besides riots and street fights the capacity oénding series of commemorations for the victimshef 11" of

community leaders to maintain authority and contwads

challenged by the success of radical Islam amongngo
people. In response to frustration and out of resent with

their elders who seem to compromize with the efstaiplent,

young Asian people looked with growing interestréalical

Islam. Thousands joined groups like Hizb ut-Tahgirls took

up the full veil, boys adopted extreme sexist aodservative
views — outdoing the authority and patriarchy oé&ithown

parents and thus defusing their power on their samain.

September. The dead in the towers’ rubble woulg twel the
first of a large number: they would be followedthg innocent
victims of the invasions of Afghanistan and Iraq.

Although the geo-strategical reason for the war was
obvious, George Bush claimed that this war wasléashc of
civilizations’, between the democratic western wodgainst
the uncivilized Islamic threat, and even called itcrusade’.
Ironically, Bush’s words would be perfectly apprdvey those
proclaiming to represent the opposed ‘civilizatiopolitical

The inability of community leaders to prevent thelslam. By presenting the attack on the Middle Eesan attack

diffusion of radical Islamist ideas was exacerbdigdhe ‘war
on terror’. The political Islamist propaganda ofddie class
leaders of MAB and MCB, which they needed to pranot
themselves and to mobilize the ‘muslim communitghly
served to legitimize similar Islamist ideas of maadical
groups which only seemed to take the moderateiposiof the
Muslim Brothers or Jamaat e-Islam to their logicahclusion
and coherently opposed, without the rather pathetigknesses
or embarrassing compromizes, New Labour and itseagiye
foreign policy.

The ‘war on terror’ and the events that followeduhdb
revealthat the threat of radical Islam was not at alheeat to
the bourgeois system: rather it was a threat tatbdibility of
MCB and the stability of its alliance with New Lalro

The war and the veill

Not in the name of the ‘British muslim community’?

After the shock of the riots in May-July 2001, ‘niios Britain’

would have to face its biggest public relationsbtem ever. In
September 2001 a small band of radical IslamisisfGaudi
Arabia, connected to Osama Bin Laden’s Al Qaidanagad
to destroy the World Trade Centre in New York. Endéiad
been many Islamist bombings around the world, st attack
was given a special significance by the US goventmthe

29 news.bbc.co.uk/1/hifuk_politics/1703322.stm
28

‘on Islam’ political Islamists around the world g to rally
muslim populations against the west and pro-US gowents.

However, creating a ‘British muslim’ movement agsin
the warwas not so easy for the MCB, which had concrete
divisions and interests. The leaders of the MCBewsplit
between the Islamist call and the need to save gpcial
relations with New Labour: it was in the interes the
‘muslim community’ to play a moderate, pro-govermineard.

Things were not easy for New Labour as well. Althlou
Blair was desperate in following Bush to Afghanistand
interested in exploiting the ‘terrorism scare’ tstjfy this war,
he could not adopt Bush’s ideological ‘clash ofilcation’
call — or risk a disaster for the government’s tiefes with the
‘British muslim community’.

Immediately after September 11, then, both theidBrit
government and the MCB had common interests in sitegu
serious political conflicts around the issue of tineuslim
community’, and to oppose both political Islam atite
suggestion that ‘all muslims’ were a threat to lcation. On
its part the MCB made every effort to reassureginernment
that the ‘muslim community’ was moderate and rejdct
terrorism, while the government reassured the M@& the
invasion of Afghanistan was not against Islam (amgslims)
but against Bin Ladeff.

However, these effortdid not solve the inevitable
problem — Blair had an interest in attacking Afgistam, while
within the MCB opposition to the war remained. Altigh the
MCB was not interested in a full-frontal confromat with the
government and even refused to support the firsi-vear
march, the MCB leaders eventually came togethersagmed a
letter which asked the government to avoid a war
Afghanistan and seek diplomatic responses to thpteSwer
11 attack. Going a bit further, a council of reigs
representatives within the MCB issued a fatwa wlilehlared
the bombing of Afghanistan unlawful. In responsdaiB
apparently stopped returning the MCB'’s calls irrangp.

When it was clear that despite his friendship andttfor
the ‘British muslim community’ in Britain Blair wdd attack
the muslims of Afghanistan, a serious split threatethe MCB
and eventually the MCB had to support the anti-mavement
and endorse the following demonstrations. Yet Biaintinued
to keep his phone off the hook and preferred tateeto his

30 ‘L obbying and Marching’ by J. Birt iMuslim Britain: Community
under Pressureedited by T. Abbas, Zed Books, 2005.
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New Labourite muslim MPs. Worrying for their caredand
their privileged positions in their communities) ghe MPs
except one signed a paper approving an attack ghahifstan.
Later, however, they disowned it.

In 2002, the StWC involved the proactive MAB in
sponsoring a demonstration for Palestine. Subsdlguehe
MAB got actively and enthusiastically involved imetanti-war

were charged with immigration offences or accuskdsing
their grandma’s favourite laxative, ricinoleic %jl to make
‘ricin bombs’. At the same time, the Anti-TerrorisfAtt was
used to threaten and arrest liberal peace campaigaed the
‘terrorism scare’ was exploited to
computerized system for state control, the ‘Idgr@iard’.

In the face of all these ‘anti-terror’ efforts, daly 7 2005

movement duringhe years 2002-3 and was at the front of theBritain had its own mini-version of September 11.s/all

massive demonstrations against the attack on Itaglso
formally joined the Coalition in 2002. In contrasfth the

group of rather amateurish young Islamists plantwedlow
themselves up on the London underground system

teetering MCB, the smaller and more homogeneous MARBucceeded in blowing up three trains and a bussingub2

showed to have a stronger political line; howettds coherent
politics was possible because the MAB was a small a
politically defined organisation — and for this sea it could
not claim to represent ‘the muslim community’.

The anti-war movement had reached its apogee oavhe
of the invasion of Irag, when, on 15 February 20080
million people marched in London against the waowiver,
already by the end of April the war was over arelrtftovement
went into sharp decline eventually leaving littl®na than the
leftwing rump. The MAB retreated from the front of
increasingly shrinking demonstrations while the &hm
community’ returned to the protective communalishgvof
New Labour.

In May 2005 New Labour was re-elected to power with

the aid of the muslim vote; and, as a cherry orctimamunalist
cake, in June 2005, Mister MCB, Igbal Sacranie, Wwdaghted
for ‘services to the muslim community, to charitiaed to
community relations’. With a fanfare of royal celations
peace was again made between the New Labour estaleint
and the ‘British muslim community’.

Put your house in order

However, new problems lurked ahead. Despite intcodu
increasingly tight police measures and implementingpng
series of increasingly draconian Anti-Terrorism $awthe

government had continued targeting the wrong people

Searches were made in asylum seekers’ homes, apepe
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deaths. Immediately, revelations came out thatetloethem

were British of Pakistani descent born in LeedBoadford.

One was a Jamaican immigrant, who had recentlyared to

Islam through his contacts with young native Asiaks if this

was not enough, two weeks later another group afngo
British muslims was involved in a follow up terrsiriattack
which, this time, failed miserably. There were maoneslim

young people spread throughout Britain, who werettiplg

suicide attacks! This revelation shook the asswmption

which the MCB and the government had collaboratétht-the

terrorist threat was from abroad, and that the Imus
community’ was able to contain its children. One tok

material foundations of communalist politics wasnabling.

Up until then the government had centred their terin
terrorism operations on refugees from muslim caestrmost
of whom had little connections with the long esistidd

muslim communities in Britain. At the beginning Afigust

2005, in a speech presented as historical, Blaied that ‘the
rules of the game had changed’. Although Blairssteel that
the ‘muslim community’ had beerand still was the

government’s partner in dealing with terrorism,daéd that the
government now planned to extend measures liketrabn
orders’ which were previously limited to foreign tioaal

suspected of terrorism, so that they could be agglh British

people.

Yet the extension of police powers, and the tangetf
‘home grown terrorists’ to combat terrorism threwte to
alienate established muslim communities. As a cjunsece,
the Government stressed the need for a partnevgitipthe
‘law-abiding British muslim community’ to countene spread
of extremist political Islamic ideas amongst youngslims.In
October 2005 the government launched a consultatatied
‘Preventing Extremism Together’, which was concdrméth
the problem of confronting radicalism among thetidd One
of the outcomes of this consultation was the coeatf the
‘Mosques and Imams National Advisory Board’, in 006,
with the MCB onboard. This body was expected toesuipe
the activity of Mosques in Britain and fight pocketf radical
propaganda.

In return for the co-operation of ‘the muslim commity’,
and to counter the rise of anti-muslim feeling gated by the
July bombings, the government introduced new lagsh. On
February 16th 2006 the Racial and Religious HatBaidi

31} e. castor oil

32 http://vww.communities.gov.uk/archived/general-wmm/
communities/preventingextremismtogether/

introduce a new
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received royal assent. It seemed that peace had restored
between New Labour and the British ‘muslim commyinit
While

Islamic terrorism was unable to threaten the

as a credible representative of the ‘Moderate ®ritmuslim

community’®

But it was far too easy for the supporters of th€Bvito

renewed peace between the government and ‘the muslfind holes in the Sufi group. It was immediatelyuifa that

community’, new controversy was stirred up in them@ner of
2006 by a massacre of a different nature. On Jalyistael
invaded Lebanon in an effort to drive Hezbollahirsouthern
Lebanon. Yet Israel's hopes of a quick victory imatter of
days were soon dashed. As the Israeli army strdgglenake
headway against the stubborn resistance of Heztwlfarces,
Bush and Blair procrastinated about calling a daasaVhile
shootings and bombings continued for days, it becaftear
that Bush and Blair had been complicit in Israeitsack on
Lebanon and were waiting for Israel to achieve nitifitary
objectives before calling for a ceasefire.

Rafiq was a young businessman with no background in

lobbying or community work. Worse, Rafiq had closkations
with members of the Labour Friends of Israel, aisdsipiritual
inspiration came from the US-based Islamic Supr&uoencil
of America, whose leader, Sheik Hisham Kabanni, wery
close to the neo-conservative government and alogigbfor
the Israel occupatioff. If common muslims might not feel
‘represented’ by a lobby like the MCB because sfldlamist
inspirations, they would even less feel represebted bunch
of Israeli apologists!

At any rate, by Christmas all tensions were oveairag

Blair's pro-Israeli stance was another test for NewThe Israeli army had been defeated by Hezbollah lzam

Labour's Islamist allies in the MCB. The procraation of
Bush and Blair in calling for a ceasefire while belkse
villages were being destroyed by Israeli warplamas widely

retreated. Blair announced that he would resignd Ahe
‘British muslim community’ returned back to ranlkeace was
made again and, as soon as the old allies of Neboura

condemned and briefly revived the anti-war movementappeared willing to collaborate, the Sufi groupishad to thin

Pressure from the anti-war movement was steppezhuplair
to fulfil previous promises to leave office.

air — from whence it had come.

Pushed into a corner by criticisms and expecting aRespect and Islamophobia

Islamist backlash, the government decided to mat@enaerted
effort — to put pressure on the moderate ‘muslimcminity’
and oblige them to take a position, once and fhragjainst
radical Islam. In September 2006 Home Secretary Jéid
urged muslim parents to watch out for signs of earism in
their children. Shortly after, in October 2006 aim article for a
local newspaper, government minister Jack Stravientttat he
preferred that muslim women who came to Bisrgeries
removed their veils so he could see their facesnwie was
talking to them.

In support of Straw, Tony Blair said that the fudlil was a
‘mark of separation’, Gordon Brown added that tftatvould
be better for Britain if fewer muslim women woreilsg and
Harriet Harman said that she ‘wanted the veil ahad’. The
New Labourite choir received unanimous ovationgnfrthe
tabloids and the BNP.

The government's message was clear:
community’ had to guarantee to draw a line betwgeod and
moderate Islam and radical Islam and take a distdimen it,
and that it was able to set their ‘own house iredrdAs never
before, the government appeared to take a firmtipasi
regarding the assimilation of ‘the muslim community

With the message came also the threat: to dumpM@B
and replace it. Yet with what? We have seen that'Bhitish
muslim community’ was a construct, resulting fromet
interplay of interests of various political and aoomity groups
and New Labourite politicians. Outside this constrthere
were divided communities or simply individuals. Neheless
the government went for the bluff and promoted w national
group: the ‘Sufi Muslim Council’. Launched at thelttes of
Parliament in July, the Sufi Muslim Council was itp
brought to prominence following the end of the Liednawar —
its leader Haras Rafiq was allowed star appearanoe3V
news programmes and Newsnight and his group waeipted
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the ‘muslim

The anti-war movement offereelxciting times to the SWP
(SWP), the biggest Trotskyigtoup in Britain® The SWP was
central in setting up the Stop the War Coalitiod aantrolling
its workings. The anti-war demonstrations in 200@&th
millions on the streets, made them daydream tot libealead
of a new political movement, a large front involgirthe
millions of muslims who had been willing to protest

33 Sufism is a mystical interpretation of Islam whigkes religion as a
private and apolitical issue. The Sufi Council oft@n claimed that
up to 80% of Britain's two million muslims come finothe Sufi
tradition (only because most muslims are apolitjcdlhis claim was
attacked by other muslim groups.

* In 1999 Kabanni gave a clandestine testimony ® W$ State
Department in which he claimed that 80% of mosquthe US were
‘extremist’, and that the Israeli occupation wagtienate.

% It is however a minor party, with about 2,000 mensb
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Dumping the Socialist Alliance, which had attempted
unite various far left groups, the SWP entered tiegsa with
the central Birmingham Mosque and the prominentemgre
journalist and campaigner George Monbiot to createroad
popular front to be known as the Peace and JuStedition. It
was hoped that this Peace and Justice Coalitioridadraw in
both the Green party as well as the MAB to givecteleal
expression to the anti-war movement. However, bioeehMAB
and the Green Party refused to join. Unrepentaet SWP did
not abandon the idea of a broad popular anti-wantfand at
the beginning of 2004 it succeeded in bringing tbge a
number of extremely small left-wing parties, somdividual
community leaders who had been involved in the-aati
movement from areas like Towar Hamlets and Birmamgh
and anti-war star and martyr George Galloway MPo wihad
been expelled from the Labour Party for his oppasito the
war in Irag. A new party, Respect, was born, witkoge
Galloway as its figure head.

For the SWP the aim was clear — to have a largd frith
‘the muslims’, which, the SWP simplistically assuime
coincided with Islamist leaders. Yet in order tovdaa front
with the Islamist world the SWP needed to abandisn i
traditional lefty line on a number of issues whigbuld create
controversy among their prospective allies: gayptsg sexual
equality, even their simplistic ‘teach yourself Mam’ went
out the window. In exchange, the SWP members wsltedato
‘teach themselves political Islam’: first of alhe idea that the
wars in the Middle East were anti-muslim crusaties.

SWP theorists were called to re-think their critii of
political Islam, which they loyally did despite tlgtellectual
embarrassment caused by having to contradict thein
writings. Chris Harman had to revise his evaluatidpolitical
Islam, which he had presented in ‘The Prophet amel t
Proletariat’. In that pamphlet Harman concluded,thlihough
one needs to understand why Islamist groups ggipcstifrom
the proletariat, the left cannot ally with them.dmmemorable
conference of the academic Marxist journdlistorical

leftwing organization which opposed both US implesia and
the regime of Teheran would be banned from the StWC
Instead, representatives of al-Sadr's power ciwgee invited

to London and given a platform at StWC'’s rallies.

A frenzy of activity was imposed on the SWP’s foot
soldiers, they were asked to leaflet mosques arahter
alliances on campuses with Islamic youth groupss @hbtivity
reached its hysterical peak when in 2006 the gowmemt
appeared to take a harder position on radical Isldme StWC
used the government’s threats to the MCB to acduse
Labour of ‘Islamophobia’ and call for a nationahéerence.

Yet after all this activity and long canvassinge t8WP
was not able to lure many muslims into their frdntBrighton
we observed with amusement that the SWP’s mosgtietieg
was totally unsuccessful: the most politically mated
Islamists would see a socialist party as an enewtyile
moderate ‘community leaders’ and mullahs wouldeatiot be
involved in political activity at all; and were prably
embarrassed by the StWC'’s enthusiasm about Islaffiism

At the national level, already by the time Respeas set
up, the main organizations of muslim Britain hacthad away
from the anti-war movement. The more active MAB,iath
had joined the anti-war movement and the StWC, slomot
to be interested in Respect, and did not suppsrown ex-
president Anas al-Tikriti when he stood as a Respadidate
in the European elections of 2084Eventually only a pro-
Respect splinter from MAB, the ‘British muslim liztive’ led
by al-Tikriti, continued to support increasinglyristking StWC
demonstrations.

Unsurprisingly, in all its life span until the kétt split of
2007, Respect was not able to get more than twenty
councillors, twelve of them in Tower Hamlets and hanly
one MP — Galloway’

So what had gone wrong? Although it was willing to
oppose New Labour and its politics, the SWP coaldsee the
concrete basis on which New Labour had foundedléstoral
support in muslim Britain. More idealistic than Nenabour,

Materialismin December 2006, Harman explained why the lefthe SWP had taken the concept of ‘muslim commurfity’

canally with political Islam (or at least witbome, progressive,
Islamists like Hezbollah).

Having embraced the creed of political Islam, th&FS
assumed as theirs the view that any political kttagainst
Islamist organizations or regimes was an attackinaga
‘muslims’ — so racism tout court. The SWP was happy
silence criticism of social repression out carrid workers,
women, students and gay organizations in countikesliraq
and Iran. Those who dared to speak out were acafdeeing
‘anti-Islam racists®’ Later, ‘Hands Off the People of Iran’, a

%6 By packing a meeting in 2006 the SWP obliged Bogls Sussex
Action for Peace to approve lwpte a Declaration on Islamophobia,
which described the recent wars in the Middle Emstwars ‘on
muslims’. Challenged by other participants, the SW®mbers
insisted that these wars were motivated by ‘antsimuracism’.
37 During the national NUS conference in 2006 the Stktanized a
boycott of a speech by Houzan Mahmoud, the reptates abroad
of the ‘Organizations of Women's Freedom in Iradforwas to speak
about attacks on workers and feminists in Iragqddgnhist forces like
al-Sadr’'s Mahdi army.
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granted, they had accepted the Islamist ideologyictwh
presented the ‘muslim community’ as unified byats| and
expected that pure ideological outrage againstvtlae ‘on
Islam’ would turn all ‘muslims’ away from New Labou

It is true that such ideological views were a fumeatal
part in the electoral alliance between New Labond she
MCB — however, we have seen that both New Labodrtha
MCB had been painfully clear about the contradigtinaterial
aspects of their alliance. And above all on thedrteefund this

38 After months leafleting at the three or four logabsques, the
Brighton members of the SWP have so far not beém tabgetone
Asian individual to their meetings. In 2007, afgetong search, they
were able to find one mullah from Worthing who agteo speak at a
Sussex Action for Peace public meeting. When thés mame, we
discovered why — he was a hippy-looking white Bhtman, who had
been converted to Islam by his wife from the FastEand who could
share western and liberal views with the SWP.

%9 Ergo he was not elected.

40 George Galloway's old seat in Glasgow was abotisdee to
boundary changes. At the 2005 general electiontbadsin Tower
Hamlets and defeated the sitting New Labour MP Q<ing.
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alliance on the material provision of funds andteses which
Respect could not hope to promise to community desld
While it is not on bread alone that shall man ljivenan
definitely votes for those who have bread, and tis New
Labour.

While the ‘muslim community’ voted almost unanimbus
for New Labour,
Galloway's faithful constituents. The exceptionalstim votes

So what now for New Labour and the ‘British muslim
community’? A little more than a year ago all sednte be
well for New Labour. Tony Blair, who had come torgmify
the disastrous invasion of Iraq, had at long lastey Under
their new leader they could now move on from thispnd
divisions that had arisen from the war in Iraq. Moly had

Respect only received the votes opeace been more or less restored with the ‘Britralslim

community’, but more generally New Labour could lbas

came from odd pockets like Tower Hamlets, whichr fotheir achievements of the past ten years in crgatieir new

historical reasons, had not been able to develspruetured
local community which could enter into a multiculist and
communalist alliance with New Labotir.

Britain. All but the most extreme in the bourgegiglitical
spectrum were now essentially New Labour. The aibdur
left had been unable even to muster enough noroimsatbd get

However, where Respect won muslim votes they weren the ballot paper and Brown had been electeceteafithe

gained through the same communalist politics whilcair
idealistic and simplistic approach prevented theromf
critically identify as a mechanism of class domioat As the

Weekly Workerevealed, Respect candidates in Birmingham

were owners of shops and flats of entire streetiscanild gain
electoral support from their tenants because obthekmail of
property relations. Not only did the SWP compromigigh
homophobic Islamists — it also endorsed a clasitigmolvhich
exploited the power of the petit bourgeoisie over working
class within the muslim communities.

Despite the SWP’s
bourgeois foundations of their politics gave theme final
backlash. When the anti-war movement declined hadSWP
split up from Galloway, most Respect councillorefprred to
follow Galloway. Only four out of twelve in Tower dfnlets
remained on the SWP’s side, but within months,ahtefected
to the Labour party and one to the Torigbat's where the
bread was

Croissants and roses: A conclusion

At the time of writing (Autumn 2008) it is more thaeven
years since the launching of the ‘global war onroter
following the attack on the World Trade Centre iaviNYork.

It is also more than five years since the huge -&ati
demonstrations on the eve of the invasion of Inatjch
mobilized the ‘British muslim community’ to marctgainst
New Labour's foreign policy. As we have seen, ireth
intervening years the anti-war movement has detlared the
tensions between New Labour and the
community’ have subsided. Now even the SWP hasraf last
seen that the attempt to win over the muslim vess the issue
of the war has been a dead end; and in order tocabe
themselves the SWP has had to provoke a rathenawmidous
split in Respect.

41 The reasons are not totally known to us — it werh@ps because
Tower Hamlets had been traditionally left out of tmuslim’ network
which referred to the MCB. Many of the muslims ioviler Hamlets
were Bangladeshi people, among the most disadveahtaf) British
Asians. The borough is also partly inhabited by mefugees with no
established family links. Tower Hamlets locals tedh in small
community groups, including liberal social centresnd were
‘represented’ by strong mosques or other orgamizatinterested in
linking up with New Labour.
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Labour party unopposed. At the same time, the Guatee
party under the new leadership of Blair clone Da@&meron
now claimed to be more ‘New Labour’ than the Labparty.

Yet their moment of triumph under Brown was not to
last long. The success of New Labour had ultimatelyended
on the long economic upswing. This had allowed th®m
pursue pro-business policies and low taxes for riiddle
classes at the same time as substantially inciggsimblic
spending on health and education. Now that, inwbeds of
Mervyn King Governor of the Bank of England, thelQ¥’

idealism, the greedy and petitlecade is over for the British economy, the New duab

electoral base is breaking up. Over the past yeatarge-scale
desertion of its long neglected traditional workirdass
supporters has shocked the Labour Party. For thetiine in
more than a decade there would seem to be a resibjlity of
a Tory government.

Under Cameron, the leadership of the Conseravtive
party has accepted the ruling consensus of a ‘nierse,
meritocratic and multicultural Britain’ establisheay New
Labour — although this acceptance will have todmepered by
its need to mollify its die-hard Thatcherite adivibase.
Indeed, Cameron is perhaps more committed
communitarianism than New Labour has been; sediag ia
means to reduce the role of the state by harnessihoptary
community and religious organisations. As a coneaqa, a
Conservative government is likely to be well disgib$owards
building alliances with the MCB, and it is highikély that the
businessmen and professionals of the abstractn@htiouslim
community will not be adverse to transferring thaffections

to

‘British muslinto the Tories.

The multiculturalist strategies that have served to
sustain divisions within the working class are Ik continue
under a Conservative government. But as we have, sbe
emergence of the ‘British muslim community’ depeshdet
only on state-sponsored multiculturalist policies also on the
rise of political Islam. As the war passes intotdrig will
political Islam still be able to hold together thwerse Asian
communities? And perhaps more importantly will itheology
of political Islam still be able to maintain itsldaver the more
militant sections of the young Asian working clas|is all
remains to be seen.



